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 I entreated. When he was told that he would not enter Eretz Yisrael, Moses - ָוֶאְתַחַּנן 
pleaded for forgiveness. Had the people joined him in prayer, the Holy One would have been 
forced to respond. But they did not join. Thus, we read that with tears in his eyes Moses tells 
them, “Va’eschanan,” I prayed alone. It was not vanischanan, we prayed. I was a lonely, solitary 
prayerful person; I prayed, no one else joined in with me. But God became angry and did not 
listen to me “lema’anchem, because of you.” Moses did not enter Eretz Yisrael because instead of 
addressing the rock, he hit it. It was not the fault of Am Yisrael that Moses made a mistake. But 
had the people possessed the sensitivity and love for Moses similar to that love that Moses felt 
for them, they would have torn the decree into shreds. It was their fault. “Lema’anchem.”

In the list of mitzvos before Hilchos Taaniyos, Maimonides says that the section contains one 
mitzvah, ִלְצעֹק  to cry out before God in times of disaster (Hilchos Taaniyos, hakdama). Then, in ,ְוִהיא 
the text (Hilchos Taaniyos 1:1), he repeats the mitzvah, but replaces ִלְצעֹק with ִלְזעֹק, changing the 
tzadi into a zayin. Such a slight variation, sometimes unnoticeable, always intrigued me, and still 
does. What is the distinction between ִלְזעֹק and ִלְצעֹק? 

 to Elisha (II ָצֲעָקה ,means to protest. A certain woman, the wife of one of the sons of the prophets ִלְצעֹק
Kings 4:1). She did not yell at Elisha but complained to him. The word ִלְזעֹק has an additional con-
notation of mobilizing, assembling, congregating. There are many passages in the Bible where 
the term is meant in the sense of prayer as well as a summons addressed to others to do likewise 

(כ‚) ואתחנן. ‡ין חנון בכל מ˜ום ‡ל‡ ל˘ון מ˙נ˙ חנם, ‡ף על 
פי ˘י˘ ל‰ם לˆ„י˜ים ל˙לו˙ במע˘י‰ם ‰טובים ‡ין מב˜˘ים 
יט)  ל‚,  (˘מו˙  לו  ˘‡מר  לפי  חנם,  מ˙נ˙  מ‡˙ ‰מ˜ום ‡ל‡ 
ז‰  ‡חר,  „בר  ו‡˙חנן.  בל˘ון  לו  ‡מר  ן  ָ‡ח… ר  ∆ׁ̆ ‡ֲ  ˙ ∆‡ י  ƒ̇ ַחּנ… ו¿
‡ח„ מע˘ר‰ ל˘ונו˙ ˘נ˜ר‡˙ ˙פל‰ כ„‡י˙‡ בספרי (פי' כו): 
˘מ‡  „מי˙י  ועו‚  סיחון   ıר‡ ˘כב˘˙י  ל‡חר  ההיא.  בעת 
‰ו˙ר ‰נ„ר: לאמר. ז‰ ‡ח„ מ˘ל˘‰ מ˜ומו˙ ˘‡מר מ˘‰ 
לפני ‰מ˜ום ‡יני מניחך ע„ ˘˙ו„יעני ‡ם ˙ע˘‰ ˘‡ל˙י ‡ם 
ל‡ו: (כ„) ה' אלהים. רחום ב„ין: אתה החלות להראות 
˘נ‚זר‰  פי  על  ‡ף  ומ˙פלל  עומ„  ל‰יו˙  ח  ַ̇ ּפ∆ את עבדך. 
 ‰ ָ ּ̇ ַע ‚זיר‰. ‡מר לו, ממך למ„˙י, ˘‡מר˙ לי (˘מו˙ לב, י) ו¿
ח, ˘בי ‰י‰  ַ̇ י, וכי ˙ופס ‰יי˙י בך, ‡ל‡ לפ˙וח ּפ∆ ƒיָח‰ ּל ƒּנ‰ַ
עכ˘יו:  לע˘ו˙  סבור  ‰יי˙י  כן  כמו  עלי‰ם,  ל‰˙פלל  ˙לוי 

 ‰ ָ ּ̇ ַע את גדלך. זו מ„˙ טובך, וכן ‰ו‡ ‡ומר (במ„בר י„, יז) ו¿
לכל  פ˘וט‰  ˘‰י‡  ימינך,  זו  ידך.  ואת   :'‰ ּכ…ַח  ָנ‡  ל  ַ„ּ ¿‚ ƒי
מי„˙ ‰„ין  ברחמים ‡˙  כוב˘   ‰˙‡˘ החזקה.  עולם:  ב‡י 
‰חז˜‰: אשר מי אל וגו'. ‡ינך „ומ‰ למלך ב˘ר ו„ם ˘י˘ 
חס„  לע˘ו˙  כ˘רוˆ‰  בי„ו  ‰ממחין  וסנ˜˙„רין  יועˆין  לו 
ולעבור על מ„ו˙יו, ‡˙‰ ‡ין מי ˘ימח‰ בי„ך ‡ם ˙מחול לי 
ו˙בטל ‚זיר˙ך. ולפי פ˘וטו, ‡˙‰ ‰חלו˙ ל‰ר‡ו˙ ‡˙ עב„ך 
 ˙ ≈ ּ̇ י  ƒ̇ ּל… ƒח‰ַ  ‰ ≈‡ ר¿ ל‡)  ב,  (לעיל  כ„כ˙יב  ועו‚,  סיחון  מלחמ˙ 
אעברה  (כ‰)  יָך, ‰ר‡ני מלחמ˙ ˘ל˘ים ו‡ח„ מלכים:  ָפנ∆ ל¿
נא. ‡ין נ‡ ‡ל‡ ל˘ון ב˜˘‰: ההר הטוב הזה. זו ירו˘לים: 
והלבנון. ז‰ בי˙ ‰מ˜„˘: (כו) ויתעבר ה'. נ˙מל‡ חימ‰: 
‡ומר  ‰ו‡  וכן  לי.  ‚רמ˙ם  ‡˙ם  ב˘בילכם,  למענכם. 
ֲעבּוָרם:  ּבַ  ‰ ∆̆ מ… ל¿ ַרע  ַוּי≈ יָב‰  ƒר מ¿ י  מ≈ ַעל  יפּו  ƒ̂ ¿̃ ַוּיַ לב)  (˙‰לים ˜ו, 

כג  ְוַצֵּליִתי ֳקָדם ְיָי ְּבִעָּדָנא ַהִהיא ְלֵמיָמר: 
ָית  ְלַאֲחָזָאה  ָׁשֵריָתא  ַאְּת  ֱאִהים  כד  ְיָי 
ִּדי  ַּתֶּקְפָּתא   ְיָד ְוָית   ְרבּוָת ָית   ַעְבָּד
ִּבְׁשַמָּיא   ִּדְׁשִכְנָּת ֱאָלָהא  הּוא  ַאְּת 
ְּדַיְעֵּבד  ְוֵלית  ְּבַאְרָעא  ְוַׁשִּליט  ִמְּלֵעָּלא 
ְּכַען  כה  ֵאִעַבר   :ּוְכִגָּבְרָּת  ְּכעֹוָבָדי
ְּבִעְבָרא  ִּדי  ַטְבָתא  ַאְרָעא  ָית  ְוֶאֱחֵזי 
ְדַיְרְּדָנא טּוָרא ָטָבא ָהֵדין ּוֵבית ַמְקָּדָׁשא: 

כו  ַוֲהָוה ְרַגז ִמן ֳקָדם ְיָי ֲעַלי ְּבִדיְלכֹון ְוָלא ַקִּביל ִמִּני 

וא ֵלאֽמֹר: כד ֲאדָֹנ֣י ֱיהִֹו֗ה  ן ֶאל־ְיהָֹו֑ה ָּבֵע֥ת ַהִה֖ כג ָוֶֽאְתַחַּנ֖
 ְ֖וֶאת־ָיְֽד ֔ת־ָּגְדְל ת־ַעְבְּד֔ ֶא֨ ִחּ֨לֹוָת֙ ְלַהְר֣אֹות ֶאֽ ה ַהֽ ַאָּת֤
ֲאֶׁשר־ַיֲֽעֶׂש֥ה  ֶרץ  ּוָבָא֔ ִים  ַּבָּׁשַמ֣ ִמי־ֵאל֙  ֲאֶׁש֤ר  ה  ֲחָזָק֑ ַהֽ
ֶאת־ ְוֶאְרֶא֙ה  א  ֶאְעְּבָרה־ָּנ֗ כה   : ְוִכְגֽבּורֶֹתֽ  י ֲעֶׂש֖ ְכַמֽ
ַהֶּז֖ה  ַהּ֛טֹוב  ָהָה֥ר  ן  ַהַּיְרֵּד֑ ְּבֵעֶ֣בר  ר  ֲאֶׁש֖ ה  ַהּטֹוָב֔ ֶרץ  ָהָא֣
ע ֵאָל֑י  ם ְו֥א ָׁשַמ֖ ַעְנֶכ֔ ר ְיהָֹו֥ה ִּב֙י ְלַמ֣ ְוַהְּלָבֽנֹן: כו ַוִּיְתַעֵּב֨

ָוֶאְתַחַנן
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and to join in prayer. The best example is ַוִיְּזַעק ְזָעָקה ְגדָֹלה ּוָמָרה (Es. 4:1), he cried with alarm, with a bitter 
cry. Mordecai didn’t do that because he became hysterical; rather, he summoned the community 
to join in to prayer. Another example: ַוִיְּזַעק ֶאל ְיהָֹוה ָּכל ַהָּלְיָלה, he cried out to God all the night (I Sam. 
15:11). Samuel summoned the people to join him in prayer for Saul. Had the people done so, 
the wrath of the Holy One would have been mitigated, and Saul wouldn’t have lost his kingdom. 

 expresses the love of the individual for the community, and the dedication of the ְזָעָקה
community to the individual. A solitary person prays tefillah in isolation, silently, in complete 
privacy. Tefillah is the monologue of the individual who stands before the Almighty, who is the 
One God—an individual in the absolute sense of the word. ְזָעָקה, on the other hand, means that 
I exist only within the community, within the many. My existence is justified because I feel 
love for the community. I get involved with the tzibbur and I summon the tzibbur to pray with 
me—not lehispallel before God, but ִלְזעֹק before Him. 

  After the Golden Calf incident, when Moses prayed for the community for forty days in 
succession, God tolerated his intercession on behalf of the community. Indeed, He granted 
atonement to the people. On this occasion, however, when Moses tried to pray to the Almighty, 
God stopped him in the middle. When Moses’ prayer was recited in the plural, all the gates 
of prayer were open and the Lord allowed him to intercede many, many days for the people. 
When Moses changed his prayer to the singular, the gates of prayer and loving-kindness were 
slammed in his face. The Almighty rejected the prayer. He did not permit him to continue 
praying; nor did He grant his wish. 

The halachah has taught the individual to include his fellow man in his prayer. The individual 
must not limit himself to his own needs, no matter how pressing those needs are and how distin-
guished he is. Halachah has formulated prayer in the plural. There is hardly a prayer which avails 
itself of the grammatical singular. Even private prayers, such as those offered on the occasion of 
sickness, death, or other crises, are recited in the plural: for example, May the Almighty comfort 
you among all mourners of Zion and Jerusalem. The Gemara (Shabbos 12a-b) states that when one 
visits the sick, one says, according to R. Yehudah: May God have mercy on you and other sick people 
of Israel; according to R. Yosi: May God have mercy on you among other sick people of Israel. Rashi there 
comments: Through inclusion of the others, his prayer is heard, for the sake of the many.

The Midrash states that had the community joined Moses in his prayer, God would have 
granted the request. He would not have rejected the prayer of the many (Sifri 3:24). Unfortunately, 
the community did not understand the secret of prayer-by-the-many. As a consequence of their 
ignorance, Moses died in the desert. (Blessings and Thanksgiving; The Community, pp. 20-21) 

The word ָוֶאְתַחַּנן implies abject supplication. The name for the tachanun prayer is derived from 
the same root as ָוֶאְתַחַּנן, connoting the idea that we can make no claim that we deserve to have our 
request fulfilled, that we have no merits that would justify any request on our own behalf. Hence, 
we recite this prayer in the position of nefilas apayim, while fallen on our face. (Moriah, 1978) 

23 I entreated* the Lord at that time, saying,  24 “O Lord God, You have begun to show 
Your servant Your greatness and Your strong hand, for who is [like] God in heaven or 
on earth who can do as Your deeds and Your might?  25 Pray let me cross over and 
see the good land that is on the other side of the Jordan, this good mountain and the 
Lebanon.”  26 But the Lord was angry with me because of you, and He did not listen to me, 

VA’ESCHANAN
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ְלַמָּלָלא  תֹוֵסף  ָלא   ָל ַסִּגי  ִלי  ְיָי  ַוֲאַמר 
ֳקָדַמי עֹוד ְּבִפְתָּגָמא ָהֵדין: כז  ַסק ְלֵריׁש 
ּוְלִצּפּוָנא  ְלַמֲעָרָבא   ֵעיָני ּוְזקֹוף  ָרָמָתא 
ֲאֵרי   ְבֵעיָני ַוֲחֵזי  ּוְלָמִדיְנָחא  ְוִלְדרֹוָמא 
ָלא ְתִעַבר ָית ַיְרְּדָנא ָהֵדין: כח  ּוַפֵּקד ָית 
ְיהֹוֻׁשַע ְוַתֶּקְפִהי ְוַאֶּלְמִהי ֲאֵרי הּוא ֵיִעַבר 
ָית  ָיְתהֹון  ַיְחֵסן  ְוהּוא  ָהֵדין  ַעָּמא  ֳקָדם 
ְבֵחיָלָתא  כט  ִויֵתְבָנא  ֶתֱחֵזי:  ִּדי  ַאְרָעא 
ָלֳקֵבל ֵּבית ְּפעֹור: א  ּוְכַען ִיְׂשָרֵאל ְׁשַמע 
ָיְתכֹון  ְמַאֵּלף  ֲאָנא  ִּדי  ּוְלִדיַנָּיא  ִלְקָיַמָּיא 
ְוֵתיְרתּון  ְוֵתיתּון  ְּדֵתיחּון  ְּבִדיל  ְלֶמְעַּבד 
ָית ַאְרָעא ִּדי ְיָי ֱאָלָהא ַדֲאָבַהְתכֹון ָיֵהב 
ִּדי  ִּפְתָּגָמא  ַעל  תֹוְספּון  ב  ָלא  ְלכֹון: 
ִמֵּנּה  ִתְמְנעּון  ְוָלא  ָיְתכֹון  ְמַפֵּקד  ֲאָנא 
ֲאָנא  ִּדי  ֱאָלֲהכֹון  ַּדיָי  ִּפּקֹוַדָּיא  ָית  ְלִמַּטר 
ְמַפֵּקד ָיְתכֹון: ג  ֵעיֵניכֹון ָחָזן ָית ִּדי ֲעַבד 
ֲאַזל  ִּדי  ַּגְבָרא  ָּכל  ֲאֵרי  ְּפעֹור  ְּבַבַעל  ְיָי 
 :ִמֵּביָנ ָּבַתר ַּבַעל ְּפעֹור ֵׁשְצֵיּה ְיָי ֱאָלָה
ַדְיָי  ְּבַדַחְלָּתא  ְּדַאְדֶּבְקּתּון  ד  ְוַאּתּון 
ה  ֲחזֹו  ֵּדין:  יֹוָמא  ּכּוְלכֹון  ַקָּיִמין  ֱאָלֲהכֹון 
ִדי  ְּכָמא  ְוִדיַנָּיא  ְקָיַמָּיא  ָיְתכֹון  ְּדַאֵּלִפית 
ַאְרָעא  ְּבגֹו  ֵּכן  ְלֶמְעַּבד  ֱאָלָהי  ְיָי  ַפְּקַדִני 
ו  ְוִתְּטרּון  ְלֵמיְרַתּה:  ַּתָּמן  ַעִּלין  ַאּתּון  ִּדי 

֖עֹוד  ֵאַל֛י  ַּדֵּב֥ר  ַאל־ּ֗תֹוֶסף    ַרב־ָל֔ ֵאַל֙י  ְיהָֹו֤ה  ַוּ֨יֹאֶמר 
ה ְוָׂש֥א ֵעיֶנ֛י ָיָּ֧מה  ַּבָּדָב֥ר ַהֶּזֽה: כז ֲעֵל֣ה | ֣רֹאׁש ַהִּפְסָּג֗
ֲע֖בֹר  ה ְבֵעיֶנ֑י ִּכי־֥א ַתֽ ָחה ּוְרֵא֣ ָנה ּוִמְזָר֖ ְוָצ֛פָֹנה ְוֵתיָמ֥
הּו  הּו ְוַאְּמֵצ֑ ַע ְוַחְּזֵק֣ ו ֶאת־ְיהֹוֻׁש֖ ן ַהֶּזֽה: כח ְוַצ֥ ֶאת־ַהַּיְרֵּד֥
ם ֶאת־ יל אֹוָת֔ ה ְוהּו֙א ַיְנִח֣ ִּכי־֣הּוא ַיֲֽע֗בֹר ִלְפֵנ֙י ָהָע֣ם ַהֶּז֔
ְיא ֖מּול ֵּב֥ית ְּפֽעֹור:  ה: כט ַוֵּנֶׁ֣שב ַּבָּג֔ ֶרץ ֲאֶׁש֥ר ִּתְרֶאֽ ָהָא֖
ְוֶאל־ ֻחִּקי֙ם  ֶאל־ַהֽ ְׁשַמ֤ע  ל  ִיְׂשָרֵא֗ ה  ְוַעָּת֣ א  ד  פ 

ַען  ְלַמ֣ ֲעׂ֑שֹות  ַלֽ ֶאְתֶכ֖ם  ְמַלֵּמ֥ד  י  ֹנִכ֛ ָאֽ ֲאֶׁש֧ר  ים  ַהִּמְׁשָּפִט֔
י  ֶרץ ֲאֶׁש֧ר ְיהָֹו֛ה ֱאֵה֥ ם ֶאת־ָהָא֔ יִרְׁשֶּת֣ ְח֗יּו ּוָבאֶת֙ם ִוֽ ִּתֽ
ֹנִכ֙י  פּו ַעל־ַהָּדָב֙ר ֲאֶׁש֤ר ָאֽ ן ָלֶכֽם: ב ֣א ֹתִס֗ ֲאֽבֵֹתיֶכ֖ם ֹנֵת֥
ֶאת־ִמְצוֹ֙ת  ִלְׁש֗מֹר  ּנּו  ִמֶּמ֑ ִתְגְר֖עּו  ְו֥א  ם  ֶאְתֶכ֔ ְמַצֶּו֣ה 
יֵניֶכ֙ם  ֵעֽ ג  ֶאְתֶכֽם:  ְמַצֶּו֥ה  י  ֹנִכ֖ ָאֽ ֲאֶׁש֥ר  ם  ֱאֵֽהיֶכ֔ ְיהָֹו֣ה 
ָכל־ י  ִּכ֣ ְּפ֑עֹור  ְּבַבַ֣על  ְיהָֹו֖ה  ֲאֶׁשר־ָעָׂש֥ה  ֵא֛ת  רֹ֔אֹות  ָהֽ

ְיהָֹו֥ה  ִהְׁשִמי֛דֹו  ַעל־ְּפ֔עֹור  ַבֽ י  ֲחֵר֣ ַאֽ  ָ֙הַל ֲאֶׁש֤ר  יׁש  ָהִא֗
ֱאֵֽהיֶכ֑ם  יהָֹו֖ה  ַּבֽ ים  ַהְּדֵבִק֔ ְוַאֶּת֙ם  ד   :ִֽמִּקְרֶּב  י ֱאֶה֖
ם ֻחִּקי֙ם  ְדִּתי ֶאְתֶכ֗ ה | ִלַּמ֣ ַחִּי֥ים ֻּכְּלֶכ֖ם ַהּֽיֹום: שני  ה ְרֵא֣
ֶרב  ן ְּבֶק֣ ֲעׂ֣שֹות ֵּכ֔ י ַלֽ ִני ְיהָֹו֣ה ֱאָה֑ ֲאֶׁש֥ר ִצַּו֖ ים ַּכֽ ּוִמְׁשָּפִט֔
ּה: ו ּוְׁשַמְרֶּת֘ם  ָּמה ְלִרְׁשָּתֽ ים ָׁש֖ ם ָּבִא֥ ֶרץ ֲאֶׁש֥ר ַאֶּת֛ ָהָא֔

סרבן  כמ‰  ו‰˙למי„   ‰˘˜ כמ‰  ‰רב  י‡מרו  ˘ל‡  לך.  רב 
טוב  רב  לך,  ˘מור  מז‰  ‰רב‰  לך,  רב  ‡חר,  „בר  ומפˆיר. 
 ıפון לך: (כז) וראה בעיניך. ב˜˘˙ ממני 'ו‡ר‡‰ ‡˙ ‰‡רˆ‰
‰ּו  ≈‡ ר¿ ‰טוב‰', ‡ני מר‡‰ לך ‡˙ כול‰, ˘נ‡מר (ל‰לן ל„, ‡) ַוּיַ
ועל  על ‰טרחו˙  יהושע.  וצו את  (כח)   :ı ָ‰ָ‡ר∆ ל  ּכָ  ˙ ∆‡ '‰
˘ל‡  ב„בריך,  ואמצהו.  וחזקהו  ‰מריבו˙:  ועל  ‰מ˘‡ו˙ 
ירך לבו לומר כ˘ם ˘נענ˘ רבי עלי‰ם כך סופי ליענ˘ עלי‰ם, 
מבטיחו ‡ני כי ‰ו‡ יעבור ו‰ו‡ ינחיל: כי הוא יעבור. ‡ם 
מוˆ‡   ‰˙‡ וכן  ינחלו.  ל‡  ל‡ו  ו‡ם  ינחלו,  לפני‰ם  יעבור 

י ָ‰ַעי ו‚ו'  ≈ׁ̆ ם ַ‡נ¿ ∆‰ ּכּו מ≈ כ˘˘לח מן ‰עם ‡ל ‰עי ו‰ו‡ י˘ב, ַוּיַ
ם ָלך¿ (˘ם פסו˜ י),  ֻ̃ (י‰ו˘ע ז, ‰), וכיון ˘נפל על פניו ‡מר לו 

בני   ˙‡ ומ˘לח  במ˜ומך  ‰עומ„  ‰ו‡   ‰˙‡ כ˙יב,  ָלך¿  ם  ָ̃
למלחמ‰, למ‰ ז‰ ‡˙‰ נופל על פניך, ל‡ כך ‡מר˙י למ˘‰ 
רבך ‡ם ‰ו‡ עובר עוברין ו‡ם ל‡ו ‡ין עוברין: (כט) ונשב 
מע  בגיא וגו'. ונˆמ„˙ם לעבו„‰ זר‰, ‡עפ"כ 'וע˙‰ י˘ר‡ל̆ 
‡ל ‰ח˜ים' ו‰כל מחול לך, ו‡ני ל‡ זכי˙י לימחל לי: (ב) לא 
בלולב,  מינין  חמ˘˙  ב˙פילין,  פר˘יו˙  חמ˘  כ‚ון  תוסיפו. 
מ˘נ‰:  זו  ושמרתם.  (ו)  ˙‚רעו':  'ול‡  וכן  ˆיˆיו˙,  וחמ˘ 

  - D o not add to the word which I command you. Whatא ֹתִספּו ַעל ַהָּדָבר ֲאֶׁשר ָאֹנִכי ְמַצֶּוה ֶאְתֶכם 
precisely is prohibited under ֹתִספּו  ? Does the prohibition enjoin one from augmenting anא 
existing mitzvah? In Rashi’s words: for instance, by inserting five sections into the tefillin [instead of 
four], by using five species for the lulav [instead of four], or by attaching five fringes [instead of four]. 
Alternatively, does it prohibit the addition of new mitzvos not commanded in the Torah? 
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and the Lord said to me, “It is enough for you; speak to Me no more regarding this 
matter.  27 Go up to the top of the hill and lift up your eyes westward and northward 
and southward and eastward and see with your eyes, for you shall not cross this Jordan.  
28 But command Joshua and strengthen him and encourage him, for he will cross over 
before this people, and he will make them inherit the land which you will see.  29 And we 
abided in the valley opposite Beth Peor. 

41 And now, O Israel, hearken to the statutes and to the judgments which I teach 
you to do, in order that you may live, and go in and possess the land which the 

Lord, God of your forefathers, is giving you.  2 Do not add to the word which I command 
you,* nor diminish from it, to observe the commandments of the Lord your God which 
I command you.  3 Your eyes have seen what the Lord did at Baal Peor, for every man 
who went after Baal Peor, the Lord your God has exterminated from your midst.  4 But 
you who cleave to the Lord your God are alive, all of you, this day.  5 Behold, I have 
taught you statutes and ordinances, as the Lord, my God, commanded me,* to do so in 
the midst of the land to which you are coming to possess.  6 And you shall keep [them] 

In his commentary on this verse, Nachmanides includes both restrictions in the prohibition. 
Maimonides, too, includes in this prohibition the addition of new mitzvos (Hilchos Mamrim 2:9). 
However, Maimonides differs with Nachmanides in maintaining that the prohibition of adding 
new mitzvos applies to Beis Din exclusively; if an individual decided to add a mitzvah on his own, 
he would not be violating this norm. Only Beis Din has the power to institute legal rulings; 
were they to institute a new mitzvah, they would be promulgating a prohibited legal ruling, and 
would thus be in violation of this mitzvah. In contrast, when performed by an individual, the ad-
dition of a mitzvah has no meaning, since there is no legal significance to his action. In the case 
of augmenting details to a mitzvah, the prohibition applies to the individual as well, because 
through his augmentation he has corrupted the mitzvah act.

There are two verses in Deuteronomy that mention this prohibition: this verse, as well as 
Deuteronomy 13:1: E verything I command you that you shall be careful to do it. You shall neither add to 
it [א ֹתֵסף ָעָליו], nor subtract from it. The Vilna Gaon (Aderes Eliyahu, Parashas Re’eh) explains that 
the verse in Deuteronomy 4 applies to the prohibition of making up new mitzvos, while the verse 
in Deut. 13 prohibits adding to existing mitzvos. The plural ֹתִספּו and the singular ֹתֵסף are the basis 
for the dichotomy proposed by the Vilna Gaon. The verse here is worded in the plural, signify-
ing that only through the communal act of Beis Din is the addition of mitzvos prohibited. The 
singular use of the verb in Deuteronomy 13 refers to augmenting details to mitzvos, a prohibition 
which applies to the individual. (Reshimos Shiurim – Nedarim Vol. 1, pp. 182-183) 

 Behold, I have taught you statutes and -  ְרֵאה ִלַּמְדִּתי ֶאְתֶכם ֻחִּקים ּוִמְׁשָּפִטים ַּכֲאֶׁשר ִצַּוִני ְיהָֹוה ֱאָהי 
ordinances, as the Lord, my God, commanded me. The Gemara in Nedarim 37a discusses the source 
for the prohibition against teaching Torah for pay: The verse states, “...And God commanded at that 
time that [Torah] be taught to you,” and [another] verse states, “Behold, I have taught you statutes and 
ordinances, as the Lord, my God, commanded me.” Just as I [Moses] did so for free, so shall you [Israel] 
do so for free. The last sentence of this passage is ambiguous. Ran interpreted Moses’ statement 
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ים  ַעִּמ֑ ָהֽ ְלֵעיֵנ֖י  ם  יַנְתֶכ֔ ּוִב֣ ָחְכַמְתֶכ֙ם  וא  ִה֤ י  ִּכ֣ ַוֲֽעִׂשיֶת֒ם 
ֶּלה ְוָאְמ֗רּו֚ ַרק ַעם־ ים ָהֵא֔ ֻחִּק֣ ֲאֶׁש֣ר ִיְׁשְמ֗עּון֚ ֵאת ָּכל־ַהֽ
ָחָכ֣ם ְוָנ֔בֹון ַהּ֥גֹוי ַהָּג֖דֹול ַהֶּזֽה: ז ִּ֚כי ִמי־֣גֹוי ָּג֔דֹול ֲאֶׁשר־
נּו  ְּבָכל־ָקְרֵא֖ ינּו  ֱאֵה֔ יהָֹו֣ה  ַּכֽ ֵאָל֑יו  ים  ְקרִֹב֣ ים  ֱאִה֖ ֥לֹו 
ם  ים ַצִּדיִק֑ ים ּוִמְׁשָּפִט֖ יו: ח ּוִמ֙י ּ֣גֹוי ָּג֔דֹול ֲאֶׁשר־֛לֹו ֻחִּק֥ ֵאָלֽ
ַהּֽיֹום:  ִלְפֵניֶכ֖ם  ן  ֹנֵת֥ י  ֹנִכ֛ ָאֽ ֲאֶׁש֧ר  ַהּ֔זֹאת  ה  ַהּתֹוָר֣ ְּככֹל֙ 

ָחְכַמְתכֹון  ִהיא  ֲאֵרי  ְוַתְעְּבדּון 
ְוסּוְכְלָתנּוְתכֹון ְלֵעיֵני ַעְמַמָּיא ִּדי ִיְׁשְמעּון 
ַעם  ְלחֹוד  ְוֵיְמרּון  ָהִאֵּלין  ְקָיַמָּיא  ָּכל  ָית 
ַחִּכים ְוסּוְכְלָתן ַעָּמא ַרָּבא ָהֵדין: ז  ֲאֵרי 
ָמן ַעם ַרב ִּדי ֵלּה ֱאָלָהא ָקִריב ֵלּה ְלַקָּבָלא 
ְּבָכל  ֱאָלָהָנא  ַּכְיָי  ַעְקֵתּה  ְּבִעַּדן  ְצלֹוֵתּה 
ח  ּוָמן  ֳקָדמֹוִהי:  ְמַצִּלין  ַּדֲאַנְחָנא  ִעָּדן 
ַעם ַרב ִּדי ֵלּה ְקָיִמין ְוִדיִנין ַקִּׁשיִטין ְּככֹל 

אֹוַרְיָתא ָהָדא ִּדי ֲאָנא ָיֵהב ֳקָדֵמיכֹון יֹוָמא ֵדין: 

בּו חכמים ונבונים לעיני ‰עמים: (ח) חקים ומשפטים  ¿ׁ̆ ָח ≈ ּ̇ ועשיתם. כמ˘מעו: כי היא חכמתכם ובינתכם וגו'. בז‡˙ 
צדיקים. ‰‚ונים ומ˜ובלים: 

as, “Just as I [Moses] taught Torah for free, so must you [Israel] teach Torah for free.” Ran un-
derstood this passage to mean that just as Moses took no money from the Israelites for teaching 
Torah to them, so too they may not accept money for teaching others. 

Maimonides understood this phrase differently. In his words (Hilchos Talmud Torah 1:7): Just as 
I learned Torah for free [from God]... so must you learn Torah for free [without remunerating the teacher].

While Ran’s explanation is quite straightforward, Maimonides’ understanding seems strange. 
How can the concept of payment for teaching services rendered be remotely applied to the 
Master of the Universe? How can the Gemara compare a flesh-and-blood teacher who benefits 
from remuneration with God as Teacher, who most certainly does not?

We think that there are many teachers of Torah. Yet there really is only One Rebbe, One Rosh 
Yeshivah, One Teacher. The voice of the Holy One resonates within the voice of every teacher of 
Torah. The Master of the Universe was our Teacher at Sinai, and remains our Teacher through 
the generations. Maimonides suggests that just as Moses did not pay his Teacher, so are we 
similarly enjoined. Why? Because his Teacher is the same as ours. (Derashot Harav, pp. 217-218) 

ָהַעִּמים  ְלֵעיֵני  ּוִביַנְתֶכם  ָחְכַמְתֶכם  ִהוא  ִּכי  ַוֲעִׂשיֶתם   And you shall keep [them] and do - ּוְׁשַמְרֶּתם 
[them], for that is your wisdom and your understanding in the eyes of the peoples. The Torah was not 
given to non-Jews directly, but the Almighty has offered it to all of mankind indirectly—as a 
promise, a vision, an eschatological expectation, the ultimate end of history. The Torah was 
given to us so many millennia ago. Our task was and still is to teach the Torah to mankind, to 
influence the non-Jewish world, to redeem it from an orgiastic way of living, from cruelty and 
insensitivity, to arouse in mankind a sense of justice and fairness. In a word, we are to teach the 
world the seven mitzvos that are binding on every human being.

But we have also been assigned another mission: to be the message carrier and mentor not 
only of the seven mitzvos that apply to the descendants of Noah, that is, to the human race as 
a whole, but also of a total outlook on life, the entire moral system to which Jews are commit-
ted. The non-Jewish world is expected to take note of the Torah life we lead, to admire our 
ways, our customs and mores, our mishpatim and chukim, both our rational and non-rational 
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and do [them], for that is your wisdom and your understanding in the eyes of the 
peoples,* who will hear all these statutes and say, “Only this great nation is a wise and 
understanding people.”  7 For what great nation is there that has God so near to it, as the 
Lord our God is at all times that we call upon Him?*  8 And which great nation is it that 
has just statutes and ordinances, as this entire Torah,* which I set before you this day?  

commandments. The Jews must stand out in society as exemplars; our way of life must impress 
and attract people and fascinate their curiosity. The Jew must always bear witness to his peculiar 
relationship with God. This principle underlies the commandment of kiddush Hashem, sanctifica-
tion of the divine name, and the prohibition of chillul Hashem, desecration of the divine name.

Matan Torah, the giving of the Torah, initiated the messianic process of redeeming the world 
from its crudity and profanity. The Torah was given to the Jew, who was told to disseminate the 
word of God among pagans, atheists, agnostics, and hedonists, thereby bringing them to their 
Maker. It is a piecemeal, slow movement, and will be consummated in the messianic era, when 
the mountain of the Lord’s house shall be established on the top of the mountains (Is. 2:2). (Abraham’s 
Journey, pp. 182-183)

 For what great nation is - ִּכי ִמי גֹוי ָּגדֹול ֲאֶׁשר לֹו ֱאִהים ְקרִֹבים ֵאָליו ַּכיהָֹוה ֱאֵהינּו ְּבָכל ָקְרֵאנּו ֵאָליו 
there that has God so near to it, as the Lord our God is at all times that we call upon Him? A goy gadol 
distinguishes itself in the area of prayer: as the Lord our God is at all times that we call upon Him. 
A great nation is a prayerful nation, a nation that knows the secret of prayer. This is also true 
of individuals: a great person knows the secret of prayer. Abraham, Isaac, and Jacob were great 
because they were acquainted with prayer. “I shall make you a great nation [goy gadol]” (Gen. 
12:2)—therefore we say [in the Amidah prayer], “the God of Abraham” (Pesachim 117b). 

Prayer represents, first, humility. The insolent person does not know what prayer is. The 
very foundation of prayer is self-negation and surrender. As the eyes of servants look to the hand 
of their master, and as the eyes of a maid to the hand of her mistress, so our eyes wait upon the Lord our 
God (Ps. 123:2). The praying person must experience complete dependence upon the Being 
with whom he intercedes. The main element of prayer is supplication, not hymn. An insolent 
people is not a great people.

Second, prayer represents a strong sense of sympathy and involvement in the misery and 
distress of one’s fellow man. There is no prayer for the “I” if the “thou” is excluded. By its na-
ture, prayer encompasses others, everyone. A great nation consists of many praying individuals 
who feel each other’s pain, suffer in community, and pray in community. (Festival of Freedom, p. 132)

 And which great nation is it that - ּוִמי ּגֹוי ָּגדֹול ֲאֶׁשר לֹו ֻחִּקים ּוִמְׁשָּפִטים ַצִּדיִקם ְּככֹל ַהּתֹוָרה ַהּזֹ את 
has just statutes and ordinances, as this entire Torah. A goy gadol also distinguishes itself in the area 
of righteousness. The people as a whole, as well as the individuals who comprise it, possess a 
developed sense of and fine sensitivity to justice. Instinctively, they cannot tolerate evil; they 
hate discriminatory practices and chicanery. If a nation is emotionally capable of approving of 
injustice, it cannot lay claim to greatness, no matter how powerful it is militarily and economi-
cally, or however ingenious it is in matters of science and technology. Real greatness is found in 
the innate quality of fairness and righteousness, in the spontaneous indignation whenever one 
is confronted with hypocrisy and selfishness. (Festival of Freedom, p. 131) 
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ח ֶאת־ ֶמר ְל֩ ּוְׁש֨מֹר ַנְפְׁש֜ ְמ֗אֹד ֶּפן־ִּתְׁשַּכ֨ ק ִהָּׁש֣ ט ַר֡
י  ְב֔ ּ֖כֹל ְיֵמ֣ י ּוֶפן־ָי֨סּורּ֙ו ִמְּלָב֣ ים ֲאֶׁשר־ָר֣אּו ֵעיֶנ֗ ַהְּדָבִר֜
ְדָּת  ר ָעַמ֜ ם ְלָבֶנ֖י ְוִלְבֵנ֥י ָבֶנֽי: י ֗יֹום ֲאֶׁש֨ ַחֶּי֑י ְוֽהֹוַדְעָּת֥
ַהְקֶהל־ י  ֵאַל֗ ְיהָֹו֜ה  ֱא֨מֹר  ֶּבֽ ְּבחֵֹר֒ב   ֘י ֱאֶה֘ ְיהָֹו֣ה  י  ִלְפֵנ֨

ִיְלְמ֜דּון  ר  ֲאֶׁש֨ י  ֶאת־ְּדָבָר֑ ם  ְוַאְׁשִמֵע֖ ם  ֶאת־ָהָע֔ ִל֙י 
ה  ֲאָדָמ֔ ר ֵה֤ם ַחִּיי֙ם ַעל־ָה֣ י ָּכל־ַהָּיִמי֙ם ֲאֶׁש֨ ה ֹאִת֗ ְלִיְרָא֣
ר  ַחת ָהָה֑ ַעְמ֖דּון ַּת֣ ם ְיַלֵּמֽדּון: יא ַוִּתְקְר֥בּון ַוַּתֽ ְוֶאת־ְּבֵניֶה֖
ל:  ַוֲֽעָרֶפֽ ָעָנ֥ן   ֖חֶֹׁש ִים  ַהָּׁשַמ֔ ַעד־ֵל֣ב  ָּבֵאׁ֙ש  ּבֵֹע֤ר  ר  ְוָהָה֗

ַלֲחָדא   ַנְפָׁש ְוַטר   ָל ִאְסַּתַּמר  ט  ְלחֹוד 
 ֵעיָנִי ֲחזֹו  ִּדי  ִּפְתָּגַמָּיא  ָית  ִתְנֵׁשי  ִּדיְלָמא 
 ַחָּיי יֹוֵמי  ּכֹל   ִמִּלָּב ְיִעּדּון  ְוִדיְלָמא 
ִּדי  י  יֹוָמא   :ְבָני ְוִלְבֵני   ִלְבָני ּוְתהֹוְדִעּנּון 
ְיָי  ֲאַמר  ַּכד  ְּבחֵֹרב   ֱאָלָה ְיָי  ֳקָדם  ַקְמָּתא 
ָית  ְוַאְׁשְמִעּנּון  ַעָּמא  ָית  ֳקָדַמי  ְּכנֹוׁש  ִלי 
יֹוַמָּיא  ָּכל  ֳקָדַמי  ְלִמְדַחל  ֵיְלפּון  ִּדי  ִּפְתָּגָמי 
ְּבֵניהֹון  ְוָית  ַאְרָעא  ַעל  ַקָּיִמין  ִאּנּון  ִּדי 
ִבִׁשּפֹוֵלי  ְוַקְמּתּון  יא  ּוְקֶרְבּתּון  ַיְּלפּון: 
ֵצית  ַעד  ְּבֶאָּׁשָתא  ָּבֵער  ְוטּוָרא  טּוָרא 
ַוֲאִמיְטָתא:  ֲעָנָנא  ֲחׁשֹוָכא  ְׁשַמָּיא 

(ט) רק השמר לך וגו' פן תשכח את הדברים. ‡ז כ˘ל‡ 

ונבונים,  חכמים  ˙ח˘בו  על ‡מ˙˙ם  ו˙ע˘ום  ˙˘כחו ‡ו˙ם 
ו‡ם ˙עוו˙ו ‡ו˙ם מ˙וך ˘כח‰ ˙ח˘בו ˘וטים: (י) יום אשר 

עיניך  ר‡ו  ‡˘ר  ממנו,  ˘למעל‰  מ˜ר‡  על  מוסב  עמדת. 
ו‡˙  ‰˜ולו˙   ˙‡ ר‡י˙ם  ‡˘ר  בחורב,  עמ„˙  ‡˘ר  יום 
פּון ל‡חרים:  ַ‡ל¿ פּון לעˆמם: ְיַלֵּמדּון. י¿ ל¿ ‰לפי„ים: ִיְלְמדּון. י≈

 and you shall make them known - ְוהֹוַדְעָּתם ְלָבֶני ְוִלְבֵני ָבֶני. יֹום ֲאֶׁשר ָעַמְדָּת ִלְפֵני ְיהָֹוה ֱאֶהי ְבחֵֹרב 
to your children and to your children’s children, the day you stood before the Lord your God at Horeb. 
Torah study involves awe and fear, as described in the Gemara (Berachos 22a): [It is written] “and 
you shall make them known to your children and to your children’s children,” and following that it is writ-
ten: “the day you stood before the Lord your God at Horeb.” Just as at Horeb there was dread and awe, 
trembling and fear, so too here [with respect to the study of Torah] it must be done with dread and awe, 
trembling and fear. 

Why should Torah study call for fear and dread? Isn’t Torah to be learned to gain insight and 
understanding? Isn’t the ultimate goal of Torah study to assimilate the Torah’s worldview into 
one’s personality? Why the need for awe, for trembling? 

These emotions are appropriate because the study of Torah is a reenactment of the giving of 
the Torah, and the teacher is but a mouthpiece for the Giver. For this reason, both Torah and 
prayer are Avodah Shebalev. Both involve standing before God. Prayer—because man’s need-
awareness is so acute that he cannot keep himself from addressing the King of Kings in prayer. 
Torah study—because God alone is our Teacher, the melamed Torah le’amo Yisrael.

The study of Torah constitutes continuous revelation. The purpose of reading the Torah 
aloud in the synagogue is not solely to teach the congregation, but also to arrange an encounter 
with God, as experienced by our ancestors at Mount Sinai. Every act of reading from the Torah 
is a new giving of the Torah, a revival of the wondrous stand at the foot of the flaming mountain. 
The reading of the Torah is a “staging” of the giving of the Torah and a renewal of the awesome, 
sublime experience. The revelational experience is reenacted whenever the Torah scroll is re-
moved from the ark [for reading in the synagogue]. The person who is called up to the Torah 
utters a formula of sanctification (“Bless the blessed Lord”) before the prescribed benediction. 
Why does he not simply begin with the benediction itself? The reading of the Torah contains 
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9 But beware and watch yourself very well, lest you forget the things that your eyes 
saw, and lest these things depart from your heart, all the days of your life, and you 
shall make them known to your children and to your children’s children,  10 the day 
you stood before the Lord your God at Horeb,* when the Lord said to me, “Assemble 
the people for Me, and I will let them hear My words, that they may learn to fear 
Me all the days that they live on the earth, and that they may teach their children.  
11 And you approached and stood at the foot of the mountain, and the mountain burned 
with fire up to the midst of the heavens, with darkness, a cloud, and opaque darkness.  

an element of revelation of the Shechinah, and whenever or wherever man feels the presence of 
the Holy One, Blessed be He, he is obligated to sanctify God’s name and praise Him: Then shall 
all the trees of the forest shout for joy at the presence of the Lord, for He is coming, for He is coming to rule 
the earth (I Chron. 16:33).

R. Meir of Rothenburg’s stringency of standing during the synagogue reading of the Torah 
is based on this principle. Moreover, even when the Torah is studied by individuals, there is an 
element of the revelation of the Shechinah. A master who has heard the Torah is filled with liv-
ing, revelational content. He impresses his disciples not only by narrating and understanding 
the vision as an intellectual act, but also by uniting spiritually with them and by bestowing of 
his personal glory upon them. (Derashot Harav, pp. 219-220; From There Shall You Seek, pp. 139-141) 

Based on the juxtaposition of and you shall make them known to your children and to your chil-
dren’s children to the phrase the day you stood before the Lord your God at Horeb, Rabbi Yehoshua 
ben Levi (Kiddushin 30a) concludes that if one teaches his grandson Torah, it is considered 
as if he received the Torah directly from Sinai. This implies that there is an added element to 
teaching Torah to one’s grandson, yet Maimonides rules (Hilchos Talmud Torah 1:2) that one has 
a greater obligation to teach his son Torah than his grandson. Why then does Rabbi Yehoshua 
ben Levi only compare teaching one’s grandson to this sublime experience, and not teaching 
one’s son as well? 

Nachmanides derives from this verse, watch yourself very well, lest you forget the things that your 
eyes saw, and lest these things depart from your heart... and you shall make them known to your children 
and to your children’s children, that there is a both a positive and negative commandment never 
to forget the revelation at Sinai and to pass it on to the next generation. In his list of mitzvos 
omitted from Maimonides’ Sefer Hamitzvos, Nachmanides writes that although the Gemara in 
Kiddushin cites this verse in regard to the obligation of Torah study, it is in fact an independent 
mitzvah. Maimonides, who does not count this mitzvah, nevertheless agrees that there is an ob-
ligation to always remember the revelation at Sinai, but maintains that this is a component of 
Torah study. 

Based on this, it would seem that with regard to the obligation of teaching Torah, one’s son 
has precedence over one’s grandson. But with regard to the obligation of passing on the memory 
of Sinai, the link between grandfather and grandson is stronger because it is the grandfather 
who stands closer to Sinai. This is why Rabbi Yehoshua ben Levi specifically compares one who 
teaches one’s grandson Torah to one who received it from Sinai. (Mipeninei Harav, p. 406; Harrerei 
Kedem, Vol. 2, pp. 256-258) 
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ם  ׁש ֤קֹול ְּדָבִרי֙ם ַאֶּת֣ יב ַוְיַדֵּב֧ר ְיהָֹו֛ה ֲאֵליֶכ֖ם ִמּ֣תֹו ָהֵא֑
ם  ד ָלֶכ֜ י ֽקֹול: יג ַוַּיֵּג֨ ים ֽזּוָלִת֥ יְנֶכ֥ם רִֹא֖ ים ּוְתמּוָנ֛ה ֵאֽ ֽׁשְֹמִע֔
ים  ֶרת ַהְּדָבִר֑ ֲעׂ֔שֹות ֲעֶׂש֖ ר ִצָּו֤ה ֶאְתֶכ֙ם ַלֽ ֶאת־ְּבִרי֗תֹו ֲאֶׁש֨
ְיהָֹו֙ה  ִצָּו֤ה  י  ְוֹאִת֗ יד  ֲאָבִנֽים:  ֻל֥חֹות  ַעל־ְׁשֵנ֖י  ם  ַוִּֽיְכְּתֵב֔
ְתֶכ֣ם  ֲעׂשֹֽ ים ַלֽ ים ּוִמְׁשָּפִט֑ ם ֻחִּק֖ ד ֶאְתֶכ֔ וא ְלַלֵּמ֣ ָּבֵע֣ת ַהִה֔
ּה:  ְלִרְׁשָּתֽ ָּמה  ָׁש֖ ים  ֽעְֹבִר֥ ם  ַאֶּת֛ ֲאֶׁש֥ר  ֶרץ  ָּבָא֕ ם  ֹאָת֔
ָּכל־ ְרִאיֶת֙ם  ֤א  י  ִּכ֣ ְלַנְפֽׁשֵֹתיֶכ֑ם  ְמ֖אֹד  ם  ְוִנְׁשַמְרֶּת֥ טו 
ׁש:  ָהֵאֽ  ִמּ֥תֹו ב  ְּבחֵֹר֖ ֲאֵליֶכ֛ם  ְיהָֹו֧ה  ר  ִּדֶּב֨ ְּב֗יֹום  ה  ְּתמּוָנ֔
ֶמל  ֶסל ְּתמּוַנ֣ת ָּכל־ָס֑ ם ָלֶכ֛ם ֶּפ֖ ן־ַּתְׁשִח֔תּון ַוֲֽעִׂשיֶת֥ טז ֶּפ֨
ֲאֶׁש֣ר  ה  ָּכל־ְּבֵהָמ֖ ית  ַּתְבִנ֕ יז  ְנֵקָבֽה:  ֥אֹו  ָזָכ֖ר  ַּתְבִנ֥ית 
ִים:  ַּבָּׁשָמֽ ָּת֖עּוף  ֲאֶׁש֥ר  ף  ָּכָנ֔ ָּכל־ִצּ֣פֹור  ַּתְבִני֙ת  ֶרץ  ָּבָא֑
ה ַּתְבִנ֛ית ָּכל־ָּדָג֥ה ֲאֶׁשר־ ֲאָדָמ֑ ׂש ָּבֽ ית ָּכל־רֵֹמ֖ יח ַּתְבִנ֕

ְיָמה  ַהָּׁשַמ֗  י ֵעיֶנ֜ א  ּוֶפן־ִּתָּׂש֨ יט  ֶרץ:  ָלָאֽ ַחת  ִמַּת֥ ִים  ַּבַּמ֖
ּ֚כֹל  ים  ְוֶאת־ַהּֽכֹוָכִב֗ ַח  ְוֶאת־ַהָּיֵר֜ ֶמׁש  ֶאת־ַהֶּׁש֨ יָת  ָרִא֠ ֽ֠וְ
ר  ם ֲאֶׁש֨ ם ַוֲֽעַבְדָּת֑ ֲחִו֥יָת ָלֶה֖ ִים ְוִנַּדְחָּת֛ ְוִהְׁשַּתֽ ְצָב֣א ַהָּׁשַמ֔
ָּכל־ ַחת  ַּת֖ ים  ַעִּמ֔ ָהֽ ְלכֹל֙  ם  ֹאָת֔  ֙י ֱאֶה֨ ְיהָֹו֤ה  ק  ָחַל֜
ִמּ֥כּור  ֶאְתֶכ֛ם  א  ַוּיֹוִצ֥ ְיהָֹו֔ה  ח  ָלַק֣ ְוֶאְתֶכ֙ם  כ  ִים:  ַהָּׁשָמֽ
ַהֶּזֽה:  ַּכּ֥יֹום  ַנֲֽחָל֖ה  ְלַע֥ם  ֛לֹו  ִלְה֥יֹות  ִים  ִמִּמְצָר֑ ַהַּבְרֶז֖ל 

יב  ּוַמִּליל ְיָי ִעְּמכֹון ִמּגֹו ֶאָּׁשָתא ַקל ִּפְתָּגִמין 
ֶאָּלֵהן  ָחָזן  ֵליֵתיכֹון  ּוְדמּות  ָׁשְמִעין  ַאּתּון 
ָקָלא: יג  ְוַחִּוי ְלכֹון ָית ְקָיֵמּה ִּדי ַפִּקיד ָיְתכֹון 
ְלֶמְעַּבד ַעְׂשָרא ִּפְתָּגִמין ּוְכָתִבנּון ַעל ְּתֵרין 
ְּבִעָּדָנא  ְיָי  ַּפִּקיד  יד  ְוָיִתי  ַאְבַנָּיא:  לּוֵחי 
ְוִדיִנין  ְקָיִמין  ָיְתכֹון  ְלַאָּלָפא  ַהִהיא 
ְלֶמְעַּבְדכֹון ָיְתהֹון ְּבַאְרָעא ִּדי ַאּתּון ָעְבִרין 
ַלֲחָדא  טו  ְוִתְסַּתְּמרּון  ְלֵמיְרַתּה:  ַּתָּמן 
ְּדמּות  ָּכל  ֲחֵזיתּון  ָלא  ֲאֵרי  ְלַנְפָׁשֵתיכֹון 
ִמּגֹו  ְּבחֵֹרב  ִעְּמכֹון  ְיָי  ַמִּליל  ִּדי  ְּביֹוָמא 
ְוַתְעְּבדּון  ְתַחְּבלּון  טז  ִּדיְלָמא  ֶאָּׁשָתא: 
ְלכֹון ֶצֶלם ְּדמּות ָּכל צּוָרא ְּדמּות ְּדַכר אֹו 
ְבַאְרָעא  ִּדי  ְּבִעיָרא  ָּכל  יז  ְּדמּות  ֻנְקָּבא: 
ְּדמּות ָּכל ִצַּפר ַּגְדָפא ִּדי ָפַרח ַּבֲאֵור ְרִקיַע 
ְבַאְרָעא  ִדי  ִרֲחָׁשא  ָּכל  יח  ְּדמּות  ְׁשַמָּיא: 
ְלַאְרָעא:  ִמְּלַרע  ְבַמָּיא  ִדי  נּוֵני  ָּכל  ְּדמּות 
ְוֶתֱחֵזי  ִלְׁשַמָּיא   ֵעיָני ִתְזקֹוף  יט  ְוִדיְלָמא 
ּכֹל  ּכֹוְכַבָּיא  ְוָית  ִסיֲהָרא  ְוָית  ִׁשְמָׁשא  ָית 
ֵחיֵלי ְׁשַמָּיא ְוִתְטֵעי ְוִתְסּגּוד ְלהֹון ְוִתְפְלִחּנּון 
ִּדי ַזִּמין ְיָי ֱאָלָה ָיְתהֹון ְלכֹל ַעְמַמָּיא ְּתחֹות 
ְלַדַחְלֵּתּה  ְיָי  ָקִריב  כ  ְוָיְתכֹון  ְׁשַמָּיא:  ָּכל 
ִמִּמְצָרִים  ְדַפְרְזָלא  ִמּכּוָרא  ָיְתכֹון  ְוַאֵּפק 
ָהֵדין:  ְּכיֹוָמא  ַאֲחָסָנא  ְלַעָּמא  ֵלּה  ְלֶמֱהֵוי 

(י„) ואותי צוה ה' בעת ההיא ללמד אתכם. ˙ור‰ ˘בעל 
פ‰: (טז) סמל. ˆור‰: (יט) ופן תשא עיניך. ל‰ס˙כל ב„בר 
ול˙˙ לב לטעו˙ ‡חרי‰ם: אשר חלק ה' וגו' לכל העמים. 

ל‰‡יר ל‰ם. „בר ‡חר, ל‡לו‰ו˙, ל‡ מנען מלטעו˙ ‡חרי‰ם 
‰ו‡  וכן  ‰עולם,  מן  לטר„ם  ‰בלי‰ם  ב„ברי  ‰חלי˜ם  ‡ל‡ 
נ…‡:  ¿ׂ̆ ƒנו… ל ̂…‡ ֲעו… מ¿ ƒיָניו ל ע≈ ָליו ּב¿ י˜ ‡≈ ƒל ח¡ י ‰∆ ƒומר (˙‰לים לו, ‚) ּכ‡

(כ) מכור. כור ‰ו‡ כלי ˘מז˜˜ין בו ‡˙ ‰ז‰ב: 

 ּוֶפן ִּתָּׂשא ֵעיֶני ַהָּׁשַמְיָמה ְוָרִאיָת ֶאת ַהֶּׁשֶמׁש ְוֶאת ַהָּיֵרַח ְוֶאת ַהּכֹוָכִבים ּכֹל ְצָבא ַהָּׁשַמִים ְוִנַּדְחָּת ְוִהְׁשַּתֲחִויָת 
 And lest you lift up your eyes to heaven, and see the sun, and the moon, and the stars, all the host - ָלֶהם
of heaven... and be drawn away to prostrate yourselves before them and worship them. In the poem E-l 
Adon recited on Shabbos morning, we encounter the phrase: ּכַֹח ּוְגבּוָרה ָנַתן ָּבֶהם, which should be 
understood to mean, He endowed the astral bodies with the power to determine the dynam-
ics of the cosmo s. עִֹׂשים ְּבֵאיָמה ְרצֹון קֹוָנם: They praise God through their compliance with His will 
embedded within them. By discharging their functions, by complying with the laws of physics, 
they serve the Almighty.  

Nevertheless, man has no right to extol them. Judaism was aware and was impressed with 
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12 The Lord spoke to you out of the midst of the fire; you heard the sound of the words, 
but saw no image, just a voice.  13 And He told you His covenant, which He commanded 
you to do, the Ten Commandments, and He inscribed them on two stone tablets.  14 And 
the Lord commanded me at that time to teach you statutes and ordinances, so that you 
should do them in the land to which you are crossing, to possess.  15 And you shall watch 
yourselves very well, for you did not see any image on the day that the Lord spoke to you 
at Horeb from the midst of the fire.  16 Lest you become corrupt and make for yourselves 
a graven image, the representation of any form, the likeness of male or female,  17 the 
likeness of any beast that is on the earth, the likeness of any winged bird that flies in the 
heaven,  18 the likeness of anything that crawls on the ground, the likeness of any fish 
that is in the waters, beneath the earth.  19 And lest you lift up your eyes to heaven, and 
see the sun, and the moon, and the stars, all the host of heaven, which the Lord your 
God assigned to all peoples under the entire heaven, and be drawn away to prostrate 
yourselves before them and worship them.*  20 But the Lord took you and brought you 
out of the iron crucible, out of Egypt,* to be a people of His possession, as of this day.  

the beauty of the cosmos, as evidenced by the Psalm Borchi Nafshi (Ps. 104). The cosmos is the 
mirror in which God’s glory is reflected; but to worship the cosmos is akin to worshipping the 
mirror. (Boston, 1973)   

 But the Lord took you and brought you out of - ְוֶאְתֶכם ָלַקח ְיהָֹוה ַוּיֹוִצא ֶאְתֶכם ִמּכּור ַהַּבְרֶזל ִמִּמְצָריִ ם 
the iron crucible, out of Egypt. Rashi explains that the “iron crucible” designates a vessel used for 
refining gold. The suffering in Egypt apparently was intended to refine and cleanse the Jewish 
character, to remove the dross of moral impurities and to heighten ethical sensitivity. This meta-
phor was echoed by the prophet Isaiah: Behold I have refined you, but not as silver; I have chosen 
for you the crucible of poverty (Is. 48:10). The Egyptian exile may thus be viewed as a necessary 
experience which molded the moral quality of the Jewish people for all time.

Whenever the Torah wishes to impress upon us the mitzvah of having compassion and sym-
pathy for the oppressed in society, it reminds us of our similar helplessness and lowly status 
during our bondage in Egypt. The most defenseless elements in society are usually the slaves, 
strangers (proselytes), widows, and orphans, and we are repeatedly enjoined by the Torah to be 
sensitive to their pligh t: You shall not pervert the judgment of a stranger or an orphan, and you shall not 
take a widow’s garment as security [for a loan]. You shall remember that you were a slave in Egypt, and 
the Lord, your God, redeemed you from there; therefore, I command you to do this thing (24:17-18). The 
stranger, in particular, personifies the helpless one who has no family or friends to intercede on 
his behalf. For this reason, as the Talmud indicates, the Torah exhorts us in thirty-six Scriptural 
references to treat the stranger kindly (Bava Metzia 59b).

The Egyptian experience may be regarded as the fountainhead and moral inspiration for 
the teaching of compassion which is so pervasive in Jewish law. It sharpened the Jew’s ethical 
sensitivity and moral awareness. The Midrash has R. Nechemiah say this explicitly: The Egyptian 
bondage was of great value for us, since it served to implant within us the quality of kindness and mercy 
(Mechilta DeRashbi 13:3). Ours is a singularly ethical culture, which expresses itself through a 
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י  ְלִבְלִּת֤ ע  ַוִּיָּׁשַב֗ ַעל־ִּדְבֵריֶכ֑ם  י  ִהְתַאַּנף־ִּב֖ ַוֽיהָֹו֥ה  כא 
ה  ַהּטֹוָב֔ ֶרץ  ֶאל־ָהָא֣ ּֽוְלִבְלִּתי־בֹ֙א  ן  ֶאת־ַהַּיְרֵּד֔ ָעְבִר֙י 
ֵמ֙ת  י  ֹנִכ֥ ָאֽ י  ִּכ֣ כב  ַנֲֽחָלֽה:   ְ֖ל ן  ֹנֵת֥  י ֱאֶה֔ ְיהָֹו֣ה  ֲאֶׁש֙ר 
ים  ֽעְֹבִר֔ ְוַאֶּת֙ם  ן  ֶאת־ַהַּיְרֵּד֑ ר  עֵֹב֖ ֵאיֶנִּ֥ני  ַהּ֔זֹאת  ֶרץ  ָּבָא֣
ם  ְמ֣רּו ָלֶכ֗ ה ַהּֽזֹאת: כג ִהָּׁשֽ ֶרץ ַהּטֹוָב֖ ם ֶאת־ָהָא֥ יִרְׁשֶּת֕ ִוֽ
ת  ָּכַר֖ ֲאֶׁש֥ר  ם  ֱאֵ֣היֶכ֔ ְיהָֹו֙ה  ית  ֶאת־ְּבִר֤ ן־ִּתְׁשְּכחּ֙ו  ֶּפֽ
 ִ֖צְּו ֲאֶׁש֥ר  ּ֔כֹל  ְּת֣מּוַנת  ֶסל֙  ֶּפ֨ ָלֶכ֥ם  ם  ַוֲֽעִׂשיֶת֨ ִעָּמֶכ֑ם 
ל  י ֵאׁ֥ש ֽאְֹכָל֖ה ֑הּוא ֵא֖ י: כד֚ ִּכי ְיהָֹו֣ה ֱאֶה֔ ְיהָֹו֥ה ֱאֶהֽ
ם  ְוֽנֹוַׁשְנֶּת֖ ים  ָבִנ֔ ּוְבֵנ֣י  ָּבִני֙ם  יד  י־תֹוִל֤ ִּכֽ כה  פ  ַקָּנֽא: 
ם  ֶסל֙ ְּת֣מּוַנת ּ֔כֹל ַוֲֽעִׂשיֶת֥ יֶתם ֶּפ֨ ֲעִׂש֤ ם ַוֽ ֶרץ ְוִהְׁשַחֶּת֗ ָּבָא֑
ם  ִעי֩דִֹת֩י ָבֶכ֨ י ְלַהְכִעיֽסֹו: כו ַהֽ ע ְּבֵעיֵנֽי־ְיהָֹו֥ה ֱאֶה֖ ָהַר֛
ּֽתֹאֵבדּו֘ן  י־ָא֣בֹד  ִּכֽ ֶרץ  ְוֶאת־ָהָא֗ ִים  ֶאת־ַהָּׁשַמ֣ ַהּ֜יֹום 
ן  ֶאת־ַהַּיְרֵּד֛ ים  ֽעְֹבִר֧ ם  ַאֶּת֜ ר  ֲאֶׁש֨ ֶרץ  ָהָא֔ ֵמַע֣ל  ַמֵה֒ר 
ד  ִהָּׁשֵמ֖ י  ִּכ֥ יָה  ָעֶל֔ ָיִמי֙ם  ֲאִריֻכ֤ן  א־ַתֽ ּה  ְלִרְׁשָּת֑ ָּמה  ָׁש֖
ים ְוִנְׁשַאְרֶּת֙ם  ַעִּמ֑ יץ ְיהָֹו֛ה ֶאְתֶכ֖ם ָּבֽ ֵמֽדּון: כז ְוֵהִפ֧ ִּתָּׁשֽ
ָּמה:  ָׁשֽ ֶאְתֶכ֖ם  ְיהָֹו֛ה  ג  ְיַנֵה֧ ר  ֲאֶׁש֨ ם  ַּבּגֹוִי֕ ר  ִמְסָּפ֔ י  ְמֵת֣
ֶבן  ם ֵע֣ץ ָוֶא֔ י ָאָד֑ ה ְיֵד֣ ֲעֵׂש֖ ים ַמֽ כח ַוֲֽעַבְדֶּתם־ָׁש֣ם ֱאִה֔
ן:  ֲאֶׁש֤ר ֽא־ִיְראּו֙ן ְו֣א ִיְׁשְמ֔עּון ְו֥א ֽיֹאְכ֖לּון ְו֥א ְיִריֻחֽ

כא  ּוִמן ֳקָדם ְיָי ֲהָוה ְרַגז ֲעַלי ַעל ִּפְתָּגֵמיכֹון 
ְוַקִּיים ְּבִדיל ְּדָלא ְלֵמֲעַבר ָית ַיְרְּדָנא ּוְבִדיל 
 ֱאָלָה ְיָי  ִּדי  ָטָבא  ְלַאְרָעא  ְלֵמיַעל  ְּדָלא 
ָמִאית  ֲאָנא  כב  ֲאֵרי  ַאֲחָסָנא:   ָל ָיֵהב 
ַיְרְּדָנא  ָית  ָעַבר  ֲאָנא  ֵלית  ָהָדא  ְּבַאְרָעא 
ָטָבא  ַאְרָעא  ָית  ְוֵתיְרתּון  ָעְבִרין  ְוַאּתּון 
ָהָדא: כג  ִאְסַּתָּמרּו ְלכֹון ִּדיְלָמא ִתִּתְנׁשּון 
ִעְּמכֹון  ְגַזר  ִּדי  ֱאָלֲהכֹון  ַדיָי  ְקָיָמא  ָית 
 ְוַתְעְּבדּון ְלכֹון ֶצֶלם ְּדמּות ּכָֹּלא ִדי ַפְּקָד
ְיָי ֱאָלָה: כד  ֲאֵרי ְיָי ֱאָלָה ֵמיְמֵרּה ֶאָּׁשא 
תֹוְלדּון  כה  ֲאֵרי  ַקָּנא:  ֵאל  הּוא  ָאְכָלא 
ְּבַאְרָעא  ְוִתְתַעְּתקּון  ְבִנין  ּוְבֵני  ְּבִנין 
ּכָֹלא  ְּדמּות  ֶצֶלם  ְוַתְעְּבדּון  ּוְתַחְּבלּון 
ְלַאְרָּגָזא   ֱאָלָה ְיָי  ֳקָדם  ְּדִביׁש  ְוַתְעְּבדּון 
ָית  ֵּדין  יֹוָמא  ְּבכֹון  כו  ַאְסֵהִדית  ֳקָדמֹוִהי: 
ֵּתיְבדּון  ֵמיַבד  ֲאֵרי  ַאְרָעא  ְוָית  ְׁשַמָּיא 
ָית  ָעְבִרין  ַאּתּון  ִּדי  ַאְרָעא  ֵמַעל  ִּבְפִריַע 
יֹוִמין  תֹוְרכּון  ָלא  ְלֵמיְרַתּה  ְלַתָּמן  ַיְרְּדָנא 
ֲעַלּה ֲאֵרי ִאְׁשֵּתָצָאה ִּתְׁשֵּתצּון: כז  ִויַבַּדר 
ְּדִמְנָין  ַעם  ְוִתְׁשָּתֲארּון  ְּבַעְמַמָּיא  ָיְתכֹון  ְיָי 
ְלַתָּמן:  ָיְתכֹון  ְיָי  ְיַדַּבר  ִּדי  ְּבַעְמַמָּיא 
כח  ְוִתְפְלחּון ַּתָּמן ְלַעְמַמָּיא ָפְלֵחי ַטֲעָוָתא 
עַֹבד ְיֵדי ֲאָנָׁשא ָאָעא ְוַאְבָנא ִּדי ָלא ֶיֱחזּון 
ְמִריִחין:  ְוָלא  ָאְכִלין  ְוָלא  ָׁשְמִעין  ְוָלא 

‡ו„ו˙יכם,  על  דבריכם.  על  רו‚ז:  נ˙מל‡  התאנף.  (כ‡) 

מ‡חר  עובר.  אינני  וגו'  מת  אנכי  כי  (כב)  עס˜יכם:  על 
עוברים:  ‡ינם  עˆמו˙י  ‡ף  ‡ל‡  יעבור,  מ‰יכן  ˘מ˙ 
(כ‚) תמונת כל. ˙מונ˙ כל „בר: אשר צוך ה'. ‡˘ר ˆוך ˘ל‡ 

בלע"ז,  לנ˜ום, ‡נפר„מנ"ט  מ˜נ‡  קנא.  אל  (כ„)  לע˘ו˙: 
מ˙חר‰ על רו‚זו ל‰פרע מעוב„י עבו„‰ זר‰: (כ‰) ונושנתם. 
וחמ˘ים  מ‡ו˙  ˘מונ‰  לסוף  ממנ‰  ˘י‚לו  ל‰ם  רמז 

לסוף  ו‰‚לם  ‰˜„ים  ו‰ו‡  ונו˘נ˙ם,  כמנין  ˘נ‰,  ו˘˙ים 
כ„י  לונו˘נ˙ם,  ˘נים  ˘˙י  ו‰˜„ים  וחמ˘ים,  מ‡ו˙  ˘מונ‰ 
˘נ‡מר  וז‰ו  כו),  (פסו˜  „ּון  …‡ב≈ ּ̇ ָ‡ב…„  י  ƒּכ ב‰ם  י˙˜יים  ˘ל‡ 
י˜ ‰'  ƒ„ּ ַ̂ י  ƒּכ ינּו  ָעל≈  ‰ָ י‡∆ ƒב ַוי¿ ָ‰ָרָע‰  ַעל   '‰ „…̃ ¿ׁ̆ ƒַוּי י„)  ט,  („ני‡ל 

לפני  ˘נים  ˘˙י  ל‰בי‡‰  ˘מ‰ר  עמנו  ע˘‰   ‰˜„ˆ ינּו,  ל…‰≈ ¡‡
זמנ‰: (כו) העידתי בכם. ‰נני מזמינם ל‰יו˙ ע„ים ˘‰˙רי˙י 
מ˘‡˙ם  כ˙ר‚ומו.  אלהים.  שם  ועבדתם  (כח)  בכם: 

עוב„ים לעוב„י‰ם כ‡ילו ‡˙ם עוב„ים ל‰ם:

heightened regard for human rights and dignity. Kevod haberiyos (respect for human dignity) and 
social justice are implicit in the Biblical concept that man was created in God’s image.

To this day, even Jews who are alienated from religious practice seem more responsive than 
Gentiles to causes which affect mankind. There are crimes which come harder to a Jew than to 
others. This may sound chauvinistic, but it is statistically true. Murder and physical violence 
were unheard of among Jews in the past, and are still proportionately rare among those who 
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21 And the Lord was angry with me because of you, and He swore that I would not cross 
the Jordan and that I would not come into the good land the Lord, your God, is giving you 
as an inheritance.  22 For I will die in this land; I will not cross the Jordan. You, however, 
will cross, and you will possess this good land.  23 Beware, lest you forget the covenant of 
the Lord your God, which He made with you, and make for yourselves a graven image, 
the likeness of anything, which the Lord your God has forbidden you.  24 For the Lord 
your God is a consuming fire, a zealous God.  25 When you beget children and children’s 
children, and you will be long established in the land, and you become corrupt and 
make a graven image, the likeness of anything, and do evil in the eyes of the Lord your 
God, to provoke Him to anger,  26 I call as witness against you this very day the heaven 
and the earth, that you will speedily and utterly perish from the land* to which you 
cross the Jordan, to possess; you will not prolong your days upon it, but will be utterly 
destroyed.  27 And the Lord will scatter you among the peoples, and you will remain few 
in number among the nations to where the Lord will lead you.  28 And there you will 
worship gods, man’s handiwork, wood and stone, which neither see, hear, eat, nor smell.  

have any roots in their heritage. Embezzlement and cheating in financial matters may entice 
Jews vulnerable to the temptations of money and riches; but rarely homicide, which occurs so 
frequently in other cultures. (Reflections, Vol. 1, pp. 189-191) 

 I call as witness against - ַהִעידִֹתי ָבֶכם ַהּיֹום ֶאת ַהָּׁשַמִים ְוֶאת ָהָאֶרץ ִּכי ָאבֹד ֹּתאֵבדּון ַמֵהר ֵמַעל ָהָאֶרץ 
you this very day the heaven and the earth, that you will speedily and utterly perish from the land. Why 
was it necessary for Moses to say that the heaven and the earth, the natural world, as it were, 
would be the witnesses? If Moses had said, “I call the Lord to testify against you this day,” it 
would imply that the people’s exile from Eretz Yisrael was a punishment by Hakadosh Baruch Hu 
for the sin of idolatry, for non-compliance with the Torah. After all, the positive and negative 
commandments in the Torah are all provided with sanctions or penalties.

But exile from Eretz Yisrael is not a punishment. The land itself, by its nature, does not toler-
ate sinners. Imagine trying to plant a fruit from a subpolar region in Eretz Yisrael. You will fail; 
it is impossible. You cannot raise plants in Eretz Yisrael that need a different climate or different 
geographic conditions. Similarly, Eretz Yisrael simply does not tolerate sin. It rejects sinners the 
way organisms reject certain foods, or the way certain climates will reject the palm, should you 
try to plant it there. It is not a punishment; it is a natural consequence. 

If it were a punishment, we could say that Hakadosh Baruch Hu is full of grace and mercy; 
He will wait until the last day for the sinner to come back. There is always solace in the fact 
that Hakadosh Baruch Hu is the one who punishes, for He is full of grace. He has unlimited pa-
tience, and maybe He will forgive. But not in this case, says Moses. Here the land will simply 
throw you out. A person who eats food he cannot digest will vomit, whether he wants to or not. 
An organism rejects foreign bodies that it cannot digest. Climatically, naturally, geographically, 
Eretz Yisrael cannot tolerate sinners. Moses says, I call as witness against you this very day the heaven 
and the earth. “I turn it over to them,” he says. “The results are up to them. Hakadosh Baruch Hu 
will not interfere. Even if He is ready to forgive, even if He is willing to wait, the heaven and the 
earth have no patience. They cannot wait.” (The Lord is Righteous, pp. 74-75)
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י  ִּכ֣ אָת  ּוָמָצ֑  י ֱאֶה֖ ֶאת־ְיהָֹו֥ה  ִמָּׁש֛ם  ם  ּוִבַּקְׁשֶּת֥ כט 
 ּוְמָצ֕אּו ֔ל ַּבַּצ֣ר ְל : ְב֖ ּוְבָכל־ַנְפֶׁשֽ ּנּו ְּבָכל־ְלָבֽ ִתְדְרֶׁש֔
ים ְוַׁשְבָּת֙ ַעד־ְיהָֹו֣ה  ֲחִרי֙ת ַהָּיִמ֔ ֶּלה ְּבַאֽ ים ָהֵא֑ ּ֖כֹל ַהְּדָבִר֣
 י ל ַרחּו֙ם ְיהָֹו֣ה ֱאֶה֔ י ֵא֤ ַמְעָּת֖ ְּבקֹֽלֹו: לא ִּכ֣ י ְוָׁשֽ ֱאֶה֔

 ֱאָלָה ַדיָי  ַּדַחְלָּתא  ִמַּתָּמן  כט  ְוִתְתְּבעּון 
 ִלָּב ְּבָכל  ֳקָדמֹוִהי  ִמן  ִתְבֵעי  ֲאֵרי  ְוִתְׁשָּכח 
ּוְבָכל ַנְפָׁש: ל  ַּכד ֵיעֹוק ָל ְוַיְׁשְּכֻחָּנ ּכֹל 
ּוְתתּוב  יֹוַמָּיא  ְּבסֹוף  ָהִאֵּלין  ִּפְתָּגַמָּיא 
ְלֵמיְמֵרּה:  ּוְתַקֵּבל   ֱאָלָה ַדיָי  ְלַדַחְלָּתא 
 ֱאָלָה ְיָי  ַרֲחָמָנא  ֱאָלָהא  לא  ֲאֵרי 

 ּוְבָכל ַנְפֶׁש ּוָמָצאָת ִּכי ִתְדְרֶׁשּנּו ְּבָכל ְלָבְב ֶהיּוִבַּקְׁשֶּתם ִמָּׁשם ֶאת ְיהָֹוה ֱא - And from there you will 
seek the Lord your God, and you will find Him, if you seek Him with all your heart and with all your soul. 
Judaism knows well the tensions and hesitations involved in the wearying search for God, as 
well as the joy and ecstasy of the search. All the prophets called upon us to observe creation, 
to search out the secrets of the cosmic process, to observe the well-springs of the world, and to 
uncover the hidden and obscure—the glory of the Creator’s majesty, which hovers over mute 
creation. They all wove laurels for the searchers after God, both for those who seek Him within 
“mechanical” nature, in its gray opacity, and for those who tear open the window to the won-
drous higher realms of pure, utterly perfect being. The heavens declare the glory of God, the sky 
proclaims His handiwork (Ps. 19:2), declares the sweet singer of Israel. How many are the things You 
have made, O Lord; You have made them all with wisdom; the earth is full of Your creations (Ps. 104:24), 
he calls out from the enthusiasm of the soul, cloaked in the holy spirit, the soul that yearns 
for God and beholds a vision of the Almighty. King David views creation primally, seeing the 
likeness of the Creator reflected in everything, and sings a majestic song. And on the nights 
preceding the High Holy Days, when the Jewish people recite their penitential prayers [selichos], 
the beloved clings to her lover and pleads with Him that her request should not be in vain, and 
that He should present Himself to her when she goes out to greet Him. A whispered plea bursts 
forth and rises with the morning star that appears on the eastern horizon: Present Yourself to us 
when we seek You, as it is written, “And from there you will seek the Lord your God, and you will find 
Him, if you seek Him with all your heart and with all your soul.” Master of the Universe, behold, we 
search for and seek You with all our being, we long for You with every beat of our hearts, we 
run after You. You attract us with an awesome, enormous power that no one can withstand. We 
hear Your footsteps; You are very, very near to us. Please be here with us now, tonight, the night 
of penitential prayers, the night clothed in secret and mystery, the night of extensive grace and 
manifold mercies. Please appear when we seek You.

The halachah approves of this confrontation between God and man within the world. We 
are commanded to utter a benediction over every cosmic phenomenon: over the afterglow of 
the fiery sunset and the purple of the sunrise trickling along the mountaintops; over the rising 
moon sprinkling its pale light; over the stars in their courses and the comets leaping from clear 
space; over the sight of the rainbow in the clouds; over the thunder and lightning arising from 
mist; over the budding trees and the sweet-smelling exquisite flowers; over the murmur of the 
ocean and the rushing of the surf; upon eating water and bread, the fruits of the trees and the 
crops of the fields; over the healthy body, created with wisdom, with its muscles and nerves; 
over the ability to move and to stand erect. In short, we utter a benediction over everything 
man encounters that demonstrates the power of creation. What is a benediction—whether 
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29 And from there you will seek the Lord your God, and you will find Him, if you 
seek Him with all your heart and with all your soul.*  30 When you are distressed, 
and all these things happen upon you in the end of days, then you will return to 
the Lord your God* and obey Him.  31 For the Lord your God is a merciful God; 

birkas hanehenin, a blessing over something we imbibe, or birkas re’iyah, a blessing over some-
thing we behold—if not praise and thanksgiving to God for the nature of the world, a nature 
that changes, in the instant that the benediction is uttered, into a supernatural, miraculous 
universe; if not the redemption of nature from its muteness, deprivation, and solitude; if not 
the identification of the cosmic dynamics with the primordial will of the Creator, which is 
hidden and acts from within its hiding place on organic and inorganic matter, on animal, veg-
etable, and mineral! What does the benediction attest to if not the strange fact that—in spite 
of the psychological law that habit and custom dull the subtleties of feeling, dim the alertness 
of the intellect, and extinguish the flame of ecstasy—the Jew is enthusiastic about each and 
every phenomenon? (From There Shall You Seek, pp. 19-21) 

  ֶהיּכֹל ַהְּדָבִרים ָהֵאֶּלה ְּבַאֲחִרית ַהָּיִמים ְוַׁשְבָּת ַעד ְיהָֹוה ֱא ּוְמָצאּו ַּבַּצר ְל - When you are distressed, 
and all these things happen upon you in the end of days, then you will return to the Lord your God. 
Afflictions come to elevate a person, to purify and sanctify his spirit, to cleanse and purge it 
of the dross of superficiality and vulgarity, to refine his soul and to broaden his horizons. In a 
word, the function of suffering is to mend that which is flawed in an individual’s personality. 
The halachah teaches us that the sufferer commits a grave sin if he allows his troubles to go to 
waste and remain without meaning or purpose. Suffering occurs in the world in order to con-
tribute something to man, in order that atonement be made for him, in order to redeem him 
from corruption, vulgarity, and depravity. From out of its midst the sufferer must arise ennobled 
and refined, clean and pure. It is a time of agony unto Jacob, but out of it he shall be saved (Jer. 30:7); 
from out of the very midst of the agony itself he will attain eternal salvation. The agony will 
serve to form and shape his character so that he will, thereby, reach a level of exaltedness not 
possible in a world bereft of suffering. Out of the negation grows the affirmation, out of the 
antithesis the thesis blossoms forth, and out of the abrogation of reality there emerges a new 
reality. The Torah itself bears witness to man’s powerful spiritual reaction to any trouble that 
may befall him. Suffering imposes upon man the obligation to return to God in complete and 
wholehearted repentance. Afflictions are designed to bestir us to repent, and what is repentance 
if not man’s self-renewal and his supernal redemption?

Woe unto the man whose suffering has not precipitated a spiritual crisis in the depths of his 
being, whose soul remains frozen and lacking forgiveness! Woe unto the sufferer if his heart 
is not inflamed by the fires of affliction, if his pangs do not kindle the lamp of the Lord that is 
within him! If a person allows his pains to wander about the vast empty spaces of the cosmos 
like blind, purposeless forces, then a grave indictment is drawn up against him for having frit-
tered away his suffering. (Kol Dodi Dofek, pp. 56-57)

Homeless man was commanded to pray. ַּבַּצר ְל, When you are distressed... What sort of dis-
tress? Homelessness. Little homeless man has a need for prayer because he is frightened by his 
vulnerability and his exposure to an unfriendly nature. Great homeless man prays for fulfill-
ment and total realization. Both are questing for God, even though from time to time the quest 
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 י ית ֲאבֶֹת֔  ְו֤א ִיְׁשַּכ֙ח ֶאת־ְּבִר֣ ֥א ַיְרְּפ֖ ְו֣א ַיְׁשִחיֶת֑
ים  אׁשִֹנ֜ ִרֽ ים  ְלָיִמ֨ ְׁשַאל־ָנ֩א  י  ִּכ֣ לב  ם:  ָלֶהֽ ע  ִנְׁשַּב֖ ֲאֶׁש֥ר 
ים | ָאָד֙ם  א ֱאִה֤ י ְלִמן־ַהּיֹו֙ם ֲאֶׁש֩ר ָּבָר֨ ֲאֶׁשר־ָה֣יּו ְלָפֶנ֗
ִים  ַהָּׁשָמ֑ ְוַעד־ְקֵצ֣ה  ִים  ַהָּׁשַמ֖ ּוְלִמְקֵצ֥ה  ֶרץ  ַעל־ָהָא֔
ע°  ַמֽ ה ֖אֹו ֲהִנְׁשַמ֥ע ָּכֽמֹהּו: לג ֲהָׁש֣ ה ַּכָּדָב֤ר ַהָּגדֹול֙ ַהֶּז֔ ֲהִנְֽהָי֗
ֲאֶׁשר־ ַּכֽ ִמּתֹו־ָהֵאׁ֛ש  ְמַדֵּב֧ר  ים  ֱאִה֜ ֨קֹול  ָע֩ם 

ַחת  ים֠ ָל֠בֹוא ָלַק֨ ה ַוֶּיִֽחי: לד ֣אֹו | ֲהִנָּס֣ה ֱאִה֗ ְעָּת ַאָּת֖ ָׁשַמ֥
ה  ים ּוְבִמְלָחָמ֗ ֶרב ּגֹו֒י ְּבַמּסֹ֩ת ְּבֹא֨תֹת ּוְבֽמֹוְפִת֜ ֣לֹו גֹו֘י ִֶּק֣
ְּ֠כ֠כֹל  ים  ְּגדִֹל֑ ים  ּוְבֽמֹוָרִא֖ ה  ְנטּוָי֔ ּוִבְז֣רֹוַע  ֲחָזָק֙ה  ּוְבָי֤ד 
 :ְלֵעיֶנֽי ִים  ְּבִמְצַר֖ ֱאֵֽהיֶכ֛ם  ְיהָֹו֧ה  ם  ָלֶכ֜ ה  ֲאֶׁשר־ָעָׂש֨

° תרי טעמי

ָלא ִיְׁשְּבִקָּנ ְוָלא ְיַחְּבִלָּנ ְוָלא ִיְּתְנֵׁשי ָית 
לב  ֲאֵרי  ְלהֹון:  ַקִּיים  ִּדי   ַדֲאָבָהָת ְקָיָמא 
 ֳקָדָמ ַּדֲהוֹו  ַקְדָמֵאי  ְליֹוַמָּיא  ְּכַען  ְׁשֵאל 
ַאְרָעא  ַעל  ָאָדם  ְיָי  ְבָרא  ִּדי  יֹוָמא  ְלִמן 
ַהֲהָוה  ְׁשַמָּיא  ְסָיֵפי  ְוַעד  ְׁשַמָּיא  ּוְלִמְּסָיֵפי 
ַהִאְׁשְּתַמע  אֹו  ָהֵדין  ַרָּבא  ְּכִפְתָּגָמא 
ַדיָי  ֵמיְמָרא  ַקל  ַעָּמא  לג  ַהְׁשַמע  ְּכָוֵתּה: 
ַאְּת  ְׁשַמַעְּת  ִדי  ְּכָמא  ֶאָּׁשָתא  ִמּגֹו  ְמַמֵּלל 
ְוִיְתַקָּים: לד  אֹו ִנִּסין ִּדי ֲעַבד ְיָי ְלִאְתַּגָּלָאה 
ְּבָאִתין  ְּבִנִּסין  ַעם  ִמּגֹו  ַעם  ֵלּה  ְלִמְפַרק 
ַתִּקיָפא  ּוִביָדא  ּוִבְקָרָבא  ּוְבמֹוְפִתין 
ּוִבְדָרָעא ְמָרָמא ּוְבֶחְזָוִנין ַרְבְרִבין ְּככֹל ִּדי 
 :ְלֵעיָני ְּבִמְצַרִים  ֱאָלֲהכֹון  ְיָי  ְלכֹון  ֲעַבד 

ל˘ון  ירפך  ל‡  ול˘ון  בי„יו.  בך  מל‰חזי˜  ירפך.  לא  (ל‡) 

מ‡ˆלו,  ‡ו˙ך  יפרי˘  ל‡  רפיון,  לך  י˙ן  ל‡  יפעיל ‰ו‡,  ל‡ 
כל  נּו.  ּפ∆ ר¿ ∆‡ ננ˜„  ˘ל‡   („  ,‚  ˘"‰˘) ּנּו  ּפ∆ ַ‡ר¿ ל…‡  ו¿ יו  ƒ ּ̇ ֲ‡ַחז¿ וכן 
‰ ָלּ‰  ּפ≈ ַ‰ר¿ ל˘ון רפיון מוסב על ל˘ון מפעיל ומ˙פעל, כמו 
י (ל‰לן ט, י„) ‰˙רפ‰  ƒּנ ּמ∆ ƒף מ ר∆ (מלכים ב „, כז) ˙ן ל‰ רפיון, ‰∆

ממני: (לב) לימים ראשונים. על ימים ר‡˘ונים: ולמקצה 
ז‰ו   ,‰ˆ˜ מ˜ˆ‰ ‡ל  לכל ‰ברו‡ים ‡˘ר  ˘‡ל  ו‚ם  השמים. 
מן  ˘‰י˙‰  ‡„ם  ˘ל  ˜ומ˙ו  על  מלמ„  ומ„ר˘ו,  פ˘וטו. 
‰‡רı ע„ ‰˘מים, ו‰ו‡ ‰˘יעור עˆמו ‡˘ר מ˜ˆ‰ ‡ל ˜ˆ‰: 

עם  ‰‚„ול, ‰˘מע  ‰„בר  מ‰ו  הזה.  הגדול  כדבר  הנהיה 
לב‡  ‡לו‰  ˘ום  נסים  ע˘‰  ‰כי  הנסה אלהים.  (ל„)  ו‚ו': 
ל˜ח˙ לו ‚וי ו‚ו'. כל ‰‰י"ן ‰ללו ˙מי‰ו˙ ‰ן, לכך נ˜ו„ו˙ ‰ן 
בחטף פ˙"ח, ‰נ‰י‰, ‰נ˘מע, ‰˘מע, ‰נס‰: במסת. על 
ר ָעַלי (˘מו˙ ח, ‰)  ≈‡ ּפָ ¿̇ ƒ‰ י„י נסיונו˙ ‰ו„יעם ‚בורו˙יו, כ‚ון
‡ם ‡וכל לע˘ו˙ כן, ‰רי ז‰ נסיון: באתת. בסימנין, ל‰‡מין 
ב):   ,„ (˘ם  ָך  ָי„∆ ב¿  ‰ ּז∆ ַמ‰  כ‚ון  מ˜ום,  ˘ל  ˘לוחו  ˘‰ו‡ 
מופל‡ו˙:  מכו˙  עלי‰ם  ˘‰בי‡  נפל‡ו˙,  ‰ם  ובמופתים. 
ם:  ָל‰∆ ָחם  ל¿ ƒנ  '‰ י  ƒּכ כ‰)  י„,  (˘ם  ˘נ‡מר  בים,  ובמלחמה. 

is misunderstood by man. He may erroneously think that what he is searching for is another 
field, another million dollars, another luxury. In fact, he is searching for the Ribbono shel olam. 
And how can you find the Ribbono shel olam? The road to Him winds through prayer. Homeless 
man, in his quest for a home, is questing for God, whom he can reach only through prayer.

In prayer both great man and small man find their home. Through prayer great man finds 
home, peace, and serenity, and through prayer small man liberates himself from his fright, the 
dread in the night. Unfortunately, the modern Jew does not know how to pray. The experience of 
returning home the very moment one starts to read his prayers is unknown to the modern Jew.

I remember that as a small child, I was raised in a Chabad town where there was a synagogue 
called the Alter Chassidishe Shul. There was a tradition that the founder of Chabad, the Ba’al 
Hatanya Rav Shneur Zalman, once prayed in that shul. There was indeed one seat completely 
enclosed so that no one could sit in it. This was the seat he supposedly sat in when he passed 
through the town. He had come to that town with the Russian army, which was being pursued 
by Napoleon. The population of that town consisted almost exclusively of poor people: work-
ers, tradesmen, particularly peddlers, who used to travel to visit the villages within a fifteen-
mile radius of the town. You cannot imagine the primitive conditions in which the Russian 
peasants lived at the beginning of the twentieth century. After spending a full week in those 
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He will not let you loose or destroy you; neither will He forget the covenant of your fathers, 
which He swore to them.  32 For ask now regarding the early days that were before you, 
since the day that God created man upon the earth, and from one end of the heavens to 
the other end of the heavens, whether there was anything like this great thing, or was 
the likes of it heard?  33 Did ever a people hear God’s voice speaking out of the midst of 
the fire as you have heard, and live?  34 Or has any god performed miracles to come and 
take him a nation from the midst of a[nother] nation, with trials, with signs, and with 
wonders, and with war and with a strong hand, and with an outstretched arm, and with 
great awesome deeds, as all that the Lord your God did for you in Egypt before your eyes?  

primitive shanties, the people used to come home every Friday afternoon. As a child I used to 
watch them coming into the shul one by one, with water glistening from their payos and beards 
because they had immersed in the mikvah. I still remember the tune with which they started 
to recite, immediately upon entering the shul, the 107th Psalm. They sang a hymn of gratitude 
to God. For what? For delivery from captivity, for freeing people from a prison, for freedom; 
they would cling to God; they came home even though they knew very well that the next day, 
after sunset, they would return to the primitive villages surrounding the town. The experience 
of deliverance and redemption represents exactly the idea of prayer. To pray means to allay the 
fright, the dread in the night; to pray means to return home.

Why does the halachah require a house consecrated to prayer? Even a yachid, an individual, 
should try to say his prayers in the synagogue. Why is that necessary? Why not pray in the 
fields, in the woods, in the streets? God is ubiquitous! 

It is not the physical structure which is important. It is not so much the roof and not so much 
the big galleries and the high windows. These are not important. You know we have never cared 
about the architecture of the synagogue. People speak a lot about it nowadays, but the halachah 
was not concerned. What is important, according to the halachah, is something else. The word 
bayis in Hebrew has a double connotation. Bayis means a house, the physical structure, four 
walls, a roof, and a floor; and bayis means a home. We err when we translate Beis Haknesses as 
“the house of prayer.” This rendition is not true. There is no need for a house of prayer, because I 
can pray to God and I can kneel to Him and have a rendezvous with Him anywhere on the globe, 
even on the outskirts of the universe. I am confronted with God everywhere. Beis Haknesses is not 
a house but a home of prayer. The structure is symbolic. Beis Haknesses, if understood as a house 
of prayer, is an institution; however, if translated as a home of prayer, it turns into an exalted 
idea: the home of man, of homeless man, which is at the same time the home of God. 

Solomon, when he dedicated the Temple, asked a pertinent question: But will God in very truth 
dwell on the earth? Behold the Heaven and the Heaven of Heavens cannot contain Thee; how much less the 
house that I have built. (I Kings 8:27) And what is the answer to this question? The Beis Hamikdash is 
not the home of God, but the home of man where he keeps an appointment with God. God does 
not need a home for Himself. God feigned homelessness to induce man to build a home for man. 
And whatever name is assigned to this home is to be understood in terms of human, not divine, 
homelessness. It is the home of God, because it is the home of man. God comes to that house in 
order to keep His appointment with man. (The Synagogue as an Institution and an Idea, pp. 329-331) 
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ין  ֵא֥ ים  ֱאִה֑ ָהֽ ֣הּוא  ְיהָֹו֖ה  י  ִּכ֥ ַעת  ָלַד֔ ָת  ָהְרֵא֣ ַאָּת֙ה  לה 
ָּך  יֲע֥ ֶאת־קֹ֖לֹו ְלַיְּסֶר֑ ִים ִהְׁשִמֽ ֖עֹוד ִמְּלַבּֽדֹו: לו ִמן־ַהָּׁשַמ֛
ְעָּת  יו ָׁשַמ֖ ה ּוְדָבָר֥ ֶרץ ֶהְרֲא֙ ֶאת־ִאּׁ֣שֹו ַהְּגדֹוָל֔ ְוַעל־ָהָא֗
ַוִּיְבַח֥ר   י ֶאת־ֲאבֶֹת֔ ָאַה֙ב  י  ִּכ֤ ַחת  ְוַת֗ לז  ׁש:  ָהֵאֽ  ִמּ֥תֹו
ִים:  ִמִּמְצָרֽ ַהָּג֖דֹל  ְּבכֹ֥חֹו  ְּבָפָנ֛יו   ֲ֧א ַוּיֹוִצֽ יו  ֲחָר֑ ַאֽ ְּבַזְר֖עֹו 
 ֗יֲא ֲהִבֽ ים ִמְּמ֖ ִמָּפֶנ֑י ַלֽ ים ַוֲֽעֻצִמ֛ יׁש ּגֹוִי֛ם ְּגדִֹל֧ לח ְלהֹוִר֗
ְוָיַֽדְעָּת֣  לט  ַהֶּזֽה:  ַּכּ֥יֹום  ַנֲֽחָל֖ה  ֶאת־ַאְרָצ֛ם   ָ֧לֶֽתת־ְל
ים  ֱאִה֔ ָהֽ ֣הּוא  ְיהָֹו֙ה  י  ִּכ֤  ֒ ֶאל־ְלָבֶב֒ בָֹת֘  ַוֲֽהֵׁשֽ ַהּ֗יֹום 
ַמְרָּת֞  ין ֽעֹוד: מ ְוָׁשֽ ַחת ֵא֖ ֶרץ ִמָּת֑ ַעל ְוַעל־ָהָא֖ ִים ִמַּמ֔ ַּבָּׁשַמ֣
י ְמַצְּו֙ ַהּ֔יֹום ֲאֶׁש֙ר  ֹנִכ֤ ר ָאֽ יו ֲאֶׁש֨ יו ְוֶאת־ִמְצוָֹת֗ ֶאת־ֻחָּק֣
ַעל־ ָיִמי֙ם   י ֲאִר֤ ַּתֽ ַען  ּוְלַמ֨  י ֲחֶר֑ ַאֽ  ּוְלָבֶנ֖י  ְ֔ל ב  ִייַט֣

פ  ים:  ָּכל־ַהָּיִמֽ  ְ֖ל ן  ֹנֵת֥  י ֱאֶה֛ ְיהָֹו֧ה  ר  ֲאֶׁש֨ ה  ֲאָדָמ֔ ָה֣
ן  ֶבר ַהַּיְרֵּד֑ ים ְּבֵע֖ יל מֶֹׁש֙ה ָׁשׁ֣ש ָעִר֔ ז ַיְבִּד֤ שלישי  מא ָא֣

ר ִיְרַצ֤ח ֶאת־ ַח ֲאֶׁש֨ ָּמה רֹוֵצ֗ ס ָׁש֜ ֶמׁש: מב ָלֻנ֨ ה ָׁשֽ ִמְזְרָח֖
ִׁשְלׁ֑שֹם  ִמְּת֣מֹל  ֖לֹו  ֽא־ׂשֵֹנ֥א  ְו֛הּוא  ַעת  ִּבְבִלי־ַד֔ הּ֙ו  ֵרֵע֨
ֶאת־ֶּבֶ֧צר  מג  י:  ָוָחֽ ל  ָהֵא֖ ים  ָעִר֥ ִמן־ֶהֽ ֶאל־ַאַח֛ת  ס  ְוָנ֗
ֶרץ ַהִּמיׁ֖שֹר ָלֽראּוֵבִנ֑י ְוֶאת־ָרא֤מֹת ַּבִּגְלָע֙ד  ַּבִּמְדָּב֛ר ְּבֶא֥
ה ֲאֶׁשר־ י: מד ְו֖זֹאת ַהּתֹוָר֑ ְמַנִּׁשֽ ן ַלֽ י ְוֶאת־ּגֹוָל֥ן ַּבָּבָׁש֖ ַלָּגִד֔

ים  ֻחִּק֖ ֵע֔דֹת ְוַהֽ ל: מה ֵ֚אֶּלה ָהֽ ה ִלְפֵנ֖י ְּבֵנ֥י ִיְׂשָרֵאֽ ָׂש֣ם מֶֹׁש֔
ל  ִיְׂשָרֵא֔ ֶאל־ְּבֵנ֣י  מֶֹׁש֙ה  ִּדֶּב֤ר  ר  ֲאֶׁש֨ ים  ְוַהִּמְׁשָּפִט֑
ֵּב֣ית  ֚מּול  ְיא  ַּבַּג֗ ן  ַהַּיְרֵּד֜ ֶבר  ְּבֵע֨ מו  ִים:  ִמִּמְצָרֽ ם  ְּבֵצאָת֖
ב ְּבֶחְׁשּ֑בֹון  י ֲאֶׁש֥ר יֹוֵׁש֖ ֱאמִֹר֔ ֶל ָהֽ ֶרץ ִסיחֹ֙ן ֶמ֣ ְּפ֔עֹור ְּבֶא֗
ִים:  ִמִּמְצָרֽ ם  ְּבֵצאָת֖ ל  ִיְׂשָרֵא֔ ּוְבֵנ֣י  מֶֹׁש֙ה  ִהָּכ֤ה  ר  ֲאֶׁש֨
ֶל־ ֶמֽ ֣עֹוג   | ֶרץ  ְוֶאת־ֶא֣ ֶאת־ַאְר֜צֹו  ַוִּיֽיְרׁ֨שּו  מז 

ח  ִמְזַר֖ ן  ַהַּיְרֵּד֑ ְּבֵעֶ֣בר  ר  ֲאֶׁש֖ י  ֱאמִֹר֔ ָהֽ ַמְלֵכ֣י  ְׁשֵנ֙י  ן  ַהָּבָׁש֗
ְוַעד־ ַאְר֛נֹן  ַעל־ְׂשַפת־ַנַ֧חל  ר  ֲאֶׁש֨ ר  ֲערֵֹע֞ ֵמֽ מח  ֶמׁש:  ָׁשֽ

ַהַּיְרֵּד֙ן  ֵעֶ֤בר  ה  ֲעָרָב֜ ְוָכל־ָה֨ מט  ֶחְרֽמֹון:  ֥הּוא  ִׂשי֖אֹן  ַה֥ר 
ַחת ַאְׁשּ֥דֹת ַהִּפְסָּגֽה: פ רביעי  ֲעָרָב֑ה ַּת֖ ד ָי֣ם ָהֽ ָחה ְוַע֖ ִמְזָר֔

הּוא  ְיָי  ֲאֵרי  ְלִמַּדע  ִאְתֲחֵזיָתא  לה  ַאְּת 
ְׁשַמָּיא  לו  ִמן  ִמֵּנּה:  ַּבר  עֹוד  ֵלית  ֱאִהים 
ְוַעל   ְלַאָּלפּוָת ֵמיְמֵרּה  ַקל  ָית   ַאְׁשְמָע
ַאְרָעא ַאְחְזָי ָית ֶאָּׁשֵתּה ַרְּבָתא ּוִפְתָּגמֹוִהי 
ְרִחים  ֲאֵרי  לז  ָוֳחַלף  ֶאָּׁשָתא:  ִמּגֹו  ְׁשַמַעְּת 
ַּבְתרֹוִהי  ִבְבנֹוִהי  ְוִאִּתְרֵעי   ֲאָבָהָת ָית 
ִמִּמְצָרִים:  ַרָּבא  ְּבֵחיֵלּה  ְּבֵמיְמֵרּה   ְוַאְּפָק
 ִמָּנ ְוַתִּקיִפין  ַרְבְרִבין  ַעְמִמין  לח  ְלָתָרָכא 
ִמן ֳקָדָמ ְלָאָעלּוָת ְלִמַּתן ָל ָית ַאְרֲעהֹון 
ֵדין  יֹוָמא  לט  ְוִתַּדע  ָהֵדין:  ְּכיֹוָמא  ַאֲחָסָנא 
ּוְתתּוב ְלִלָּב ֲאֵרי ְיָי הּוא ֱאָלָהא ִּדְׁשִכְנֵּתּה 
ִּבְׁשַמָּיא ִמְּלֵעָּלא ְוַׁשִּליט ַעל ַאְרָעא ִמְּלָרע 
ֵלית עֹוד: מ  ְוִתַּטר ָית ְקָימֹוִהי ְוָית ִּפּקֹודֹוִהי 
 ָל ֵייַטב  ִּדי  ֵדין  יֹוָמא   ְמַפְּקָד ֲאָנא  ִּדי 
ַעל  יֹוִמין   ְּדתֹוִרי ּוְבִדיל   ַּבְתָר  ְוִלְבָני
יֹוַמָּיא:  ָּכל   ָל ָיֵהב   ֱאָלָה ְיָי  ִּדי  ַאְרָעא 
מא  ְּבֵכן ַיְפֵרׁש מֶֹׁשה ְּתַלת ִקְרִוין ְּבִעְבָרא 
ְּדַיְרְּדָנא ִמְדַנח ִׁשְמָׁשא: מב  ְלֵמִעירֹוק ַּתָּמן 
ַמְנְּדֵעי  ְּבָלא  ַחְבֵרּה  ָית  ִיְקטֹול  ִּדי  ָקטֹוָלא 
ּוִמְּדַקּמֹוִהי  ֵמִאְתַמֵּלי  ֵלּה  ָסֵני  ָלא  ְוהּוא 
ְוִיְתַקָּים:  ָהִאֵּלין  ִקְרַוָּיא  ִמן  ְלַחד  ְוֵיִערֹוק 
ֵמיְׁשָרא  ְּבַאְרָעא  ְּבַמְדְּבָרא  ֶּבֶצר  מג  ָית 
ַּבִּגְלָעד  ָראמֹות  ְוָית  ִדְראּוֵבן  ְלִׁשְבָטא 
ְלִׁשְבָטא  ְּבַמְתָנן  ּגֹוָלן  ְוָית  ְדָגד  ְלִׁשְבָטא 
ִדְמַנֶּׁשה: מד  ְוָדא אֹוַרְיָתא ִּדי ַסַּדר מֶֹׁשה 
ָסֶהְדָוָתא  מה  ִאֵּלין  ִיְׂשָרֵאל:  ְּבֵני  ֳקָדם 
ְּבֵני  ִעם  מֶֹׁשה  ַמִּליל  ִּדי  ְוִדיַנָּיא  ּוְקָיַמָּיא 
מו  ְּבִעְבָרא  ִמִּמְצָרִים:  ְּבִמָּפְקהֹון  ִיְׂשָרֵאל 
ְּפעֹור  ֵּבית  ָלֳקֵבל  ְּבֵחיָלָתא  ְדַיְרְּדָנא 
ָיֵתב  ִּדי  ֶדֱאמָֹרָאה  ַמְלָּכא  ְּדִסיחֹן  ְּבַאְרָעא 
ִיְׂשָרֵאל  ּוְבֵני  מֶֹׁשה  ְמָחא  ִּדי  ְּבֶחְׁשּבֹון 
ְּבִמָּפְקהֹון ִמִּמְצָרִים: מז  ִויִריתּו ָית ַאְרֵעּה 
ְוָית ַאְרָעא ְּדעֹוג ַמְלָּכא ְּדַמְתָנן ְּתֵרין ַמְלֵכי 
ִמְדַנח  ְדַיְרְּדָנא  ְּבִעְבָרא  ִּדי  ֱאמָֹרָאה 
ַנֲחָלא  ֵּכיף  ַעל  ִּדי  מח  ֵמֲערֵֹער  ִׁשְמָׁשא: 
ֶחְרמֹון:  הּוא  ְדִׂשיֹאן  טּוָרא  ְוַעד  ְדַאְרֹנן 
מט  ְוָכל ֵמיְׁשָרא ִעְבָרא ְדַיְרְּדָנא ְלָמִדיְנָחא 
ְוַעד ַיָּמא ְדֵמיְׁשָרא ְּתחֹות ַמְׁשַּפ ְמָרָמָתא: 
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35 You have been shown, in order to know that the Lord He is God; there is none else 
besides Him.  36 From the heavens, He let you hear His voice to instruct you, and upon 
the earth He showed you His great fire, and you heard His words out of the midst of the 
fire,  37 and because He loved your forefathers and chose their seed after them, and He 
brought you out of Egypt before Him with His great strength,  38 to drive out from before 
you nations greater and stronger than you, to bring you and give you their land for an 
inheritance, as this day.  39 And you shall know this day and consider it in your heart, 
that the Lord He is God in heaven above, and upon the earth below; there is none else.  
40 And you shall observe His statutes and His commandments, which I command you 
this day, that it may be well with you and your children after you, and that you may 
prolong your days upon the earth which the Lord your God gives you forever.  41 Then 
Moses decided to separate three cities on the side of the Jordan towards the sunrise,  42 so 
that a murderer might flee there, he who murders his fellow man unintentionally, but 
did not hate him in time past, that he may flee to one of these cities, so that he might 
live:  43 Bezer in the desert, in the plain country of the Reubenites, Ramoth in Gilead 
of the Gadites, and Golan in the Bashan of the Menassites.  44 And this is the teaching 
which Moses set before the children of Israel:  45 These are the testimonies, statutes and 
ordinances, which Moses spoke to the children of Israel when they went out of Egypt,  
46 on the side of the Jordan in the valley, opposite Beth Peor, in the land of Sihon, king of 
the Amorites, who dwelt in Heshbon, whom Moses and the children of Israel smote, after 
they went out of Egypt.   47 And they possessed his land and the land of Og, king of the 
Bashan, the two kings of the Amorites, who were on the side of the Jordan, towards the 
sunrise,   48 from Aroer, which is by the bank of the river Arnon, to Mount Sion, which is 
Hermon,   49 and all the plain across the Jordan eastward as far as the sea of the plain, 
under the waterfalls of the hill.   

‡, כ˘נ˙ן ‰˜ב"‰ ‡˙ ‰˙ור‰  ָ̇ י ֲחז≈ ¿̇ ƒ‡ (ל‰) הראת. כ˙ר‚ומו

כך  ‰עליונים   ˙‡ ˘˜רע  וכ˘ם  ר˜יעים,  ˘בע‰  ל‰ם  פ˙ח 
˜רע ‡˙ ‰˙ח˙ונים ור‡ו ˘‰ו‡ יחי„י, לכך נ‡מר ‡˙‰ ‰ר‡˙ 
ל„ע˙: (לז) ותחת כי אהב. וכל ז‰ ˙ח˙ ‡˘ר ‡‰ב: ויוצאך 
ע  ּסַ ƒבפניו. כ‡„ם ‰מנ‰י‚ בנו לפניו, ˘נ‡מר (˘מו˙ י„, יט) ַוּי
ויוˆי‡ך   ,‡"„ ם.  י‰∆ ַ‡ֲחר≈ מ≈ ך¿  ל∆ ַוּי≈ ו‚ו'  ך¿  ל≈ …‰‰ַ ים  ƒ‰…ל ¡‡‰ָ ַ‡ך¿  ַמל¿
ם  ָ̇ „ ֲ‡בו… ∆‚ בפניו, בפני ‡בו˙יו, כמו ˘נ‡מר (˙‰לים עח, יב) נ∆
˘‰רי  יחי„,  בל˘ון  ˘‰זכירם  על  ˙˙מ‰  ו‡ל   .‡ ל∆ פ∆  ‰ ָׂ̆ ָע
ממך מפניך.  (לח)  בזרעו ‡חריו:  ויבחר  יחי„,  בל˘ון  כ˙בם 
סרס‰ו ו„ר˘‰ו, ל‰ורי˘ מפניך ‚וים ‚„ולים ועˆומים ממך: 

נ˙ן  יבדיל.  אז  (מ‡)  ‰יום:  רו‡‰   ‰˙‡ כ‡˘ר  הזה.  כיום 
˜ולטו˙  ˘‡ינן  פי  על  ו‡ף  ˘יב„ילם.  ל„בר  חר„  ל‰יו˙  לב 
˘‡פ˘ר  מˆו‰  מ˘‰  ‡מר  כנען,   ıר‡ ˘ל  ‡ו˙ן  ˘יב„לו  ע„ 
ב‡ו˙ו  שמש.  מזרחה  הירדן  בעבר  ‡˜יימנ‰:  ל˜יימ‰ 
„בו˜  ˘‰ו‡  לפי  מזרחה שמש.  יר„ן:  ˘ל  ˘במזרחו  עבר 
זריח˙ ‰˘מ˘:  מ˜ום  ˘מ˘,  ˘ל  מזרח  בחטף,  רי"˘  נ˜ו„‰ 
פר˘‰  ‡חר  לס„ר  ע˙י„  ˘‰ו‡  זו  התורה.  וזאת  (מ„) 

‰ם ‰ם ‡˘ר „בר  וגו' אשר דבר.  אלה העדות  (מ‰)  זו: 
בˆ‡˙ם ממˆרים חזר ו˘נ‡‰ ל‰ם בערבו˙ מו‡ב: (מז) אשר 
במערב:  ‰י‰  ‰˘ני  ˘‰עבר  במזרח,  ˘‰ו‡  הירדן.  בעבר 
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ם ְׁשַמ֤ע  א מֶֹׁש֘ה ֶאל־ָּכל־ִיְׂשָרֵא֒ל ַוּ֣יֹאֶמר ֲאֵלֶה֗ ה א ַוִּיְקָר֣
י ּדֵֹב֥ר  ֹנִכ֛ ים ֲאֶׁש֧ר ָאֽ ים ְוֶאת־ַהִּמְׁשָּפִט֔ ֻחִּק֣ ִיְׂשָרֵאל֙ ֶאת־ַהֽ
ם:  ַלֲֽעׂשָֹתֽ ם  ּוְׁשַמְרֶּת֖ ם  ֹאָת֔ ם  ּוְלַמְדֶּת֣ ַהּ֑יֹום  ְּבָאְזֵניֶכ֖ם 
ֶאת־ ֣א  ג  ב:  ְּבחֵֹרֽ ית  ְּבִר֖ נּו  ִעָּמ֛ ת  ָּכַר֥ ינּו  ֱאֵה֗ ְיהָֹו֣ה  ב 
ְחנּו  נּו ֲאַנ֨ י ִאָּת֔ ית ַהּ֑זֹאת ִּכ֣ ת ְיהָֹו֖ה ֶאת־ַהְּבִר֣ ינּו ָּכַר֥ ֲאבֵֹת֔
ר ְיהָֹו֧ה  ים ִּדֶּב֨ ֶּלה ֛פֹה ַהּ֖יֹום ֻּכָּל֥נּו ַחִּיֽים: ד ָּפִנ֣ים | ְּבָפִנ֗ ֵא֥
ֵּבין־ְיהָֹו֤ה  ד  עֵֹמ֨ י  ֹנִכ֠ ָ֠אֽ ה   ׁש:  ָהֵאֽ  ִמּ֥תֹו ר  ָּבָה֖ ִעָּמֶכ֛ם 
י  ִּכ֤ ְיהָֹו֑ה  ֶאת־ְּדַב֣ר  ָלֶכ֖ם  ְלַהִּג֥יד  וא  ַהִה֔ ָּבֵע֣ת  יֵניֶכ֙ם  ּוֵבֽ
ס  ֵלאֽמֹר:  ר  ָּבָה֖ ם  ְוֽא־ֲעִליֶת֥ ׁש  ָהֵא֔ ִמְּפֵנ֣י  ְיֵראֶת֙ם 
ִים  ֶרץ ִמְצַר֖ י ֵמֶא֥ י ֲאֶׁש֧ר ֽהֹוֵצאִת֛ י ְיהָֹו֣ה ֱאֶה֑ ֹנִכ֖ ו ָאֽ
ים ַעל־ָּפָנֽי:  ים ֲאֵחִר֖ ים: ז א־ִיְֽהֶי֥ה ְל֛ ֱאִה֥ ִמֵּב֥ית ֲעָבִדֽ

ְלהֹון  ַוֲאַמר  ִיְׂשָרֵאל  ְלָכל  מֶֹׁשה  א  ּוְקָרא 
ִּדי  ִּדיַנָּיא  ְוָית  ְקָיַמָּיא  ָית  ִיְׂשָרֵאל  ְׁשַמע 
ְוַתְּלפּון  ֵדין  יֹוָמא  ֳקָדֵמיכֹון  ְמַמֵּלל  ֲאָנא 
ֱאָלָהָנא  ב  ְיָי  ְלֶמְעָּבְדהֹון:  ְוִתְּטרּון  ָיְתהֹון 
ִעם  ג  ָלא  ְּבחֵֹרב:  ְקָים  ִעָּמָנא  ְּגַזר 
ֶאָּלֵהן  ָהָדא  ְקָיָמא  ָית  ְיָי  ְּגַזר  ֲאָבָהָתָנא 
ִעָּמָנא ֲאַנְחָנא ִאֵּלין ָהָכא יֹוָמא ֵדין ֻּכָּלָנא 
ַקָּיִמין: ד  ַמְמָלל ִעם ַמְמָלל ַמִּליל ְיָי ִעְּמכֹון 
ְּבטּוָרא ִמּגֹו ֶאָּׁשָתא: ה  ֲאָנא ֲהֵויִתי ָקֵאם 
ַהִהיא  ְּבִעָּדָנא  ּוֵביֵניכֹון  ַדיָי  ֵמיְמָרא  ֵּבין 
ְלַחָּוָאה ְלכֹון ָית ִּפְתָּגָמא ַדיָי ֲאֵרי ְדֶחְלּתּון 
ְּבטּוָרא  ְסֶלְקּתּון  ְוָלא  ֶאָּׁשָתא  ִמֳּקָדם 
 ַאֵּפְקָּת ִּדי   ֱאָלָה ְיָי  ו  ֲאָנא  ְלֵמיָמר: 
ַעְבדּוָתא:  ִמֵּבית  ְדִמְצַרִים  ֵמַאְרָעא 
ִמִּני:  ַּבר  ָאֳחָרן  ֱאָלּה   ָל ְיֵהי  ז  ָלא 

ו‚ו':  ‡˙נו  כי  ו‚ו',   '‰ כר˙  בלב„  אבתינו.  את  לא   (‚)

‡ל  מ˘‰,  ‡מר  כך  ברכי‰,  רבי  ‡מר  בפנים.  פנים   („)

˘‰סרסור  כ„רך  „בר,  ל‡  על  ‡˙כם  מטע‰  ‡ני  ˙‡מרו 
מ„בר  עˆמו  ‰מוכר  ‰רי  ללו˜ח,  ‰מוכר  בין  עו˘‰ 

מ˙וך  ב‰ר  עמכם   '‰ „בר  על  מוסב  לאמר.   (‰) עמכם: 
וביניכם:  '‰ בין  עומ„  ו‡נכי  ו‚ו',   '‰ ‡נכי  ל‡מר   ,˘‡‰
כל ‰עולם. „בר  וז‰ו  ˘ם,  מ˜ום ‡˘ר ‡ני  בכל  פני.  על  (ז) 

פר˘˙ים:  כבר  ‰„ברו˙  ע˘ר˙  ˜יים.  ˘‡ני  זמן  כל  ‡חר, 

 ְׁשַמע ִיְׂשָרֵאל ֶאת ַהֻחִּקים ְוֶאת ַהִּמְׁשָּפִטים ֲאֶׁשר ָאֹנִכי ּדֵֹבר ְּבָאְזֵניֶכם ַהּיֹום ּוְלַמְדֶּתם ֹאָתם ּוְׁשַמְרֶּתם ַלֲעׂשָֹתם 
- Hear, O Israel, the statutes and ordinances which I speak in your ears this day, and learn them, and 
observe [them] to do them. There are two aspects to the precept of Talmud Torah. First, the study of 
Torah is important for the sake of accurate, genuine observance. If you do not know the laws, 
you are bound to make mistakes in the observance. However, the main aspect of Talmud Torah 
is not utilitarian. The second aspect of Talmud Torah is purely theoretical, study for the sake of 
knowledge; no extraneous, practical ends are pursued. For study per se is the highest achieve-
ment; it cleanses, it redeems, it hallows and it enriches the personality. 

While the first aspect of Talmud Torah, the practical one, the duty to study in order to imple-
ment, is mentioned in this verse, the duty to study for the sake of knowing has not been spelled 
out explicitly. There is no source in the Pentateuch which states unequivocally that a person is 
supposed to study for the sake of studying. The conclusion we may infer from this omission is 
that there is only one norm: the commandment to teach. To learn does not constitute a separate 
obligation. Learning is the beginning of teaching. Private study is the prologue to public dis-
semination of knowledge. I study not to satisfy my strictly intellectual ambition, no matter how 
noble this ambition is, but to enlighten those who live in darkness. To learn is synonymous 
with the norm to love. If one is not ready to love, he has no right to learn. I want to understand 
not because I want to satisfy my intellectual ambition, but because I need to share my wisdom 
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with others in the same fashion as God invites others to participate in His intellectual gesture. 
There is no separate commandment to learn, because if learning would have been separated 
from teaching, learning would become a selfish, egocentric gesture.

The Torah never becomes my unqualified possession. I study with God as a representative of 
those to whom I will pass on my knowledge later. And here, Yahadus has formulated the doctrine 
of educational exotericism. The Torah must be accessible to everybody. The Torah was revealed 
to the entire congregation; there is no privileged elite, no intellectual aristocracy enjoying special 
rights or prerogatives. Every Jew deserves to be taught, to join the class. (Undated Lecture) 

 I stood between - ָאֹנִכי עֵֹמד ֵּבין ְיהָֹוה ּוֵביֵניֶכם ָּבֵעת ַהִהוא ְלַהִּגיד ָלֶכם ֶאת ְּדַבר ְיהָֹוה ִּכי ְיֵראֶתם ִמְּפֵני ָהֵאׁש 
the Lord and you at that time, to tell you the word of the Lord, for you were afraid of the fire. Maimonides 
(Hilchos Tefillah 12:10) writes that the custom from the time of Ezra the Scribe is to employ a 
meturgaman (translator) during the public Torah reading to translate the text into Aramaic, 
verse by verse, as it was being read (a custom that continued during the time of Maimonides 
and exists in Yemenite communities today). In the following halachah (Hilchos Tefillah 12:11), 
Maimonides writes that the meturgaman must “stand in awe and fear” during the reading of the 
Torah, but he omits any such obligation regarding the Torah reader himself. Maimonides bases 
his ruling on a passage in the Talmud Yerushalmi (cited by Kesef Mishneh), which suggests that 
our reading of the Torah is a reenactment of the original giving of the Torah at Mount Sinai. 
Thus, the requirement to “stand in awe and fear,” as the people receiving the Torah stood at 
Mount Sinai, is applicable only to the meturgaman, as he is the one “receiving” the Torah in this 
scenario. The Torah reader himself, however, acts in the role of God, the Giver of the Torah, 
in this reenactment, and he therefore does not share this obligation to stand. Maimonides, in a 
responsum (Blau ed., 2:263) rules that the members of the congregation should sit during the 
Torah reading. This is based on his view that the members of the congregation do not receive 
the Torah directly, but rather through the meturgaman as an intermediary, and thus also need 
not stand. The Shulchan Aruch (Orach Chaim 146:4) also rules that the congregation need not 
stand during the reading of the Torah. Maharam of Rothenburg (cited by Rama ibid.), however, 
was careful to stand. Arguably, in communities where there is no meturgaman, even Maimonides 
would agree that the congregation must stand during the reading of the Torah. Because the 
congregation receives the Torah directly from the Torah reader without the meturgaman as in-
termediary, the entire congregation, as the ones “receiving” the Torah in this reenactment, must 
“stand in awe and fear.” (Mesorah, Vol. 9, p. 90)

51 And Moses called all Israel and said to them: Hear, O Israel, the statutes and 
ordinances which I speak in your ears this day, and learn them, and observe 

[them] to do them.*  2 The Lord our God made a covenant with us in Horeb.  3 Not 
with our forefathers did the Lord make this covenant, but with us, we, all of whom 
are here alive today.  4 Face to face, the Lord spoke with you at the mountain out of 
the midst of the fire:  5 (and I stood between the Lord and you at that time, to tell you 
the word of the Lord, for you were afraid of the fire,* and you did not go up on the 
mountain) saying,  6 “I am the Lord your God, Who took you out of the land of Egypt, 
out of the house of bondage.  7 You shall not have the gods of others in My presence.  
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 . - You shall not take the name of the Lord, your God, in vainא ִתָּׂשא ֶאת ֵׁשם ְיהָֹוה ֱאֶהי ַלָּׁשוְ א 
When the meteorologist states, “There will be rain tomorrow,” he does not predict the future 
but predicates of the present: the atmospheric conditions prevailing at present must produce 
rain sometime soon. His utterance consists of a twofold act: a description of the extant causes, 
and an explanation of the forthcoming effect via the medium of causalistic necessity. His judg-
ment must be considered either a theoretical truth or a falsity.

The ethical prediction, on the other hand, cannot be classified as a logical proposition, be-
cause it predicates of an ethical imperative instead of a fact about reality. When I say, “I shall 
help my friend,” I do not refer to any causal data which will necessarily produce an effect in 
the form of a good deed in the future. I shall help my friend, although I am not compelled to 
do so and I have the alternative to act differently. The ethical prediction cannot be equated with 
the logical predication, for it does not assert anything real of an object. If my promise does not 
come true, it renders my prediction not “false,” but a “lie.” In a corresponding way, in this realm 
“falsity” means vanity and futility. 

The immorality of the lie is therefore twofold. The theoretical lie about the real environment 
is immoral because it distorts facts. The practical lie is immoral because man’s decision, if not 
realized, is a vain futile act. That is why the terms shav (vain) and sheker (falsity), used in the 
two versions of the Decalogue (Ex. 20:7 and this verse), are synonymous: an oath that is false 
is also vain and useless. Upon this consideration rests the whole legal structure of contractual 
agreements. The crux of any legal obligation is the validity and binding capacity of the human 
promise. (The Emergence of Ethical Man, pp. 138-140)

Maimonides applies the prohibition in this verse to reciting a blessing in vain, a berachah 
levatalah (Hilchos Berachos 1:15). A specific case he cites involves one who made a blessing over 
a food item which subsequently falls out of his hand and becomes inaccessible. Even if he im-
mediately replaces the lost item of food with something identical, he must recite the formula 
Baruch Shem Kevod Malchuso Le’Olam Va’ed (“Blessed be His glorious kingdom for ever and ever”) 

ִי֙ם  ַּבָּׁשַמ֨ ֲאֶׁש֤ר  ה  ָּכל־ְּתמּוָנ֔ ֶסל֙  ֶפ֨  ְ֥ל ה  ֲעֶׂש֨ א־ַתֽ ח 
ַחת  ִמַּת֥ ִים  ַּבַּמ֖ ַוֲֽאֶׁש֥ר  ַחת  ִמָּת֑ ֶרץ  ָּבָא֖ ַוֲֽאֶׁש֥ר  ַעל  ִמַּמ֔
י  ֹנִכ֞ ָאֽ י  ִּכ֣ ם  ָעְבֵד֑ ָתֽ ְו֣א  ם  ָלֶה֖ ֲחֶו֥ה  ֽא־ִתְׁשַּתֽ ט  ֶרץ:  ָלָאֽ
ן ָא֧בֹות ַעל־ָּבִנ֛ים ְוַעל־ ד ֲעוֹ֨ א ֹּ֠פֵק֠ ל ַקָּנ֔ י֙ ֵא֣ ְיהָֹו֤ה ֱאֶה֨
ים  ֲאָלִפ֑ ַלֽ ֶסד  ֶח֖ ְו֥עֶֹׂשה  י  י:  ְנָאֽ ְלׂשֹֽ ים  ְוַעל־ִרֵּבִע֖ ים  ִׁשֵּלִׁש֥
ֶאת־ֵׁשם־ ִתָּׂש֛א  ֥א  יא  ס  י:°  ִמְצוָֹתֽ י  ּוְלֽׁשְֹמֵר֥ י  ְלֽאֲֹהַב֖

י ֤א ְיַנֶּק֙ה ְיהָֹו֔ה ֵא֛ת ֲאֶׁשר־ִיָּׂש֥א  ְוא ִּכ֣ י ַלָּׁש֑ ְיהָֹו֥ה ֱאֶה֖
ְוא: ס יב ָׁש֛מֹור ֶאת־֥יֹום ַהַּׁשָּב֖ת ְלַקְּדׁ֑שֹו  ֶאת־ְׁש֖מֹו ַלָּׁשֽ

° מצותו כתיב

ח  ָלא ַתְעֵּבד ָל ֶצֶלם ָּכל ְּדמּות ִּדי ִבְׁשַמָּיא 
ְבַמָּיא  ְוִדי  ִמְּלָרע  ְבַאְרָעא  ְוִדי  ִמְּלֵעָּלא 
ְוָלא  ְלהֹון  ִתְסּגּוד  ט  ָלא  ְלַאְרָעא:  ִמְּלַרע 
ַקָּנא  ֵאל   ֱאָלָה ְיָי  ֲאָנא  ֲאֵרי  ִתְפְלִחּנּון 
ַמְסַער חֹוֵבי ֲאָבָהן ַעל ְּבִנין ְמָרִדין ַעל ַּדר 
ְּתִליַתי ְוַעל ַּדר ְרִביַעי ְלַׂשְנָאי ַּכד ְמַׁשְּלִמין 
י  ְוָעֵבד  ֲאָבַהְתהֹון:  ָּבַתר  ְלֶמֱחֵטי  ְּבַנָּיא 
ִפּקֹוָדי:  ּוְלָנְטֵרי  ְלַרֲחַמי  ָּדִרין  ְלַאְלֵפי  ֵטיבּו 
ְלַמָּגָנא   ֱאָלָה ַדיָי  ְׁשָמא  ָית  ֵתיֵמי  יא  ָלא 
ֲאֵרי ָלא ְיַזֵּכי ְיָי ָית ִּדי ֵיֵמי ִבְׁשֵמּה ְלִׁשְקָרא: 
ְלַקָּדׁשּוֵתּה  ְדַׁשְּבָתא  יֹוָמא  ָית  יב  ַטר 

נ˘מעו: ‡ח˙  וב˘מיע‰  נ‡מרו,  ‡ח˙  וב˙יב‰  ‡ח„  ב„בור  ˘ני‰ם  ח),  כ,  (˘מו˙  ר  ָזכו… ‡ומר  ‰ו‡  ובר‡˘ונו˙  שמור.  (יב) 
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and make a new blessing over the second food item. When one uses the Baruch Shem formula, 
he indicates that his original blessing no longer applies to the lost item of food, but is now 
directed to praising God for creating such food items in a more general sense. As a result, the 
original blessing is no longer considered a berachah levatalah. In contrast, were a woman to 
mistakenly make the blessing of shelo asani ishah (who has not made me a woman), subsequent 
recitation of Baruch Shem would not obviate the berachah levatalah, since the blessing is funda-
mentally untrue, and the Baruch Shem formula could not post facto transform the blessing into 
something meaningful. (Reshimos Shiurim – Maseches Berachos, pp. 447-449)

 Keep the Sabbath day to sanctify it. Nachmanides (Ex. 20:8) - ָׁשמֹור ֶאת יֹום ַהַּׁשָּבת ְלַקְּדׁש ֹו 
cites the Sefer HaBahir which explains that the two Shabbos commands of Zachor and Shamor, 
which appear in the two versions of the Aseres Hadibros, relate to two halves of the day: Shamor 
is associated with the nighttime of Shabbos, and Zachor with the daytime. 

Hakadosh Baruch Hu reveals Himself to us through the universe, and sometimes outside 
and beyond the universe. The kabbalistic concept of Malchus or Shechinah refers to the pres-
ence of God in the universe. Friday night is dedicated to Shechinah, as we invoke Creation 
within our Ma’ariv prayer (“You sanctified the seventh day...as the culmination of the creation 
of heaven and earth... The heavens and earth were completed...”). The Shechinah represents 
the passive, feminine aspect of God, and therefore in the conclusion of the Shabbos bless-
ing in the Amidah of Friday night, we refer to Shabbos in the feminin e (ְוָינּוחּו ָבּה). Shamor, the 
attribute of Shabbos night, has the connotation of “waiting,” of passively guarding and pro-
tecting. God is the King caught in the tresses [of His Beloved] (Song 7:6). He is held captive, as 
it were. He chooses to remain obscure. Instead, Israel has been charged with revealing God 
and publicizing His Name. The Shechinah awaits Israel’s help, for she cannot set the process 
of redemption in motion alone. We must take the first step, to open the door and invite the 
Shechinah into our lives. Thus, on Friday evening, we go out to escort the Shabbos queen to 
us, for she will not come by herself.

The theme of Shabbos morning is God in transcendence, when we invoke Mount Sinai in 
the Amidah of Shacharis (“...You placed a crown of glory on [Moses’] head when he stood be-
fore You on Mount Sinai. He brought down in his hands two tablets of stone...”). On Shabbos 
day, God reveals Himself as Malka Kadisha, the holy king, who awaits no one and needs no 
assistance. He is the omnipotent Redeemer who can act even before the people repent. This 
idea is represented by the word Zachor, which is related to zachar, the male component of 
God’s revelation, which surges forth, active and creative. The theme of Shabbos morning is 

8 You shall not make for yourself a graven image, or any likeness which is in the heavens 
above, which is on the earth below, or which is in the water beneath the earth.  9 You 
shall not prostrate yourself before them, nor worship them, for I, the Lord your God, am 
a zealous God, visiting the iniquity of the fathers upon the sons, upon the third and the 
fourth generations of those who hate Me.  10 And [I] perform loving kindness to thousands 
[of generations] of those who love Me and to those who keep My commandments.  11 You 
shall not take the name of the Lord, your God, in vain,* for the Lord will not hold 
blameless anyone who takes His name in vain.  12 Keep the Sabbath day to sanctify it,* 
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ֲע֔בֹד  ַּתֽ ָיִמי֙ם  ֵׁשֶׁ֤שת  יג   :י ֱאֶהֽ ְיהָֹו֥ה   ִ֖צְּו ֲאֶׁש֥ר  ַּכֽ
יהָֹו֣ה  ַלֽ ַׁשָּב֖ת  י  ַהְּׁשִביִע֔ ְויֹו֙ם  יד   : ָּכל־ְמַלאְכֶּתֽ יָת  ְוָעִׂש֖
  ּוִבְנֽ־ּוִבֶּת֣  | ה  ַאָּת֣ ה  ָכל־ְמָלאָכ֜ ה  ֲעֶׂש֨ א־ַתֽ  י ֱאֶה֑
 ְ֙וֵגְֽר   ְוָכל־ְּבֶהְמֶּת֔  ַ֙וֲֽחֽמְֹר  ְ֤וֽׁשֹוְר   ְוַעְבְּדֽ־ַוֲֽאָמֶת֗
 :ָּכֽמֹו  ְ֖ת ַוֲֽאָמֽ  ַ֥עְבְּד ָי֛נּוַח  ַען  ְלַמ֗  י ִּבְׁשָעֶר֔ ֲאֶׁש֣ר 
ְיהָֹו֤ה   ֲ֜א ַוּיִֹצ֨ ִים  ִמְצַר֔ ֶרץ  ְּבֶא֣ יָת֙  ָהִי֨ ֶעֶ֤בד  י  ִּכ֣ ְוָזַֽכְרָּת֗  טו 
 ִ֙צְּו ן  ַעל־ֵּכ֗ ְנטּוָי֑ה  ּוִבְז֣רַֹע  ה  ֲחָזָק֖ ְּבָי֥ד  ם  ִמָּׁש֔  ֙י ֱאֶה֨
ַּכֵּב֤ד  טז  ס  ַהַּׁשָּבֽת:  ֶאת־֥יֹום  ֲעׂ֖שֹות  ַלֽ  י ֱאֶה֔ ְיהָֹו֣ה 
ַען  י ְלַמ֣ ֲאֶׁש֥ר ִצְּו֖ ְיהָֹו֣ה ֱאֶה֑  ַּכֽ י֙ ְוֶאת־ִאֶּמ֔ ֶאת־ָאִב֨
ֲאֶׁשר־ ה  ֲאָדָמ֔ ָהֽ ַ֚על    ָל֔ ִי֣יַטב  ַע֙ן  ּוְלַמ֨  י ָיֶמ֗ ַיֲֽאִריֻכ֣ן   |

ף ס  ח ס ְו֣א ִתְנָא֑ ן ָלֽ: ס יז ֥א ִתְרַצ֖ י ֹנֵת֥ ְיהָֹו֥ה ֱאֶה֖

יֹוִמין  יג  ִׁשָּתא   :ֱאָלָה ְיָי   ַפְקָּד ִדי  ְּכָמא 
יד  ְויֹוָמא   :ִעִבְדָּת ָּכל  ְוַתְעֵּבד  ִּתְפָלח 
ָלא   ֱאָלָה ְיָי  ֳקָדם  ַׁשְּבָתא  ְׁשִביָעָאה 
 ּוְבַרָּת  ּוְבָר ַאְּת  ִעִביָדא  ָּכל  ַתְעֵּבד 
 ְוָכל ְּבִעיָר ַוֲחָמָר ְותֹוָר ְוַאְמָת ְוַעְבָּד
 ַעְבָּד ְינּוַח  ִּדי  ְּבִדיל   ְבִקְרָו ִּדי   ְוִּגּיֹוָר
ַעְבָּדא  ֲאֵרי  טו  ְוִתְדַּכר   :ְּכָוָת  ְוַאְמָת
 ְיָי ֱאָלָה ֲהֵויָתא ְּבַאְרָעא ְדִמְצַרִים ְוַאְּפָק
ַעל  ְמָרָמא  ּוִבְדָרָעא  ַתִּקיָפא  ִּביָדא  ִמַּתָּמן 
יֹוָמא  ָית  ְלֶמְעַּבד   ֱאָלָה ְיָי   ַּפְּקָד ֵּכן 
ְדַׁשְּבָתא: טז  ַיַּקר ָית ֲאבּו ְוָית ִאָּמ ְּכָמא 
 יֹוָמי ְּדיֹוְרכּון  ְּבִדיל   ֱאָלָה ְיָי   ַפְּקָד ִדי 
ּוְבִדיל ְּדיֹוֶטב ָל ַעל ַאְרָעא ַּדיָי ֱאָלָה ָיֵהב 
ְתּגּוף  ְוָלא  ְנָפׁש  ִתְקטֹול  יז  ָלא   :ָל

כאשר צוך. ˜ו„ם מ˙ן ˙ור‰ במר‰: (טו) וזכרת כי עבד 
היית וגו'. על מנ˙ כן פ„‡ך, ˘˙‰י‰ לו עב„ ו˙˘מור מˆו˙יו: 

(טז) כאשר צוך. ‡ף על כיבו„ ‡ב ו‡ם נˆטוו במר‰, ˘נ‡מר 

(יז) ולא תנאף. ‡ין  ט:  ּפָ ¿ׁ̆ ƒם לו… ח…˜ ּומ ָׂ̆ ם  ָׁ̆ (˘מו˙ טו, כ‰) 

ל˘ון ני‡וף ‡ל‡ ב‡˘˙ ‡י˘: 

the revealed Malka Kadisha, and in the Amidah of Shabbos morning we refer to Shabbos in the 
masculine gende r (ְוָינּוחּו בֹו). 

These two roles played by the Shechinah and Malka Kadisha are paralleled by woman and 
man on earth. The primary role of the woman is represented by the Shamor imperative, to 
safeguard the tradition. In this vein, Sarah protected her son Isaac from being influenced by 
Ishmael and had him removed from her home. Similarly, Rebecca protected Jacob from Esau’s 
evil designs. In Egypt, righteous women safeguarded the traditions of Israel, and only through 
their merit was Israel redeemed. 

In contrast, man’s role is to step forward and expand the boundaries of sanctity: Man is 
obligated to circumcise his son, to redeem his firstborn and to educate him. These activities are 
represented by Zachor, to remember that we are a Kingdom of Priests and a holy nation. (Derashot 
Harav, p. 9; Divrei Harav, pp. 274-275; Harrerei Kedem, Vol. 3, p. 299)

 And you shall remember that you were - ְוָזַכְרָּת ִּכי ֶעֶבד ָהִייָת ְּבֶאֶרץ ִמְצַרִים ַוּיִֹצֲא ְיהָֹוה ֱאֶהי ִמּׁשָ ם 
a slave in the land of Egypt, and that the Lord your God took you out from there. While the Exodus 
from Egypt is invoked in the fourth commandment in this parashah, in the wording of the 
Aseres Hadibros in Exodus (20:10), a different theme appears: For [in] six days the Lord made the 
heaven and the earth, the sea and all that is in them, and He rested on the seventh day. Therefore, the 
Lord blessed the Sabbath day and sanctified it. Reflecting both these themes, the Kiddush recited on 
Friday night states that Shabbos is zecher lema’aseh bereishis, a remembrance of the creation of 
the world, and zecher liyetzias mitzrayim, a remembrance of the Exodus from Egypt.   

There is a dual theme that underlies the recitation of Kiddush. On the one hand, God 
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Himself sanctified the Sabbath through having rested on the seventh day. For this reason, 
Kiddush on Friday night initiates with the verses of ַוְיֻכּלּו which affirm that God rested on the 
seventh day, and concludes with the blessing ְמַקֵּדש ַהּשָּבת, who sanctifies the Sabbath—God Himself 
sanctified the Sabbath through having rested on that day. In contrast, while God Himself vested 
holiness into the Sabbath, it is the Jewish people who sanctify the festivals and the Days of Awe 
through their establishment of each new month. For this reason, the central blessing of the 
Amidah on Yom Tov concludes who sanctifies Israel and the festivals; God sanctified Israel, who in 
turn sanctifies the festivals.

There is an anomalous passage in the Talmud Yerushalmi (Pesachim 10:2), which states that 
the concluding blessing should in fact be phrased who sanctified Israel and the Sabbath Day, sug-
gesting that Israel plays a role in the sanctification of Shabbos as well. Consistent with the idea 
implied by the Yerushalmi, there is a passage in Leviticus 23 which suggests that Israel sanctifies 
both the Sabbath and festivals alike: ...appointed times which you shall set aside as convocations of 
holiness, these are my appointed times. Six days shall you work and on the seventh day shall be a Sabbath, 
a holy convocation... (verses 2-3). The passage then goes on to discuss the festivals. In the context 
of these verses, Shabbos, like the festivals (mo’adim), is clearly sanctified by man. 

We must therefore conclude that with regard to the Sabbath, there is a dual sanctification: 
God and man sanctify Shabbos in partnership. For this reason, we invoke both creation and the 
Exodus in Kiddush. Shabbos was sanctified by God at creation, and at the same time we too 
sanctify the Shabbos. After the Exodus, both Shabbos and the festivals were sanctified by Israel. 

Only in light of the dual sanctification of the Shabbos can we understand the halachah of 
tosefes Shabbos, the mitzvah to start the Sabbath early and conclude it late. If there is no role for 
man in the sanctification of the day, there would be no ability for one to extend the Shabbos. 
When we recite Kiddush on Shabbos, we contribute to the sanctity of the day as a convocation of 
holiness. Kiddush infuses the day with an element of holiness that is missing until these words 
are recited, even after the Shabbos itself begins. (Shiurim Lezecher Abba Mori, Vol. 2, pp. 138-151)  

One can use the same rationale to explain the insistence of the Shulchan Aruch that one 
should make Kiddush immediately upon returning from shul on Friday night (Orach Chaim 
271:1). According to the Shulchan Aruch, it is not permitted for man to delay imparting the add-
ed holiness to the Shabbat through recitation of the Kiddush. (Harrerei Kedem, Vol. 2, pp. 137-138) 

as the Lord your God commanded you.  13 Six days may you work, and perform all 
your labor,  14 but the seventh day is a Sabbath to the Lord your God; you shall perform 
no labor, neither you, your son, your daughter, your manservant, your maidservant, 
your ox, your donkey, any of your livestock, nor the stranger who is within your cities, 
in order that your manservant and your maidservant may rest like you.  15 And you 
shall remember that you were a slave in the land of Egypt, and that the Lord your 
God took you out from there* with a strong hand and with an outstretched arm; 
therefore, the Lord, your God, commanded you to observe the Sabbath day.  16 Honor 
your father and your mother as the Lord your God commanded you, in order that 
your days be lengthened, and that it may go well with you on the land that the Lord, 
your God, is giving you.  17 You shall not murder. And you shall not commit adultery. 
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 ְּבַחְבָר ַתְסֵהד  ְוָלא  (ַנְפָׁשא)  ִתְגנֹוב  ְוָלא 
ִאַּתת  ַתְחֵמד  יח  ְוָלא  ְדִׁשְקָרא:  ַסֲהדּוָתא 
ַחְבָר ְוָלא ֵתרֹוג ֵּבית ַחְבָר ַחְקֵלּה ְוַעְבֵדּה 
 :ְלַחְבָר ִּדי  ְוכֹל  ַוֲחָמֵרּה  ּתֹוֵרּה  ְוַאְמֵתּה 
ָּכל  ִעם  ְיָי  ַמִּליל  ָהִאֵּלין  ִּפְתָּגַמָּיא  יט  ָית 
ֲעָנָנא  ֶאָּׁשָתא  ִמּגֹו  ְּבטּוָרא  ְקָהְלכֹון 
ַעל  ּוְכָתִבּנּון  ְפַסק  ְוָלא  ַרב  ָקל  ַוֲאִמיְטָתא 
ַּכד  כ  ַוֲהָוה  ִלי:  ִויָהִבּנּון  ַאְבַנָּיא  לּוֵחי  ְּתֵרין 
ְׁשַמֲעכֹון ָית ָקָלא ִמּגֹו ֲחׁשֹוָכא ְוטּוָרא ָּבֵער 
ְּבֶאָּׁשָתא ְוָקֶרְבּתּון ְלָוִתי ָּכל ֵריֵׁשי ִׁשְבֵטיכֹון 
ְיָי  ַאְחְזָיָנא  ָהא  כא  ַוֲאַמְרּתּון  ְוָסֵביכֹון: 
ֱאָלָהָנא ָית ְיָקֵרּה ְוָית ְרבּוֵתּה ְוָית ַקל ֵמיְמֵרּה 
ֲחֵזיָנא  ָהֵדין  יֹוָמא  ֶאָּׁשָתא  ִמּגֹו  ְׁשַמְעָנא 
כב  ּוְכַען  ְוִיְתַקָּים:  ֲאָנָׁשא  ִעם  ְיָי  ְיַמֵּלל  ֲאֵרי 
ַרְּבָתא  ֶאָּׁשָתא  ֵתיְכִלָּנָנא  ֲאֵרי  ְנמּות  ְלָמא 
ָקל  ָית  ְלִמְׁשַמע  ֲאַנְחָנא  מֹוְסִפין  ִאם  ָהָדא 
ֲאַנְחָנא:  ּוָמְיִתין  עֹוד  ֱאָלָהָנא  ַדיָי  ֵמיְמָרא 

ָמ„  ח¿ ‚, ‡ף ‰ו‡ ל˘ון חמ„‰, כמו נ∆ ירו… ≈̇ (יח) ולא תתאוה. ול‡ 
י: (יט) ולא יסף.  ז≈ ח¡ מ∆ ‚ ל¿ ַרּ‚≈ מ¿ ƒ„ּ (בר‡˘י˙ ב, ט) „מ˙ר‚מינן ‰ ∆‡ ַמר¿ ל¿
מ„˙ ב˘ר ו„ם ‡ינן יכולין ל„בר כל  ַס˜, לפי̆  ָל‡ פ¿ מ˙ר‚מינן ו¿

„ברי‰ם בנ˘ימ‰ ‡ח˙, ומ„˙ ‰˜„ו˘ ברוך ‰ו‡ ‡ינו כן, ל‡ ‰י‰ 
פוס˜, ומ˘ל‡ ‰י‰ פוס˜ ל‡ ‰י‰ מוסיף, כי ˜ולו חז˜ ו˜יים 
˙ ב‡ו˙ו פומבי:  ָר‡ו… לעולם. „בר ‡חר, ול‡ יסף, ל‡ ‰וסיף ל‰≈

ְוא: ס יח ְו֥א  ֲע֖ ֵע֥ד ָׁשֽ ֲעֶנ֥ה ְבֵרֽ ְו֣א ִתְג֔נֹב ס ְוא־ַתֽ
הּו  ָׂשֵד֜   ֵרֶע֗ ֵּב֣ית  ה  ִתְתַאֶּו֜ ְו֨א  ֵרֶע֑ ס  ֶׁשת  ֵא֣ ַתְח֖מֹד 
ְוַעְבּ֤דֹו ַוֲֽאָמתֹו֙ ׁשֹו֣רֹו ַוֲֽחמֹ֔רֹו ְו֖כֹל ֲאֶׁש֥ר ְלֵרֶעֽ: ס חמישי  
ם  ֶאל־ָּכל־ְקַהְלֶכ֜ ְיהָֹו֨ה  ִּדֶּב֩ר  ֶּלה  ָהֵא֡ ים  ֶאת־ַהְּדָבִר֣ יט 
ְו֣א  ָּג֖דֹול  ֥קֹול  ל  ֲעָרֶפ֔ ְוָהֽ ָעָנ֣ן  ֶהֽ ָהֵאׁ֙ש   ִמּ֤תֹו ר  ָּבָה֗
י:  ֵאָלֽ ִּיְּתֵנ֖ם  ַוֽ ים  ֲאָבִנ֔ ֻל֣חֹת  ַעל־ְׁשֵנ֙י  ם  ִּיְכְּתֵב֗ ַוֽ ָיָס֑ף 
ר ּבֵֹע֣ר  י ְּכָׁשְמֲעֶכ֤ם ֶאת־ַהּקֹול֙ ִמּ֣תֹו ַה֔חֶֹׁש ְוָהָה֖ כ ַוְיִה֗
ְוִזְקֵניֶכֽם:  ִׁשְבֵטיֶכ֖ם  י  ָּכל־ָראֵׁש֥ י  ֵאַל֔ ַוִּתְקְר֣בּון  ׁש  ָּבֵא֑
ינּ֙ו ֶאת־ְּכבֹ֣דֹו ְוֶאת־ נּו ְיהָֹו֤ה ֱאֵה֨ ן ֶהְרָא֜ כא ַוּֽתֹאְמ֗רּו ֵה֣

ינּו  ׁש ַהּ֤יֹום ַהֶּז֙ה ָרִא֔ ְענּו ִמּ֣תֹו ָהֵא֑ ָּגְד֔לֹו ְוֶאת־קֹ֥לֹו ָׁשַמ֖
ָלָּ֣מה  ְוַעָּת֙ה  כב  י:  ָוָחֽ ם  ָאָד֖ ֶאת־ָהֽ ים  ֱאִה֛ י־ְיַדֵּב֧ר  ִּכֽ
ים |  נּו ָהֵאׁ֥ש ַהְּגדָֹל֖ה ַהּ֑זֹאת ִאם־ֽיְֹסִפ֣ י ֽתֹאְכֵל֔ ָנ֔מּות ִּכ֣
ְתנּו:  ָוָמֽ ֖עֹוד  ינּו  ֱאֵה֛ ְיהָֹו֧ה  ֶאת־֨קֹול  ְׁש֠מַֹע  ִל֠ ְחנּו  ֲאַנ֗

 ָׂשֵדהּו ְוַעְבּדֹו ַוֲאָמתֹו ׁשֹורֹו ַוֲחמֹרֹו ְוכֹל ֲאֶׁשר ְלֵרֶע א ִתְתַאֶּוה ֵּבית ֵרֶעְו - nor shall you desire your 
neighbor’s house, his field, his manservant, his maidservant, his ox, his donkey, or anything that belongs to 
your neighbor. The Torah is not interested only in human physical actions—be it on an individual 
physiological level such as eating, or on the social level such as manufacturing or selling goods. 
The Torah is also interested in the inner activities of the Jew, in his emotional life. The Torah 
knows that some emotions that a person experiences, such as hate and envy, are disjunctive, 
and the Torah requires the person to disown such emotions, to reject them and drive them out 
of his personality. If an emotion is destructive, then man is capable of rejecting it.

Let me give you a personal example. I was very envious as a child. I was envious of my 
friends, because they did not consider me a bright child. This impression was created because 
I was intellectually honest. I would declare that I did not comprehend a topic when I did not 
truly understand it. I was very envious of another child in cheder who was reputed to know one 
hundred pages of the Talmud by heart. I remember my father called me in once and told me that 
envy is a middah megunah, a deplorable trait, a bad habit, an emotional enemy. These emotions 
have been forbidden by the Torah: א ַתְחמֹד, You shall not covet (Ex. 20:14) and א ִתְתַאֶּוה, You shall 
not desire. I began to train myself to overcome my envy, and I succeeded. Now there is no envy 
in my heart. On the contrary, I rejoice in the success of my fellow man. The Torah demanded of 
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And you shall not steal. And you shall not bear false witness against your neighbor.  18 And 
you shall not covet your neighbor’s wife, nor shall you desire your neighbor’s house, his 
field, his manservant, his maidservant, his ox, his donkey, or anything that belongs to 
your neighbor.”*  19 The Lord spoke these words to your entire assembly at the mountain 
out of the midst of the fire, the cloud, and the opaque darkness, with a great voice, which 
did not cease. And He inscribed them on two stone tablets and gave them to me.  20 And 
it was, when you heard the voice from the midst of the darkness, and the mountain was 
burning with fire, that you approached me, all the heads of your tribes and your elders.  
21 And you said, “Behold, the Lord, our God, has shown us His glory and His greatness, 
and we heard His voice from the midst of the fire; we saw this day that God speaks with 
man, yet [man] remains alive.  22 So now, why should we die? For this great fire will 
consume us; if we continue to hear the voice of the Lord, our God, anymore, we will die.*  

man to integrate into his personality constructive, cathartic emotions such as sympathy, love, 
and gratitude. One has freedom not only to control his physical acts but also to control his 
emotional life. (The Rav, Vol. 2, p. 192)

...ִאם יְֹסִפים ֲאַנְחנּו ִלְׁשמַֹע ֶאת קֹול ְיהָֹוה ֱאֵהינּו   ַוֹּתאְמרּו ֵהן ֶהְרָאנּו ְיהָֹוה ֱאֵהינּו ֶאת ְּכבֹדֹו ְוֶאת ָּגְדלֹו 
 And you said, “Behold, the Lord, our God, has shown us His glory and His greatness...if we - עֹוד ָוָמְתנ ּו
continue to hear the voice of the Lord, our God, anymore, we will die.” In this account, the people’s fear 
of the divine revelation plays an important role. The experience of the revelation of the divine 
presence at Sinai is described as one of complete awe. 

For Rudolf Otto [in his classic work The Idea of the Holy] this experience of the fear of God is 
the greatest element of religion. It is the fear of being overwhelmed by the mysterium tremendum. 
It is the experience of a man who meets something uncanny, something differing totally from 
him in kind, something from the beyond. He feels that his existence is menaced, defeated, by 
his meeting with this something. This experience of the fear of God is totally separate from the 
experience of the love of God, which is an experience of ontic unity with God.

Maimonides refused to accept this view that severs fear from love. For him, the higher kind 
of fear is both inseparable from the love of God and dialectically related to it. Fear of God is ex-
perienced at the highest ontic level on par with love of God: And what is the way to the love of Him 
and fear of Him? When a person contemplates His great and wondrous works and creatures and discerns 
from them His wisdom, which is without measure and without end, he will straightaway love Him, praise 
Him, glorify Him, and long with an exceeding longing to know His great Name, as David said, “My soul 
thirsts for God, for the living God” [Ps. 42:3]. And when he considers these very same matters he will 
straightaway recoil and he will be afraid and fearful and will know that he is an insignificant creature, 
lowly and turbid, standing with slight and slender knowledge before Him who is perfect in knowledge 
(Hilchos Yesodei HaTorah 2:2). Fear here is a feeling of wretchedness and worthlessness, an axi-
ological act of self-negation. 

The spiritual, transcendental experience asserts itself in a two-fold movement with respect 
to God. Man moves in two opposite directions—toward God and away from Him. Love is the 
movement toward God; fear the movement away from Him. In love man runs, flies toward God; 
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כג  ֲאֵרי ָמן ָּכל ִּבְׂשָרא ִדי ְׁשַמע ָקל ֵמיְמָרא 
ְּכָוָתָנא  ֶאָּׁשָתא  ִמּגֹו  ְמַמֵּלל  ַקָּיָמא  ַדיָי 
ִּדי  ָּכל  ָית  ּוְׁשַמע  ַאְּת  כד  ְקֵרב  ְוִאְתַקָּים: 
ֵייַמר ְיָי ֱאָלָהָנא ְוַאְּת ְּתַמֵּלל ִעָּמָנא ָית ָּכל 
ְוַנְעֵּבד:  ּוְנַקֵּבל   ִעָּמ ֱאָלָהָנא  ְיָי  ַמֵּלל  ִּדי 
ִּפְתָּגֵמיכֹון  ָקל  ָית  ְיָי  ֳקָדם  כה  ּוְׁשִמיַע 
ֳקָדַמי  ְׁשִמיַע  ִלי  ְיָי  ַוֲאַמר  ִעִּמי  ְּבַמָּללּוְתכֹון 
 ִעָּמ ַמִּלילּו  ִּדי  ָהֵדין  ַעָּמא  ִּפְתָּגֵמי  ָקל  ָית 
ַאְתִקינּו ָּכל ִּדי ַמִּלילּו: כו  ְלַוי ִּדי ְיֵהי ִלָּבא 
ָית  ּוְלִמַּטר  ֳקָדַמי  ְלִמְדַחל  ְלהֹון  ָהֵדין 
ְלהֹון  ְּדֵייַטב  ְּבִדיל  יֹוַמָּיא  ָּכל  ִּפּקּוַדי  ָּכל 
ּתּובּו  ְלהֹון  ֱאַמר  כז  ִאֵּזל  ְלָעָלם:  ְוִלְבֵניהֹון 
ְלכֹון ְלַמְׁשְּכֵניכֹון: כח  ְוַאְּת ָהָכא ִקים ֳקָדַמי 
ּוְקָיַמָּיא  ַּתְפֶקְדָּתא  ָּכל  ָית   ִעָּמ ֶוֱאַמֵּלל 
ְוִדיַנָּיא ִדי ַתְּלפּון ְוַיְעְּבדּון ְּבַאְרָעא ִּדי ֲאָנא 
ְלֶמְעַּבד  כט  ְוִתְּטרּון  ְלֵמיְרַתּה:  ְלהֹון  ָיֵהב 
ְּכָמא ִדי ַפִּקיד ְיָי ֱאָלֲהכֹון ָיְתכֹון ָלא ִתְסטּון 
ִּדי  ָאְרָחא  ל  ְּבָכל  ּוְׂשָמאָלא:  ַיִּמיָנא 

(כ„) ואת תדבר אלינו. ‰˙˘˙ם ‡˙ כחי כנ˜ב‰, ˘נˆטער˙י 
ל‰˙˜רב  חר„ים  ˘‡ינכם  ר‡י˙י  כי  י„י,  ורפי˙ם ‡˙  עליכם 

‡ליו מ‡‰ב‰, וכי ל‡ ‰י‰ יפ‰ לכם ללמו„ מפי ‰‚בור‰ ול‡ 
ללמו„ ממני: 

ים ְמַדֵּב֧ר  ים ַחִּי֜ ע קֹו֩ל ֱאִה֨ ר ֲאֶׁש֣ר ָׁשַמ֣ י ָכל־ָּבָׂש֡ י ִמ֣ כג ִּכ֣
ֵא֛ת  ע  ּֽוֲׁשָמ֔ ַאָּת֙ה  ב  ְקַר֤ כד  ַוֶּיִֽחי:  ָּכ֖מֹנּו  ִמּתֹו־ָהֵאׁ֛ש 
ינּו ֵא֩ת  ְּת | ְּתַדֵּב֣ר ֵאֵל֗ ינּו ְוַא֣ ר ְיהָֹו֣ה ֱאֵה֑ ָּכל־ֲאֶׁש֥ר יֹאַמ֖
ינּו:  ְוָעִׂשֽ ְענּו  ְוָׁשַמ֥  ֵאֶל֖י ֱאֵה֛ינּו  ְיהָֹו֧ה  ר  ְיַדֵּב֜ ר  ָּכל־ֲאֶׁש֨
ם ְּבַדֶּבְרֶכ֖ם ֵאָל֑י ַוּ֨יֹאֶמר  כה ַוִּיְׁשַמ֤ע ְיהָֹו֙ה ֶאת־֣קֹול ִּדְבֵריֶכ֔
י ָהָע֤ם ַהֶּז֙ה ֲאֶׁש֣ר ִּדְּב֣רּו  ְעִּתי ֶאת־֨קֹול ִּדְבֵר֜ י ָׁ֠שַמ֠ ְיהָֹו֜ה ֵאַל֗
ה  ם ֶז֜ ן ְוָהָי֩ה ְלָבָב֨ י־ִיֵּת֡ יבּו ָּכל־ֲאֶׁש֥ר ִּדֵּבֽרּו: כו ִמֽ י ֵהיִט֖ ֵאֶל֔
ים  ָּכל־ַהָּיִמ֑ י  ֶאת־ָּכל־ִמְצוַֹת֖ ְוִלְׁש֥מֹר  י  ֹאִת֛ ה  ְלִיְרָא֥ ם  ָלֶה֗
ם ְלעָֹלֽם: כז ֵל֖ ֱא֣מֹר ָלֶה֑ם ׁ֥שּובּו  ַען ִייַט֥ב ָלֶה֛ם ְוִלְבֵניֶה֖ ְלַמ֨
ה  ַוֲֽאַדְּבָר֣ ִעָּמִד֒י  ֲע֣מֹד  ֹּפ֘ה  ה  ְוַאָּת֗ כח  ֳהֵליֶכֽם:  ְלָאֽ ָלֶכ֖ם 
ֲאֶׁש֣ר  ים  ְוַהִּמְׁשָּפִט֖ ים  ֻחִּק֥ ְוַהֽ ָּכל־ַהִּמְצָו֛ה  ת  ֵא֧  י ֵאֶל֗
ּה:  ְלִרְׁשָּתֽ ם  ָלֶה֖ ן  ֹנֵת֥ י  ֹנִכ֛ ָאֽ ֲאֶׁש֧ר  ֶרץ  ָבָא֔ ְוָעׂ֣שּו  ם  ְּתַלְּמֵד֑
ֱאֵֽהיֶכ֖ם  ְיהָֹו֥ה  ִצָּו֛ה  ַּכֲֽאֶׁש֥ר  ַלֲֽעׂ֔שֹות  ם  ּוְׁשַמְרֶּת֣ כט 
ר  ֲאֶׁש֨  ֶר ְּבָכל־ַהֶּד֗ ל  ּוְׂשֽמֹאל:  ין  ָיִמ֥ רּו  ָתֻס֖ ֥א  ֶאְתֶכ֑ם 

in fear he retreats, flees from Him. The most important word in Maimonides’ description of fear 
is ִנְרָּתע, recoil, in the phrase, he will straightaway recoil (ִמָּיד הּוא ִנְרָּתע ַלֲאחֹוָריו). Love and fear together 
constitute a unity. Man approaches God at a rapid pace, where all his being, beset by the pangs of 
fiery longing, drives toward the encounter with his Creator. He yearns to draw near and be unit-
ed with God, the source and origin of all being. However, the movement encounters resistance 
and comes to a stop. Man, afraid to attain his goal, reverses direction, and instead of driving 
towards his goal, he begins to flee from it. (Maimonides: Between Philosophy and Halakhah, pp. 223-225)

ַחִּיים   the living God. Judaism never equated death with holiness. The Zohar - ֱאִהים 
(Parashas Vayechi 1:220) writes: Death deprives the Jew of his Creator’s holiness, his divine image [tzelem 
Elohim], and his holy spirit; what remains is the lowly body. God here is called ִהים ַחִּייםֱא, and the Torah 
is described as ֵעץ ַחִּיים, a tree of life (Prov. 3:18). In contrast, the Egyptian civilization from which 
the Israelites emerged was obsessed with death, and Egyptians were commonly engaged in life-
long preparation for the hereafter (see commentary on Num. 6:6). (Reflections, Vol. 2, p. 102) 

 ֵהינּו ֵאֶליֵהינּו ְוַאְּת ְּתַדֵּבר ֵאֵלינּו ֵאת ָּכל ֲאֶׁשר ְיַדֵּבר ְיהָֹוה ֱאְקַרב ַאָּתה ּוֲׁשָמע ֵאת ָּכל ֲאֶׁשר יֹאַמר ְיהָֹוה ֱא 
- You approach, and hear all that the Lord, our God, will say, and you speak to us all that the Lord, our 
God, will speak to you. The Israelites asked that Moses speak to them as an intermediary. They felt 
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23 For who is there of all flesh, who heard the voice of the living God* speaking from the 
midst of the fire, as we have, and lived?  24 You approach, and hear all that the Lord, our 
God, will say, and you speak to us all that the Lord, our God, will speak to you,* and we 
will hear and do.”  25 And the Lord heard the sound of your words when you spoke to me, 
and the Lord said to me, “I have heard the sound of the words of this people that they have 
spoken to you; they have done well in all that they have spoken.  26 Would that their hearts 
be like this, to fear Me and to keep all My commandments all the days, that it might be 
well with them and with their children forever!  27 Go say to them, ‘Return to your tents.’  
28 But as for you, stand here with Me,* and I will speak to you all the commandments, 
the statutes, and the ordinances which you will teach them, that they may do them in the 
land which I give them to possess.”  29 Keep them to perform [them] as the Lord your God 
has commanded you; do not turn aside either to the right or to the left.  30 In all the way 

they were not on a high enough level for direct contact with the Divine. God answered that they 
had spoken well, suggesting that He found their reasoning acceptable. The Midrash comments 
that the Israelites’ “speaking well” (ֵהיִטיבּו ָּכל ֲאֶׁשר ִּדֵּברּו) was akin to hatavas hamenorah, the cleaning 
of the Menorah in the Temple (Vayikra Rabbah 32:2). The Midrash’s analogy suggests that the 
Israelites felt that they were unworthy of the gift of prophecy. Prophecy is meant for yechidei 
segulah—distinctive individuals whose character traits are flawless. 

God indicated that their feeling of unworthiness was appropriate. The Midrash cited above 
teaches that lighting the Menorah presupposes prior hatavah, cleaning. Just as the burning of 
the Menorah requires preparation, so does prophecy. 

During the incident of Eldad and Medad who prophesied in the camp (Num. 11:26-29), 
Joshua asked Moses to incarcerate them. Moshe replies, If only all the Lord’s people were prophets, 
that the Lord would bestow His spirit upon them! The text implies that in the future, the entire 
nation will be prophets, as the prophet Joel (3:1) states: And so it shall happen after this that I 
will pour out my spirit upon all flesh, and your sons and daughters will prophesy, your elders will dream 
[prophetic] dreams and your young men will see visions. (Darosh Darash Yosef, pp. 398-399) 

 ”.Go say to them, “Return to your tents -  ֵל ֱאמֹר ָלֶהם ׁשּובּו ָלֶכם ְלָאֳהֵליֶכם. ְוַאָּתה ֹּפה ֲעמֹד ִעָּמִדי 
But as for you, stand here with Me. After the giving of the Torah, other people could go back to 
their jobs and to their homes, but Moses could not return to an earthly life. Moses discovered 
that teaching is not enough for a leader of Israel. His job was nursing, carrying the baby in 
his arms, watching every step, guessing the baby’s needs, feeling pain when the baby cries 
and being happy when the baby is cheerful. It entailed the tragic realization that from now 
on he had no rights at all. He was not entitled to enjoy life as an individual, to be happy in an 
ordinary way, like any other human being. He lost his family; he became the mother-nurse of 
the Jewish people. There was a census taken in the desert at the beginning and again at the 
end of the forty years. Moses’ children are not mentioned once. He no longer had children of 
his own; he was the mother of the entire community (see commentary on Num. 12:7). (Vision 
and Leadership, pp. 176-181) 
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ְּבִדיל  ְּתָהכּון  ָיְתכֹון  ֱאָלֲהכֹון  ְיָי  ַפִּקיד 
יֹוִמין  ְותֹוְרכּון  ְלכֹון  ְוֵייַטב  ְּדֵתיחּון 
ַתְפֶקְדָּתא  א  ְוָדא  ֵתיְרתּון:  ִּדי  ְּבַאְרָעא 
ֱאָלֲהכֹון  ְיָי  ַפִּקיד  ִּדי  ְוִדיַנָּיא  ְקָיַמָּיא 
ְלַאָּלָפא ָיְתכֹון ְלֶמְעַּבד ְּבַאְרָעא ִּדי ַאּתּון 
ְּדִתְדַחל  ב  ְּבִדיל  ְלֵמיְרַתּה:  ַּתָּמן  ָעְבִרין 
ְקָימֹוִהי  ָּכל  ָית  ְלִמַּטר   ֱאָלָה ְיָי  ֳקָדם 
 ּוְבָר ַאְּת   ְמַפְּקָד ֲאָנא  ִּדי  ּוִפּקּודֹוִהי 
ְּדיֹוְרכּון  ּוְבִדיל   ַחָּיי יֹוֵמי  ָּכל   ְּבָר ּוַבר 
יֹוָמי: ג  ּוְתַקֵּבל ִיְׂשָרֵאל ְוִתַּטר ְלֶמְעַּבד 
ִדי  ְּכָמא  ַלֲחָדא  ִתְסּגּון  ְוִדי   ָל ֵייַטב  ִּדי 
ַאְרָעא   ָל  ַדֲאָבָהָת ֱאָלָהא  ְיָי  ַמִּליל 
ְיָי  ִיְׂשָרֵאל  ד  ְׁשַמע  ּוְדָבׁש:  ֲחַלב  ָעְבָדא 
 ֱאָלָה ְיָי  ָית  ה  ְוִתְרַחם  ָחד:  ְיָי  ֱאָלָהָנא 

‡ל‰י  ול‡  ע˙‰  ‡ל‰ינו  ˘‰ו‡   '‰ ה' אחד.  ה' אלהינו   („)

י  ƒומו˙, ‰ו‡ ע˙י„ ל‰יו˙ ‰' ‡ח„, ˘נ‡מר (ˆפני‰ ‚, ט) ּכ‡‰
ם ‰', ונ‡מר  ≈ׁ̆ ם ּב¿ ר…‡ ֻכּלָ ¿̃ ƒרּוָר‰ ל ָפ‰ ב¿ ָׂ̆ ים  ƒל ַעּמ ך¿ ‡∆ ּפ… ¿‰ ָ‡ז ‡∆

ָח„: (‰) ואהבת.  מו… ‡∆ ¿ׁ̆ ָח„ ּו ∆‡ '‰ ‰ י∆ ¿‰ ƒם ַ‰‰ּו‡ י ּיו… (זכרי‰ י„, ט) ּבַ
ע˘‰ „בריו מ‡‰ב‰, ‡ינו „ומ‰ עו˘‰ מ‡‰ב‰ לעו˘‰ מיר‡‰, 
‰עו˘‰ ‡ˆל רבו מיר‡‰ כ˘‰ו‡ מטריח עליו מניחו ו‰ולך לו: 

ְו֣טֹוב  ְחיּו֙ן  ִּתֽ ַען  ְלַמ֤ ֵּתֵל֑כּו  ֶאְתֶכ֖ם  ֱאֵֽהיֶכ֛ם  ְיהָֹו֧ה  ה  ִצָּו֜
יָרֽׁשּון: ו א ְו֣זֹאת  ֶרץ ֲאֶׁש֥ר ִּתֽ ים ָּבָא֖ ם ָיִמ֔ ֲאַרְכֶּת֣ ם ְוַהֽ ָלֶכ֔
ים ֲאֶׁש֥ר ִצָּו֛ה ְיהָֹו֥ה ֱאֵֽהיֶכ֖ם  ֻחִּקי֙ם ְוַהִּמְׁשָּפִט֔ ה ַהֽ ַהִּמְצָו֗
ים  ֽעְֹבִר֥ ם  ַאֶּת֛ ֲאֶׁש֥ר  ֶרץ  ָּבָא֔ ֲעׂ֣שֹות  ַלֽ ֶאְתֶכ֑ם  ד  ְלַלֵּמ֣
֠  י ֱאֶה֗ ֶאת־ְיהָֹו֣ה  א  ִּתיָר֜ ַען  ְלַמ֨ ב  ּה:  ְלִרְׁשָּתֽ ָּמה  ָׁש֖

 ֒ ְמַצֶּו֒ י  ֹנִכ֣ ָאֽ ֲאֶׁש֣ר  ּוִמְצוָֹתי֘ו  יו  ֶאת־ָּכל־ֻחּקָֹת֣ ִלְׁש֠מֹר 
 :י ַען ַיֲֽאִרֻכ֥ן ָיֶמֽ י ַחֶּי֑י ּוְלַמ֖ ַאָּת֙ה ּוִבְנ֣ ּוֶבן־ִּבְנ֔ ּ֖כֹל ְיֵמ֣
 ְ֔ל ִייַט֣ב  ֲאֶׁש֙ר  ַלֲֽעׂ֔שֹות  ַמְרָּת֣  ְוָׁשֽ ִיְׂשָרֵאל֙  ַמְעָּת֤  ְוָׁשֽ ג 
  י֙ ָל֔ י ֲאבֶֹת֨ ר ְיהָֹו֜ה ֱאֵה֤ ֲאֶׁש֩ר ִּדֶּב֨ ַוֲֽאֶׁש֥ר ִּתְרּ֖בּון ְמ֑אֹד ַּכֽ
ל ְיהָֹו֥ה  ע° ִיְׂשָרֵא֑ ֶרץ ָזַב֥ת ָחָל֖ב ּוְדָבֽׁש: פ ששי  ד ְׁשַמ֖ ֶא֛
 י ֱאֶה֑ ְיהָֹו֣ה  ת  ֵא֖ ַהְבָּת֔  ְוָא֣ ה  ד:°  ֶאָחֽ  | ְיהָֹו֥ה  ינּו  ֱאֵה֖

° ע' רבתי  
° ד' רבתי

ִיְׂשָרֵאל   Hear, O Israel. Maimonides maintains that the two recitations of Kerias - ְׁשַמע 
Shema, that of night and of morning, constitute one mitzvah. If one recites Kerias Shema in the 
morning but not at night, or vice versa, his fulfillment of the mitzvah is deficient. The dual reci-
tation reflects two aspects of the imperative of kabbalas ol malchus shamayim, the acceptance of 
the yoke of Heaven. During the day we make various requests of God in the blessings of Shema, 
yet no requests are made in the evening blessings. This difference indicates that the concept 
of accepting the yoke of Heaven differs at night from during the day. At night, the verse ְׁשַמע 
 is not a request but a statement of fact: Hear O Israel, God is our Sovereign and He is our only ִיְׂשָרֵאל
God. During the day, the verse is interpreted in accordance with Rashi’s interpretation: Hear O 
Israel, the Lord who is [presently] our God will assert Himself universally as the One God [in 
the Messianic era]. Consistent with the many requests that we make in the blessings of Kerias 
Shema, the first verse of Shema also constitutes a request—that He should hasten the time in 
which His unity will indeed be promulgated. Having these two distinct interpretations in mind 
for Kerias Shema of the night and the morning, respectively, constitutes one unified mitzvah. 
We must first acknowledge our belief in God’s oneness at night before presenting the request 
that the eschatological vision be realized in the morning. (Shiurei Harav – Maseches Megillah, p. 165) 

-The Lord is our God. This phrase expresses the idea that Hashem has been ac - ְיהָֹוה ֱאֵהינּו 
cepted as our God, our Master, our Lawgiver, our King and our Ruler—He to whom we are commit-
ted, to whom we are obedient, and whose laws and commands we are duty-bound to implement.
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which the Lord, your God, has commanded you, you shall go, in order that you may live 
and that it may be well with you, and so that you may prolong your days in the land 
you will possess. 

61This is the commandment, the statutes, and the ordinances that the Lord, your 
God, commanded to teach you, to perform in the land into which you are about 

to pass, to possess it.  2 In order that you fear the Lord, your God, to keep all His 
statutes and His commandments that I command you, you, your son, and your son’s 
son, all the days of your life, and in order that your days may be lengthened.  3 And 
you shall, [therefore,] hearken, O Israel, and be sure to perform, so that it will be 
good for you, and so that you may increase exceedingly, just as the Lord, the God of 
your fathers, spoke to you, a land flowing with milk and honey.  4 Hear, O Israel:* 
The Lord is our God,* the Lord is one.  5 And you shall love the Lord, your God,* 

Contemporary man is an unfree being because he is insecure; he is tied to the moment, 
never knowing whether disaster will strike the next second. There is only one way for man to 
free himself from all his restrictions, from all his fears, from all his phobias. Surrender to God 
frees man from his serfdom to his fellow man. Man rids himself of his fright by faith in God and 
surrender to Him. (Festival of Freedom, pp. 50-51)

 the Lord is one. When we affirm God’s unity, we intend to state that in His dual - ְיהָֹוה ֶאָחד 
role as Creator of the world and as Legislator of the moral norm, He is One. His word made 
heaven and earth spring into existence, and the same word founded the moral law, the Torah. 
The bird in flight, the flower opening its leaves toward the sunlight, the tumbling pebbles and 
the sea waves transmitting energy, all carry out a divine ethical command. Judaism found God 
both in the cosmos and in the conscience, in natural and in moral necessity, and uncovered 
oneness in both realms. (Worship of the Heart, pp. 124-125) 

There is only one form of reality: God. He and Being are identical. ֶאָחד, unity, signifies that 
only God exists. ֶאָחד means that there is no autonomy of finite creation separate from God. Real 
being is possible only within divine enclosure. This notion of God’s unity signifies that only He 
exists and only within Him is existence thinkable. It means negation of the autonomy of finite 
creation separate from Him. To realize Him is the highest value. One must become conscious 
of being an integral part of a great process through which the divine will is realized, and also 
of one’s role as an individual with a personal, unique reality. Realization of God as a value is 
identical with self-realization. (Worship of the Heart, p. 134)

 ֶהיְוָאַהְבָּת ֵאת ְיהָֹוה ֱא - And you shall love the Lord, your God. From the above interpretation 
of ֶאָחד, we can understand the secret of the love of God. Love asserts itself in a feeling of pos-
sessiveness, of inseparability from the beloved. For example, the mother’s life revolves around 
her child. She sees herself in him, she lives for him, and lets him not only share her personal 
existence but absorb it. This love is reflected in a oneness of existence. Similarly, one loves God 
because one feels that only in God is existence warranted, worthwhile and relevant. One loves 
insofar as one’s existence is afforded to and integrated into another existence. We long to anchor 
our existences in the absolute and unconditional, in Being as such. (Worship of the Heart, pp. 134-135) 

Love is a feeling of possession. You want to be near a person to possess him. Therefore 
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ְּבָכל ִלָּב ּוְבָכל ַנְפָׁש ּוְבָכל ִנְכָס: ו  ִויהֹון 
ִּפְתָּגַמָּיא ָהִאֵּלין ִּדי ֲאָנא ְמַפְּקָד יֹוָמא ֵדין 
ְּבהֹון  ּוְתַמֵּלל   ִלְבָני ז  ּוְתָתִנּנּון   :ִלָּב ַעל 
ְּבָאְרָחא   ּוִבְמָהָכ  ְּבֵביָת  ְּבִמְּתָב

י‰י‰  ˘ל‡  לבבך,  בכל  יˆריך. „בר ‡חר,  ב˘ני  בכל לבבך. 
לבך חלו˜ על ‰מ˜ום: ובכל נפשך. ‡פילו ‰ו‡ נוטל ‡˙ 
נפ˘ך: ובכל מאדך. בכל ממונך, י˘ לך ‡„ם ˘ממונו חביב 
עליו מ‚ופו, לכך נ‡מר בכל מ‡„ך. „בר ‡חר, ובכל מ‡„ך, 
במ„˙  בין  ‰טוב  במ„˙  בין  לך,  ˘מו„„  ומ„‰  מ„‰  בכל 

 ˙ ּועו… ׁ̆ ס י¿ ‰פורענו˙, וכן „ו„ ‰ו‡ ‡ומר (˙‰לים ˜טז, י‚) ּכו…
‡ ו‚ו' (˘ם פסו˜ ‚): (ו) והיו הדברים.  ָ̂ מ¿ ן ‡∆ ָי‚ו… ָר‰ ו¿ ‡ ו‚ו', ָ̂ ָׂ ּ̆ ∆‡
ומ‰ו ‰‡‰ב‰, ו‰יו ‰„ברים ‰‡ל‰, ˘מ˙וך כך ‡˙‰ מכיר 
מצוך  אנכי  אשר  ב„רכיו:  ומ˙„ב˜  ‰ו‡  ברוך  ב‰˜„ו˘ 
היום. ל‡ י‰יו בעיניך כ„יוט‚מ‡ י˘נ‰ ˘‡ין ‡„ם סופנ‰, 

ּ‰. „יוט‚מ‡, מˆו˙ ‰מלך ‰ב‡‰ במכ˙ב:  ָ̇ ר…‡ ¿̃ ƒל‡ כח„˘‰ ˘‰כל רˆין ל‡

ים  : ו ְוָה֞יּו ַהְּדָבִר֣ ְב֥ ּוְבָכל־ַנְפְׁש֖ ּוְבָכל־ְמֹאֶדֽ ְּבָכל־ְלָבֽ
ם  י ְמַצְּו֛ ַהּ֖יֹום ַעל־ְלָבֶבֽ: ז ְוִׁשַּנְנָּת֣ ֹנִכ֧ ר ָאֽ ֶּלה ֲאֶׁש֨ ָהֵא֗
 ֶר ַבֶּד֔  ּ֣וְבֶלְכְּת  ֙ ְּבֵביֶת֨  ְּ֤בִׁשְבְּת ָּב֑ם  ְוִדַּבְרָּת֖   י ְלָבֶנ֔

the ecstatic soul not only surrenders but aims to conquer and possess infinity. The religious 
experience is paradoxical and arrogant. But however strange it may appear, it is an element of 
Yahadus. To realize God is to possess Him through love. Elohim comes in all possessive gram-
matical forms: Eli, Elohai, Elohei Yisrael. Semantically, this grammatical form borders almost on 
the absurd. It shows a possessive relation. How can man, being finite and dependent, approach 
God, infinite and independent? This paradox is perplexing; but Judaism insisted on a commu-
nity partnership of God and man. (R. Robert Blau) 

 ְּבָכל ְלָבְב - with all your heart. Man is able to approach God through his great and passion-
ate love for Him, through an ecstatic experience which enables the finite being to transcend 
the bounds of finitude and to rise above the limited and relative to the heights of absoluteness 
and endlessness. Man, many Jewish philosophers and mystics maintained, may reach God not 
only through the intellect but also the “heart,” through a pure and serene mind, however naïve 
and simple; through a passionate, sincere, though not intellectually enlightened love; through 
craving for God, even when the heart which craves has not been illuminated by divine knowl-
edge and wisdom; in loneliness and despair, even if the lonely and despairing soul cannot 
interpret its own misery; or through joy and jubilation, notwithstanding the fact that the heart 
which is filled with gratitude and happiness is too ignorant to analyze its aroused emotions. 
One may find access to God in ignorance and intellectual want as long as he is truthful and his 
feelings are sincere and genuine. (Worship of the Heart, p. 5)

Why should man—how can man—love God? You love yourself and others in whom you 
see yourself. Rabbeinu Bachya explains that love for God comes about because man is part of 
God. God has, as it were, moved into man and dwells therein. ְּבָכל ְלָבְב means that you must 
love God with all your heart because your heartbeat is not your own; it belongs to God. The 
breath of God was blown into man—when man breathes, he breathes the breath of God. 
(Boston, Undated) 

 ּוְבָכל ַנְפְׁש - and with all your soul. The precept of Kiddush Hashem (sanctification of the 
Divine Name) is rooted in the ideology evolved by the reading of the Shema. The halachah in-
fers from these words that one is duty-bound to surrender his life under certain circumstances 
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with all your heart* and with all your soul,* and with all your means.  6 And these words, 
which I command you this day, shall be upon your heart.  7 And you shall teach them to 
your sons* and speak of them when you sit in your house, and when you walk on the way, 

rather than transgress the Law (see the Mishnah in Berachos 9:5). The principle of the unity of 
God is therefore not only the very foundation of our faith, it is also a halachic postulate. The 
most pervasive practical expression of this eternal truth can be found in the determination of 
our people to defend its beliefs and laws even to the point of torture or death. By professing and 
committing ourselves to the faith in the divine unity, we have pledged our lives to the defense 
of this truth. (Worship of the Heart, pp. 114, 117-119) 

Indeed, the word ּוְבָכל, with all, suggests that there are no areas of existence from which the 
halachic norm is barred. In his search for Being, man discovers his completeness. The word ּוְבָכל
conveys this central thought. There are no neutral areas of existence from which halachah, the 
ethical norm, is barred. The person commits himself totally to God-Being. Through this com-
mitment man finds the oneness of Being in which he shares. (Worship of the Heart, p. 141)

 ְוִׁשַּנְנָּתם ְלָבֶני - And you shall teach them to your sons. Halachically, there are two funda-
mentals: First, And you shall teach them to your sons and speak of them when you sit in your house, 
and when you walk on the way, and when you lie down and when you rise up, which expresses the 
propriety and significance of the cognitive approach to the word. The Torah must be studied, 
understood, analyzed, broadened and deepened. Under this aspect, the intellectual venture 
must meet the highest standards of logical thinking: abstraction, definition, analysis, and clas-
sification must be flawless, consistent with our great tradition of halachic research. The meth-
ods must be exact, the thinking clear, the approach objective and faithful, the formulation 
unequivocal, the premises consistent, etc. These attributes are a result and consequence of 
unlimited curiosity. This is Talmud Torah.

Second, And these words, which I command you this day, shall be upon your heart, ַעל ְלָבֶב (verse 
6)—a total involvement with particular emphasis upon emotional attachment and assessment, 
complete identification with the word, getting totally entangled and involved, experiencing the 
word as an aspect of my own existence, as the substance and meaningfulness of inner personal-
ity which one cannot disclaim or forget. Knowledge alone does not suffice. The words should 
be implanted in thy heart, become one with thy very essence. (Blessings and Thanksgiving)

Rashi cites the Sifri: “your sons”—these are your students. To build a yeshivah in inhospi-
table territory is a form of אֹור  Let there be light (Gen. 1:3). Indeed, education is creativity ,ְיִהי 
par excellence. A formless, undirected child is transformed into a refined Torah scholar. An 
undisciplined child without any identity, a tohu vavohu, is gradually changed into a spiritual 
personality. Introducing a child to the Biblical narratives about Abraham and Sarah, and later 
to a Talmudic discourse such as hazamah and hakchashah (dealing with the exposure of false 
witnesses) is an act of fashioning a soul, the highest level of creation. This is similar to God’s 
creation, for He, too, is called “the teacher of Torah to His people Israel.” This is the spiritual 
dimension of parenthood, even as peru urevu (the commandment to bear children) is physical 
creation. (Reflections, Vol. 1, pp. 26-27)
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˘‡ם  בפיך,  מחו„„ים  ˘י‰יו  ח„ו„ ‰ו‡,  ל˘ון  ושננתם.  (ז) 

לו  ‡מור  ‡ל‡  בו  ל‚מ‚ם  ˆריך   ‡‰˙ ל‡  „בר  ‡„ם  י˘‡לך 
מי„: לבניך. ‡לו ‰˙למי„ים, מˆינו בכל מ˜ום ˘‰˙למי„ים 
ם.  יכ∆ ל…‰≈ ¡‡ ַל‰'  ם  ∆ּ̇ ‡ַ ים  ƒנ ּבָ  (‡ י„,  (ל‰לן  ˘נ‡מר  בנים,  ˜רוים 
ל. וכן בחז˜י‰ו  י˙ ‡≈ ר ּב≈ ∆ׁ̆ ים ֲ‡ ƒ‡י ƒב י ַ‰ּנ¿ נ≈ ו‡ומר (מלכים ב ב, ‚) ב¿
˘למ„ ˙ור‰ לכל י˘ר‡ל ˜ר‡ם בנים, ˘נ‡מר („"‰ ב כט, י‡) 
לּו. וכ˘ם ˘‰˙למי„ים ˜רוים בנים, ˘נ‡מר  ָׁ ּ̆ ƒ ּ̇ ‰ ַ‡ל  ָ ּ̇ ַני ַע ּבָ
ם, כך ‰רב ˜רוי ‡ב, ˘נ‡מר  יכ∆ ל…‰≈ ם ַל‰' ‡¡ ∆ּ̇ ים ַ‡ ƒנ (ל‰לן י„, ‡) ּבָ

ל ו‚ו': ודברת בם. ˘ל‡  ָר‡≈ ¿ׂ̆ ƒב י כ∆ י ר∆ ƒי ָ‡ב ƒ(מלכים ב ב, יב) ָ‡ב

טפל:  ˙ע˘ם  ו‡ל  עי˜ר  ע˘ם  בם,  ‡ל‡  „בורך  עי˜ר  י‰‡ 

לומר  ˙למו„  ‰יום,  בחˆי  ˘כב  ‡פילו  יכול  ובשכבך. 
לומר  ˙למו„  ‰ליל‰,  בחˆי  עמ„  ‡פילו  יכול  וב˜ומך. 
זמן  ˙ור‰,  „בר‰   ıר‡ „רך  ב„רך,  ובלכ˙ך  בבי˙ך  ב˘ב˙ך 
‡לו  ידך.  על  לאות  וקשרתם  (ח)  ˜ימ‰:  וזמן  ˘כיב‰ 
˙פילין  ‡לו  עיניך.  בין  לטטפת  והיו  ˘בזרוע:  ˙פילין 
טט  טוטפו˙,  נ˜ר‡ו  פר˘יו˙י‰ם  מנין  ˘ם  ועל  ˘בר‡˘, 
ביתך.  מזזות  (ט)  ˘˙ים:  ב‡פרי˜י  פ˙  ˘˙ים,  בכ˙פי 
לרבו˙  ובשעריך.  ‡ח˙:  ‡ל‡  ˆריך  ˘‡ין  כ˙יב,  מזוז˙ 
חצובים.  (י‡)  ˘ערי חˆרו˙ ו˘ערי מ„ינו˙ ו˘ערי עיירו˙: 
חˆיב‰:  ל˘ון  בו  נופל  וסלעים  טר˘ין  מ˜ום  ˘‰י‰  לפי 

‡, ממ˜ום ˘‰יי˙ם ˘ם עב„ים:  ָ̇ „ּו י˙ ַעב¿ ּב≈ ƒ(יב) מבית עבדים. כ˙ר‚ומו מ

ּוְבִמְׁשְּכָב ּוִבְמִקיָמ: ח  ְוִתְקְטִרּנּון ְלָאת 
 :ֵעיָני ֵּבין  ִלְתִפִּלין  ִויהֹון   ְיָד ַעל 
ט  ְוִתְכְּתִבּנּון ַעל ְמזּוְזָין ְוִתְקְּבִעּנּון ְּבִסֵּפי 
ְיָי   ָיֵעִלָּנ ֲאֵרי  י  ִויֵהי   :ּוְבַתְרָעי  ֵביָת
 ַלֲאָבָהָת ַקִּיים  ִּדי  ְלַאְרָעא   ֱאָלָה
ְלַאְבָרָהם ְלִיְצָחק ּוְלַיֲעקֹב ְלִמַּתן ָל ִקְרִוין 
יא  ּוָבִּתין  ְבֵניָתא:  ָלא  ִּדי  ְוָטָבן  ַרְבְרָבן 
ְמָלן ָּכל טּוב ִּדי ָלא ַמֵּליָתא ְוֻגִּבין ְּפִסיָלן 
ָלא  ִּדי  ְוֵזיִתין  ַּכְרִמין  ְפַסְלָּתא  ָלא  ִּדי 
 ְנֶצְבָּתא ְוֵתיכּול ְוִתְׂשָּבע: יב  ִאְסַּתַּמר ָל
 ִּדיְלָמא ִתְנֵׁשי ָית (ַּדַחְלָּתא ַד)ְיָי ִּדי ַאְּפָק
ַעְבדּוָתא:  ִמֵּבית  ְדִמְצַרִים  ֵמַאְרָעא 

ְוָה֥יּו    ַעל־ָיֶד֑ ְל֖אֹות  ם  ּוְקַׁשְרָּת֥ ח   : ּוְבקּוֶמֽ  ּֽ֖וְבָׁשְכְּב
  ֵּביֶת֖ ַעל־ְמֻז֥זֹות  ם  ּוְכַתְבָּת֛ ט   :ֵעיֶנֽי ֵּב֥ין  ְלֽטָֹט֖פֹת 
ֶאל־  י ֱאֶה֗ ְיהָֹו֣ה   |  ֣יֲא י־ְיִבֽ ִּכֽ ה  ְוָהָי֞ י  ס   :י ּוִבְׁשָעֶרֽ
י ְלַאְבָרָה֛ם ְלִיְצָח֥ק ּֽוְלַיֲֽע֖קֹב  ֲאבֶֹת֛ ר ִנְׁשַּב֧ע ַלֽ ֶרץ ֲאֶׁש֨ ָהָא֜
ֽא־ָבִנֽיָת:  ֲאֶׁש֥ר  ְוטֹ֖בֹת  ְּגדֹ֥ת  ים  ָעִר֛  ָ֑ל ָלֶ֣תת 
ּובֹ֤רֹת  אָת֒  ֽא־ִמֵּל֒ ֲאֶׁש֣ר  ָּכל־טּו֘ב  ים  ְמֵלִא֣ ים  ִּת֜ ּוָב֨ יא 
ים ֲאֶׁש֣ר ֽא־ ים ְוֵזיִת֖ ְבָּת ְּכָרִמ֥ ֲחצּוִבי֙ם ֲאֶׁש֣ר ֽא־ָחַצ֔
ח ֶאת־ ֶמר ְל֔ ֶּפן־ִּתְׁשַּכ֖ ְעָּת: יב ִהָּׁש֣ ַכְלָּת֖ ְוָׂשָבֽ ְעָּת ְוָאֽ ָנָט֑

ים:  ֲעָבִדֽ ִמֵּב֥ית  ִים  ִמְצַר֖ ֶרץ  ֵמֶא֥  ֛יֲא הֹוִצֽ ֲאֶׁש֧ר  ְיהָֹו֑ה 

 ּוְבקּוֶמ  ּוְבָׁשְכְּב  ַבֶּדֶר  ּוְבֶלְכְּת  ְּבֵביֶת  ְּבִׁשְבְּת ָּבם   and speak of them when you sit in - ְוִדַּבְרָּת 
your house, and when you walk on the way, and when you lie down and when you rise up. The halachah 
declares that man stands before God not only in the synagogue but also in the public domain, 
in his house, while on a journey, while lying down and rising up. Judaism does not direct its 
glance upward but downward. The halachah does not aspire to a heavenly transcendence, nor 
does it seek to soar upon the wings of some abstract, mysterious spirituality. It fixes its gaze 
upon concrete, empirical reality and does not allow its attention to be diverted from it. Halachic 
man does not compartmentalize reality—this is the domain of eternal life and this the domain 
of temporal life. On the contrary, he brings down eternity into the midst of time. He does not 
enter into a hidden, pure, transcendent realm even in his intimate prayer-colloquy with his 
Creator. Even when halachic man enters the synagogue or study house, he does not leave his 
this-worldly life behind. His prayer is replete with requests regarding bodily needs: healing, 
prosperity, political freedom, a good and peaceful life. 

In contrast, the strange, disturbing dualism that blossoms forth in other religions is ground-
ed in the fragmentation of life into many different sectors. For Homo religiosus, the world of 
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and when you lie down and when you rise up.*  8 And you shall bind them for a sign upon 
your hand, and they shall be for ornaments between your eyes.*  9 And you shall inscribe 
them upon the doorposts of your house and upon your gates.  10 And it will be, when the 
Lord, your God, brings you to the land He swore to your fathers, to Abraham, to Isaac, 
and to Jacob, to give you, great and good cities that you did not build,  11 and houses full of 
all good things that you did not fill, and hewn cisterns that you did not hew, vineyards and 
olive trees that you did not plant, and you will eat and be satisfied.  12 Beware, lest you 
forget the Lord, Who brought you out of the land of Egypt, out of the house of bondage.  

prayer and the world of reality have nothing to do with each other. He enters his sanctuary 
humble and contrite, in a mood of submission and humility. In this religious atmosphere filled 
with the thick clouds of incense and the echoes of the hymns of angels and seraphim, he di-
vests himself of his arrogance, of his rigid, unbending character, and becomes the very model 
of meekness, self-effacing and bowed down. And he leaves the same way he entered, humble 
and submissive [cf. Sanhedrin 88b]. However, no sooner does he step outside into the noisy, 
clamorous street than he reverts to his original persona, to his previous haughty and conceited 
self-centeredness. The heavenly kingdom does not come into the slightest contact with the 
earthly kingdom. This mode of behavior cannot even be considered a form of flattery or reli-
gious obsequiousness. It is rather a manifestation of a strange, obscure, psychic dualism whose 
nature cannot be determined. The man in the sanctuary and the man in the marketplace are 
two separate and distinct personalities who have absolutely nothing in common with one an-
other. How many noblemen bowed down before the cross in a spirit of abject submission and 
self-denial, confessed their sins with scalding tears and bitter cries; and in the very same breath, 
as soon as they left the dim precincts of the cathedral, ordered that innocent people be cruelly 
slain. We have here a manifestation of a deep fissure in one’s psychic identity. 

The halachah rejects such a personality split, such a spiritual schizophrenia. It does not dif-
ferentiate between the man who stands in his house of worship, engaged in ritual activities, and 
the mortal who must wage the arduous battle of life. (Halakhic Man, pp. 92-94)

  ְוָהיּו ְלטָֹטֹפת ֵּבין ֵעיֶני ּוְקַׁשְרָּתם ְלאֹות ַעל ָיֶד - And you shall bind them for a sign upon your hand, 
and they shall be for ornaments between your eyes. Man’s success depends on his ability to link ab-
stract thought with concrete action, in uniting conception and realization. Many are blessed 
with theoretical knowledge, but with no desire to apply this knowledge to practice. They are 
filled with great ideas, imagination and depth of understanding, but lack the drive to formulate 
a plan to implement their ideas. For such a person, his hands do not respond to his head.

The ideal in Judaism is revealed in he who merits both gifts: the ability to both study and 
act, who achieves both longing and realization. How unfortunate is the individual who has a 
gap between the mind and the hand. Many Jews love Judaism in their hearts and recognize its 
beauty and charm, but nonetheless do not yearn to assume its lofty values in any real sense. 
Their potential does not translate into action. 

The Torah thus commanded us to place tefillin both on the head and on the arm, represent-
ing the powerful combination of thought coupled with action. (Shiurei HaGrid al Sta”m, p. 124) 
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 ‰˙‡˘ ‰ללו  ‰מ„ו˙  כל  בך  י˘  ‡ם  תשבע.  ובשמו  (י‚) 

 ‰˙‡˘ ˘מ˙וך  ˙˘בע,  ב˘מו  ‡ז  ‡ו˙ו  ועוב„  ˘מו   ˙‡ יר‡ 
˙˘בע:  ל‡  ל‡ו  ו‡ם  ב˘בוע˙ך,  ז‰יר   ‡‰˙ ˘מו   ˙‡ יר‡ 
(י„) מאלהי העמים אשר סביבותיכם. ו‰ו‡ ‰„ין לרחו˜ים, 

‡חרי‰ם  ˙ועים  סביבו˙יך   ˙‡ רו‡‰   ‰˙‡˘ לפי  ‡ל‡ 

‰וˆרך ל‰ז‰יר עלי‰ם ביו˙ר: (טז) במסה. כ˘יˆ‡ו ממˆרים, 
נּו: (יח) הישר  ּב≈ ר¿ ƒ̃ ׁ̆ ‰' ּב¿ נ‡מר (˘מו˙ יז, ז) ֲ‰י≈ ˘נסו‰ו במים,̆ 
כאשר  (יט)  ‰„ין:  מ˘ור˙  לפנים  פ˘ר‰  זו  והטוב. 
כז):  כ‚,  (˘מו˙  ו‚ו'  ָ‰ָעם  ל  ּכָ  ˙ ∆‡ י  ƒ̇ ַ‰ּמ… ו¿ „בר,  ו‰יכן  דבר. 
זמן:  ‡חר  ˘‰ו‡  מחר  י˘  מחר.  בנך  ישאלך  כי  (כ) 

ִּתְפָלח  ְוָקָדמֹוִהי  ִּתְדַחל   ֱאָלָה ְיָי  יג  ָית 
ּוִבְׁשֵמּה ְּתַקַּים: יד  ָלא ְתָהכּון ָּבַתר ַטֲעַות 
ְבַסֲחָרֵניכֹון:  ִדי  ַעְמַמָּיא  ִמַּטֲעַות  ַעְמַמָּיא 
 ְׁשִכְנֵּתּה ֵּביָנ טו  ֲאֵרי ֵאל ַקָּנא ְיָי ֱאָלָה
 ִויֵׁשָצ ָּב ִּדיְלָמא ִיְתֵקף ָרְגָזא ַדיָי ֱאָלָה
ְיָי  ֳקָדם  ְתַנּסּון  טז  ָלא  ַאְרָעא:  ַאֵּפי  ֵמַעל 
ֱאָלֲהכֹון ְּכָמא ִדי ַנֵּסתּון ְּבִנֵּסיָתא: יז  ִמַּטר 
ִּתְּטרּון ָית ִּפּקּוַדָּיא ַדיָי ֱאָלֲהכֹון ּוְסֶהְדָוֵתּה 
ְּדָכַׁשר  יח  ְוַתְעֵּבד   :ַפְקָּד ִדי  ּוְקָימֹוִהי 
ְוֵתעּול   ָל ְדֵייַטב  ְּבִדיל  ְיָי  ֳקָדם  ּוְדָתֵקן 
ְיָי  ַקִּיים  ִּדי  ַטְבָתא  ַאְרָעא  ָית  ְוֵתיַרת 
ַּבֲעֵלי  ָּכל  ָית  יט  ְלִמְּתַבר   :ַלֲאָבָהָתי
כ  ֲאֵרי  ְיָי:  ַמִּליל  ִדי  ְּכָמא   ִמֳּקָדָמ  ְדָבָב
ִיְׁשֲאִלָּנ ְּבָר ְמָחר ְלֵמיָמר ָמא ָסֶהְדָוָתא 
ּוְקָיַמָּיא ְוִדיַנָּיא ִּדי ַפִּקיד ְיָי ֱאָלָהָנא ָיְתכֹון: 

ּוִבְׁש֖מֹו  ֲע֑בֹד  ַתֽ ְוֹא֣תֹו  א  ִּתיָר֖  ֶה֛יֱא ֶאת־ְיהָֹו֧ה  יג 
ֱאֵה֙י  ֵמֽ ים  ֲאֵחִר֑ ים  ֱאִה֣ י  ֲחֵר֖ ַאֽ ְל֔כּון  ֵתֽ ֣א  יד  ַע:  ִּתָּׁשֵבֽ
 י ל ַקָּנ֛א ְיהָֹו֥ה ֱאֶה֖ י ֵא֥ ר ְסִביֽבֹוֵתיֶכֽם: טו ִּכ֣ ים ֲאֶׁש֖ ַעִּמ֔ ָהֽ
 ֔יְד ְוִהְׁשִמ֣   ָּב֔  ֙י ֱאֶה֨ ַאף־ְיהָֹו֤ה  ה  ן־ֶ֠יֱֽחֶר֠ ֶּפֽ  ְּ֑בִקְרֶּב
ה: ס טז ֣א ְתַנּ֔סּו ֶאת־ְיהָֹו֖ה ֱאֵֽהיֶכ֑ם  ֲאָדָמֽ ל ְּפֵנ֥י ָהֽ ֵמַע֖
ת  ם ַּבַּמָּסֽה: יז ָׁש֣מֹור ִּתְׁשְמ֔רּון ֶאת־ִמְצוֹ֖ ֲאֶׁש֥ר ִנִּסיֶת֖ ַּכֽ
יָת  ְוָעִׂש֛ יח   :ִֽצָּו ֲאֶׁש֥ר  יו  ְוֻחָּק֖ יו  דָֹת֥ ְוֵעֽ ֱאֵֽהיֶכ֑ם  ְיהָֹו֣ה 
אָת ְוָיַֽרְׁשָּת֙   ּוָב֗ ַע֙ן ִי֣יַטב ָל֔ ַהָּיָׁש֥ר ְוַהּ֖טֹוב ְּבֵעיֵנ֣י ְיהָֹו֑ה ְלַמ֨
 :י ֲאבֶֹתֽ ַלֽ ְיהָֹו֖ה  ֲאֶׁשר־ִנְׁשַּב֥ע  ה  ַהּטָֹב֔ ֶרץ  ֶאת־ָהָא֣
ר ִּדֶּב֥ר ְיהָֹוֽה: ס  ֲאֶׁש֖ י ִמָּפֶנ֑י ַּכֽ ֲה֥דֹף ֶאת־ָּכל־ֽאְֹיֶב֖ יט ַלֽ
ֻחִּקי֙ם  ְוַהֽ ֵע֗דֹת  ָהֽ ה  ָמ֣ ֵלא֑מֹר  ר  ָמָח֖  ִ֛בְנ  ְ֥ל י־ִיְׁשָאֽ ִּכֽ כ 
ֶאְתֶכֽם:  ינּו  ֱאֵה֖ ְיהָֹו֥ה  ִצָּו֛ה  ֲאֶׁש֥ר  ים  ְוַהִּמְׁשָּפִט֔

ִּתיָרא   ֶהיֱא ְיהָֹוה   in this verse ֶאת You shall revere the Lord, your God. The word - ֶאת 
indicates the inclusion of Torah scholars (Pesachim 22b). While Judaism is perturbed about 
political power and tries to limit its exercise as much as possible, it encourages the disciple 
to give boundless respect to his teacher, to listen to him and try to fulfill his teacher’s wishes. 
God is not ready to share His authority and power with kings or the political community. 
However, He is willing to share his authority and power with the teacher, within the spiritual 
community.

Two reasons lie at the root of the Judaic glorification and idealization of the teacher, the rav 
or rebbe. First, the authority of the rebbe is not imposed upon the pupil, the talmid. No political 
instrument is used; no coercive action is undertaken to foist the authority of the rav upon the 
pupil. The pupil of his own free will yields to the authority of the teacher. At times, the teacher 
feels embarrassed by the pupil’s deference. While the political authority of the king is nurtured 
by fear, the spiritual authority of the teacher is rooted in deep affection and respect. The teacher 
is a master; but the mastery of the teacher is blessed by the Almighty, who Himself is the teacher 
par excellence. The teacher’s mastery is expressed in halachah: All tasks that a slave performs for his 
master, a disciple performs for his master (Kesubos 96a). However, it is mastery which does not re-
sult in slavery, but in self-redemption and freedom.
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13 You shall revere the Lord, your God,* serve Him,* and swear by His name.  14 Do 
not go after other gods, of the gods of the peoples who are around you.  15 For the Lord, 
your God, is a zealous God among you, lest the wrath of the Lord, your God, be kindled 
against you, and destroy you off the face of the earth.  16 You shall not try the Lord, 
your God, as you tried Him in Massah.  17 Diligently keep the commandments of the 
Lord, your God, and His testimonies. and His statutes, which He has commanded you.  
18 And you shall do what is proper and good in the eyes of the Lord, in order that it 
may be well with you, and that you may come and possess the good land which the Lord 
swore to your forefathers,  19 to drive out all your enemies from before you, as the Lord 
has spoken.  20 If your son asks you in time to come, saying, “What are the testimonies, 
the statutes, and the ordinances, which the Lord our God has commanded you?”  

The second reason Judaism glorifies the teacher and idealizes him is that authority and 
ownership are identical concepts. Authority is vested in the owner, who can dispose of or use 
his property in any arbitrary fashion he chooses. The head of the political community is denied 
authority because he does not own his so-called subjects. They are his equals, over whom he 
has no right to rule. It is God’s authority that is boundless, because He is the Maker of all things. 
The earth is the Lord’s and the fullness thereof, the world and they who dwell in it; for He has founded it 
upon the seas... Lift up your heads, O gates... and the King of glory shall come in! (Ps. 24:1-2, 7). He 
is the King of unlimited authority, Melech hakavod, because He is the creator. Melech evyon, an 
earthly king, has no authority, since he is no creator.

But if the teacher is not a creator ex nihilo, Judaism looks upon him at least as a fashioner, an 
artisan who takes primordial matter and impresses form upon it. The teacher shapes something 
amorphous into something beautiful and fascinating. The subject does not belong to the king, 
but the pupil belongs to the teacher, because the latter trained and enlightened his mind, sensi-
tized his heart, molded his personality, and brought out the noblest and finest in him. Judaism 
considers the teaching of Torah a reflection of the infinite process of creation initiated by God at 
the dawn of existence, which has never come to a close. God summons man to participate in the 
great, wondrous drama of creation. The teacher, the rebbe, answers the call and joins the Creator; 
hence, he has a share in the student. He owns him because he is responsible for that for which 
the student stands. And it is self-evident that with the ownership comes authority.

Is the Messiah a politically powerful monarch who will foist his authority upon man-
kind by using the sword? Certainly not! Rather, the Messiah is the great, wondrous teacher-
prophet who will instruct and enlighten, and by so doing he will redeem the world. (Vision 
and Leadership, pp. 157-159)

 serve Him. Maimonides (Sefer Hamitzvos, aseh 5) quotes Rabbi Eliezer the - ְוֹאתֹו ַתֲעבֹד 
son of Rabbi Yosi Hagelili who interprets the phrase ְוֹאתֹו ַתֲעבֹד as serve Him with His Torah, and 
serve Him in His Temple, that is, serve Him through prayer. Avodah Shebalev, service of the heart, 
encompasses both imperatives of Torah study and prayer. Thus, to fulfill Avodah Shebalev in 
its fullest sense, it is preferable for one to pray in a Beis Midrash, a house of study. (Reshimos 
Shiurim – Berachos, p. 77) 
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ל: (ב) ולא תחנם. ל‡ ˙˙ן ל‰ם חן, ‡סור לו ל‡„ם לומר כמ‰  ז∆ ר¿ ל ַ‰ּבַ ַׁ̆ ָנ (‡) ונשל. ל˘ון ‰˘לכ‰ ו‰˙ז‰, וכן (ל‰לן יט, ‰) ו¿

 :ıנ‡‰ ‚וי ז‰. „בר ‡חר, ל‡ ˙˙ן ל‰ם חניי‰ ב‡ר

ְלַפְרעֹה  ֲהֵויָנא  ַעְבִדין   ִלְבָנ כא  ְוֵתיַמר 
ִּביָדא  ִמִּמְצַרִים  ְיָי  ְוַאְּפָקָנא  ְּבִמְצָרִים 
ַתִּקיָפא: כב  ִויַהב ְיָי ָאִתין ּומֹוְפִתין ַרְבְרִבין 
ּוִביִׁשין ְּבִמְצַרִים ְּבַפְרעֹה ּוְבָכל ֱאַנׁש ֵּביֵתּה 
ְּבִדיל  ִמַּתָּמן  ַאֵּפק  כג  ְוָיָתָנא  ְלֵעיָנָנא: 
ִּדי  ַאְרָעא  ָית  ָלָנא  ְלִמַּתן  ָיָתָנא  ְלַאֲעָלא 
ְלֶמְעַּבד  ְיָי  כד  ּוַפְּקָדָנא  ַלֲאָבָהָתָנא:  ַקִּיים 
ָית ָּכל ְקָיַמָּיא ָהִאֵּלין ְלִמְדַחל ָית ְיָי ֱאָלָהָנא 
ְּכיֹוָמא  ְלַקָּימּוָתָנא  יֹוַמָּיא  ָּכל  ָלָנא  ְלַטב 
ִנַּטר  ֲאֵרי  ָלָנא  ְּתֵהי  כה  ְוָזכּוָתא  ָהֵדין: 
ְיָי  ֳקָדם  ָהָדא  ַּתְפֶקְדָּתא  ָּכל  ָית  ְלֶמְעַּבד 
ֱאָלָהָנא ְּכָמא ִדי ַפְּקָדָנא: א  ֲאֵרי ְיֵעִלָּנ ְיָי 
ֱאָלָה ְלַאְרָעא ִּדי ַאְּת ָעֵלל ְלַתָּמן ְלֵמיְרַתּה 
ִחָּתֵאי   ֳקָדָמ ִמן  ַסִּגיִאין  ַעְמִמין   ִויָתֵר
ְוִגְרָּגָׁשֵאי ֶוֱאמָֹרֵאי ּוְכַנֲעָנֵאי ּוְפִרָּזֵאי ְוִחָּוֵאי 
ְוַתִּקיִפין  ַסִּגיִאין  ַעְמִמין  ַׁשְבָעא  ִויבּוָסֵאי 
ִמָּנ: ב  ְוִיְמְסִרּנּון ְיָי ֱאָלָה ֳקָדָמ ְוִתְמִחּנּון 
ְקָים  ְלהֹון  ִתְגַזר  ָלא  ָיְתהֹון  ְתַגַּמר  ַּגָּמָרא 
ְּבהֹון  ִתְתַחַּתן  ג  ְוָלא  ֲעֵליהֹון:  ְתַרַחם  ְוָלא 

ִים  ְּבִמְצָר֑ ְלַפְר֖עֹה  ָהִי֥ינּו  ים  ֲעָבִד֛  ְ֔לִבְנ ַמְרָּת֣  ְוָאֽ כא 
ן ְיהָֹו֡ה אֹו֣תֹת  ה: כב ַוִּיֵּת֣ ִים ְּבָי֥ד ֲחָזָקֽ נּו ְיהָֹו֛ה ִמִּמְצַר֖ ַוּֽיִֹציֵא֧
ִים ְּבַפְר֥עֹה ּוְבָכל־ֵּבי֖תֹו  ים | ְּבִמְצַר֛ ים ְוָרִע֧ ים ְּגדִֹל֨ ּ֠וֽמְֹפִת֠
נּו  ֹאָת֔ יא  ָהִב֣ ַע֙ן  ְלַמ֨ ִמָּׁש֑ם  יא  הֹוִצ֣ נּו  ְואֹוָת֖ כג  ְלֵעיֵנֽינּו: 
ינּו: כד ַוְיַצֵּו֣נּו  ע ַלֲֽאבֵֹתֽ ֶרץ ֲאֶׁש֥ר ִנְׁשַּב֖ נּ֙ו ֶאת־ָהָא֔ ָלֶ֤תת ָל֨
ֶאת־ ה  ְלִיְרָא֖ ֶּלה  ָהֵא֔ ים  ֻחִּק֣ ֶאת־ָּכל־ַהֽ ַלֲֽעׂשֹו֙ת  ְיהָֹו֗ה 
נּו ְּכַהּ֥יֹום ַהֶּזֽה:  ים ְלַחּיֵֹת֖ נּ֙ו ָּכל־ַהָּיִמ֔ ינּו ְל֥טֹוב ָל֨ ְיהָֹו֣ה ֱאֵה֑
ֶאת־ָּכל־ ַלֲֽעׂ֜שֹות  י־ִנְׁש֨מֹר  ִּכֽ ְהֶיה־ָּל֑נּו  ִּתֽ ה  ּוְצָדָק֖ כה 

ֲאֶׁש֥ר ִצָּוֽנּו: ס שביעי   ינּו ַּכֽ ַהִּמְצָו֣ה ַהּ֗זֹאת ִלְפֵנ֛י ְיהָֹו֥ה ֱאֵה֖
ה  ֲאֶׁשר־ַאָּת֥ ֶרץ  ֶאל־ָהָא֕  י ֱאֶה֔ ְיהָֹו֣ה   ֙יֲא ְיִבֽ י  ִּכ֤ א  ז 
ִחִּת֩י  ַהֽ  י ִמָּפֶנ֡  | ים  ּֽגֹוִים־ַרִּב֣ ְוָנַׁש֣ל  ּה  ְלִרְׁשָּת֑ ָּמה  ָבא־ָׁש֖
י  ְוַהְיבּוִס֔ ִחִּו֙י  ְוַהֽ י  ְוַהְּפִרִּז֗ ְוַהְּכַנֲֽעִנ֣י  י  ֱאמִֹר֜ ְוָהֽ י  ְוַהִּגְרָּגִׁש֨
ְיהָֹו֧ה  ם  ּוְנָתָנ֞ ב  ָּך:  ִמֶּמֽ ים  ַוֲֽעצּוִמ֖ ים  ַרִּב֥ ם  גֹוִי֔ ִׁשְבָע֣ה 
ֽא־ ם  ֹאָת֔ ֲחִרי֙ם  ַּתֽ ם  ֲחֵר֤ ַהֽ ם  ְוִהִּכיָת֑  ְלָפֶנ֖י  ֶה֛יֱא
ָּב֑ם  ן  ִתְתַחֵּת֖ ְו֥א  ג  ְתָחֵּנֽם:  ְו֥א  ית  ְּבִר֖ ָלֶה֛ם  ִתְכ֥רֹת 

 We were slaves to Pharaoh. We were slaves to Pharaoh, not Pharaoh’s - ֲעָבִדים ָהִיינּו ְלַפְרעֹה 
slaves. The former is only a juridic-social description; the Jews belonged to Pharaoh legally, 
but spiritually were free people with their own minds and an independent approach to reality. 
In contrast, Pharaoh’s Egyptian slaves are called ַעְבֵדי ַפְרעֹה (Gen. 50:7; Ex. 10:7, 11:3). When we 
state that someone is “Pharaoh’s slave,” we identify his whole personality with Pharaoh. Serving 
Pharaoh is not just incidental; it is the whole purpose of his life. In the same way, the term ֶעֶבד 
 God’s servant, is used in the Bible (e.g., 34:5). Our service to the Almighty is not foreign ,ְיהָֹוה
and incidental, but rather indispensable to our existence, intrinsic and inseparable from our 
ontological awareness. We are just servants of God, and nothing else.

The Jews in Egypt were slaves only in a political-economic sense. Had they been slaves 
existentially, had they lost their love of freedom and their spiritual heritage, had they been 
“Pharaoh’s slaves” and not just “slaves to Pharaoh,” they never would have been liberated. 
They would have lost their personality and their quest for freedom. For the Jews, slavery was 
extrinsic, not intrinsic. It did not destroy their inner personality. Even in the crucible of slavery 
and oppression, the Jews had not forfeited their dignity and sense of loyalty. They remained 
the children of the patriarchs, hoping and praying for a better future. Since slavery had not 
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21 You shall say to your son, “We were slaves to Pharaoh* in Egypt, and the Lord took 
us out of Egypt with a strong hand.  22 And the Lord gave signs and wonders, great and 
terrible, upon Egypt, upon Pharaoh, and upon all his household, before our eyes.  23 And 
he brought us out of there, in order that He might bring us and give us the land which He 
swore to our fathers.  24 And the Lord commanded us to perform all these statutes, to fear 
the Lord, our God, for our good all the days,* to keep us alive, as of this day.  25 And it 
will be for our merit that we keep to observe all these commandments before the Lord, our 
God, as He has commanded us.” 

71 When the Lord, your God, brings you into the land to which you are coming to possess 
it, He will cast away many nations from before you: the Hittites, the Girgashites, the 

Amorites, the Canaanites, the Perizzites, the Hivvites, and the Jebusites, seven nations 
more numerous and powerful than you. 2 And the Lord, your God, will deliver them to 
you, and you shall smite them. You shall utterly destroy them; neither shall you make 
a covenant with them, nor be gracious to them. 3 You shall not intermarry with them; 

corrupted them fully, and since they remained spiritually free, the great miracle of the Exodus 
took place. (Exalted Evening, pp. 33-34)

There are two types of relationship between master and slave. Sometimes a slave is owned 
by an individual, and sometimes the slave is the property of the state. Both forms of bondage are 
degrading, but there is a distinction between private and public bondage. When owned by an 
individual, a slave may attain a position of power in the master’s household. The best example 
is Joseph, who had Potiphar’s complete trust. However, if the slave is the property of a cold, 
merciless, cruel corporate state, then no personal relationship is imaginable, no friendship or 
sympathy will ever be aroused, no personal contact developed. Usually the slaves of the state 
lose their identity; no matter how long the prisoner stays in jail, he is as new to the warden as he 
was the first day. The same impersonal, indifferent, cruel relationship persists from day to day, 
week to week, year to year. There is not a single bit of humanity in the institution of state slavery. 
We were slaves not only to Pharaoh, but to Pharaoh in Egypt. Egypt was a corporate state, and its 
head was Pharaoh. The Pharaoh was not an individual; indeed, we do not know his name. Even 
the personality of the king was erased! In a slave society, individuality submerges into a common 
pool, the faceless crowd of slaves. This is the meaning of the phrase ֲעָבִדים ָהִיינּו ְלַפְרעֹה ְּבִמְצָרִים, We were 
slaves to Pharaoh in Egypt. We were his faceless slaves, and the relationship was impersonal. And, 
of course, an impersonal relationship is a cruel relationship. (Festival of Freedom, p. 49)

 for our good all the days. Judaism accepted the here-and-now order of - ְלטֹוב ָלנּו ָּכל ַהָּיִמים 
things and events, and sanctioned the creative efforts of man to shape his own destiny and con-
ditions of physical existence and to promote his material welfare. It did not divorce the ethical 
motif from the human being’s utilitarian nature. Moses already emphasized the pragmatic ele-
ment in a life dedicated to God and His word. He stressed many times that through the service 
of God man may find the supreme good, even though the term “good” conveys to him worldly 
happiness and joy. We may say that the law was given to Israel in order to provide them with a 
way of life that would assure them well-being and this-worldly fulfillment. (Family Redeemed, p. 133)
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(„) כי יסיר את בנך מאחרי. בנו ˘ל ‚וי כ˘י˘‡ ‡˙ ב˙ך, 

יסיר ‡˙ בנך ‡˘ר ˙ל„ לו ב˙ך מ‡חרי, למ„נו ˘בן ב˙ך ‰ב‡ 
˜רוי  ‡ינו  ‰‚וי‰  מן  ‰ב‡  בנך  בן  ‡בל  בנך,  ˜רוי  ‰‚וי  מן 
בנך ‡ל‡ בנ‰, ˘‰רי ל‡ נ‡מר על ב˙ו ל‡ ˙˜ח כי ˙סיר ‡˙ 
מזבחתיהם.   (‰) ו‚ו':  בנך   ˙‡ יסיר  כי  ‡ל‡  מ‡חרי,  בנך 
˘ל בנין: ומצבתם. ‡בן ‡ח˙: ואשירהם. ‡ילנו˙ ˘עוב„ין 
למים: (ז) לא מרבכם. כפ˘וטו. ומ„ר˘ו,  ‡ו˙ן: ופסיליהם.̂ 
טוב‰  לכם  מ˘פיע  כ˘‡ני  עˆמכם  מ‚„ילים  ˘‡ין ‡˙ם  לפי 
עˆמכם,  ‰ממעטין  כי אתם המעט.  בכם:  ח˘˜˙י  לפיכך 
ר, וכ‚ון  פ∆ י ָעָפר ָו‡≈ ƒכ ָ‡נ… כ‚ון ‡בר‰ם ˘‡מר (בר‡˘י˙ יח, כז) ו¿
כנבוכ„נˆר  ל‡  ָמ‰.  נּו  ַנח¿ ו¿ ז)  טז,  (˘מו˙  ˘‡מרו  ו‡‰רן  מ˘‰ 

ן, וסנחריב ˘‡מר (˘ם לו, כ)  יו… ל¿ ע∆ ‰ ל¿ ּמ∆ ַ„ּ ˘‡מר (י˘עי‰ י„, י„) ‡∆
י  ƒנ‡ָ ל  ב) ‡≈ כח,  (יחז˜‡ל  ˘‡מר  וחירם   ,˙ ָ‰ֲ‡ָרˆו… י  ל…‰≈ ¡‡ ָכל  ּב¿ י  ƒמ
י: כי אתם המעט. ‰רי כי מ˘מ˘ בל˘ון  ƒ ּ̇ ב¿ ַׁ̆ ים ָי ƒ‰…ל ב ‡¡ ַׁ̆ מו…
ל‡  ‡ל‡,  בל˘ון  מ˘מ˘  כי  ‰רי  ה'.  כי מאהבת  (ח)   :‡‰„
ומשמרו  ‡˙כם:   '‰ מ‡‰ב˙  ‡ל‡  בכם   '‰ ח˘˜  מרבכם 
ל‡לף  (ט)  ‰˘בוע‰:   ˙‡ ˘מרו  מחמ˙  השבועה.  את 
˘‰ו‡  כ‡ן  י),   ,‰ (לעיל  ים  ƒַלֲ‡ָלפ ‡ומר  ‰ו‡  ול‰לן  „ור. 
‡ומר  ‰ו‡  מיר‡‰  ‰עו˘ין  מˆו˙יו'  'ל˘ומרי  ‡ˆל  סמוך 
מ‡‰ב‰  ‰עו˘ין  'ל‡ו‰ביו'  ‡ˆל  סמוך  ˘‰ו‡  ול‰לן  ל‡לף, 
‡לו  לאוהביו.  ל‡לפים:  ‡ומר  ‰ו‡  ‚„ול  יו˙ר  ˘˘כרן 
מיר‡‰:  ‡לו ‰עו˘ין  ולשומרי מצותיו.  מ‡‰ב‰:  ˘עו˘ין 

ִתַּסב  ָלא  ּוְבַרֵּתּה  ִלְבֵרּה  ִתֵּתן  ָלא   ְּבַרָּת
ִמָּבַתר   ְּבָר ָית  ַיְטֲעַין  ד  ֲאֵרי   :ִלְבָר
ְוִיְתֵקף  ַעְמַמָּיא  ְלַטֲעַות  ְוִיְפְלחּון  ָּפְלָחִני 
ָרְגָזא ַדיָי ְּבכֹון ִויֵׁשָצ ִּבְפִריַע: ה  ֲאֵרי ִאם 
ְּתָתְרעּון  ֱאגֹוֵריהֹון  ְלהֹון  ַּתְעְּבדּון  ְּכֵדין 
ְּתקֹוְצצּון  ַוֲאֵׁשֵריהֹון  ְּתַתְּברּון  ְוָקָמְתהֹון 
ו  ֲאֵרי  ְּבנּוָרא:  ּתֹוְקדּון  ַטֲעָוְתהֹון  ְוַצְלֵמי 
ַעם ַקִּדיׁש ַאְּת ֳקָדם ְיָי ֱאָלָה ָּב ִאִּתְרֵעי 
ִמּכֹל  ַחִּביב  ְלַעם  ֵלּה  ְלֶמֱהֵוי   ֱאָלָה ְיָי 
ז  ָלא  ַאְרָעא:  ַאֵּפי  ַעל  ִּדי  ַעְמַמָּיא 
ִמְּדַסִּגיִאין ַאּתּון ִמָּכל ַעְמַמָּיא ָצֵבי ְיָי ְּבכֹון 
ִמָּכל  ְזֵעִרין  ַאּתּון  ֲאֵרי  ְבכֹון  ְוִאִּתְרֵעי 
ַעְמַמָּיא: ח  ֲאֵרי ִמְּדַרַחם ְיָי ָיְתכֹון ּוִמִּדְנַטר 
ְיָי  ַאֵּפק  ַלֲאָבָהְתכֹון  ַקִּיים  ִּדי  ְקָיָמא  ָית 
ִמֵּבית   ּוָפְרָק ַתִּקיָפא  ִּביָדא  ָיְתכֹון 
ַעְבדּוָתא ִמיָדא ְדַפְרעֹה ַמְלָּכא ְדִמְצָרִים: 
ֱאִהים  הּוא   ֱאָלָה ְיָי  ֲאֵרי  ט  ְוִתַּדע 
ְוִחְסָּדא  ְקָיָמא  ָנֵטר  ְמֵהיְמָנא  ֱאָלָהא 
ָדִרין:  ְלַאְלֵפי  ִּפּקֹודֹוִהי  ּוְלָנְטֵרי  ְלַרֲחמֹוִהי 

יר  י־ָיִס֤ ח ִלְבֶנֽ: ד ִּכֽ ן ִלְב֔נֹו ּוִבּ֖תֹו ֽא־ִתַּק֥ ִּבְּתֽ ֙א־ִתֵּת֣
ַאף־ ה  ְוָחָר֤ ים  ֲאֵחִר֑ ים  ֱאִה֣ ְב֖דּו  ְוָעֽ י  ֲחַר֔ ַאֽ ֵמֽ  ֶ֙את־ִּבְנ
ם  ֲעׂשּ֙ו ָלֶה֔ י ִאם־ּ֤כֹה ַתֽ ר: ה ִּכ֣ יְד֖ ַמֵהֽ ם ְוִהְׁשִמֽ ְיהָֹו֙ה ָּבֶכ֔
יֵרֶה֙ם  ַוֲֽאֵׁשֽ ְּתַׁשֵּב֑רּו  ם  בָֹת֖ ּוַמֵּצֽ ִּתּ֔תֹצּו  ִמְזְּבֽחֵֹתיֶה֣ם 
ָקדֹוׁ֙ש  ַע֤ם  י  ִּכ֣ ו  ׁש:  ָּבֵאֽ ִּתְׂשְר֥פּון  ם  יֵליֶה֖ ּוְפִסֽ ְּתַגֵּד֔עּון 
י ִלְה֥יֹות לֹו֙  י ְּב֞ ָּבַח֣ר | ְיהָֹו֣ה ֱאֶה֗ יהָֹו֖ה ֱאֶה֑ ה ַלֽ ַאָּת֔
ה:  ֲאָדָמֽ ָהֽ ַעל־ְּפֵנ֥י  ר  ֲאֶׁש֖ ים  ַעִּמ֔ ָהֽ ִמּכֹל֙  ה  ְסֻגָּל֔ ְלַע֣ם 
ַוִּיְבַח֣ר  ָּבֶכ֖ם  ְיהָֹו֛ה  ָחַׁש֧ק  ים  ַעִּמ֗ ִמָּכל־ָהֽ ם  ֻרְּבֶכ֞ ֵמֽ ֣א  ז 
ת  ֲהַב֨ ֵמַאֽ ִּכ֩י  ח  ים:  ַעִּמֽ ִמָּכל־ָהֽ ט  ַהְמַע֖ ם  י־ַאֶּת֥ ִּכֽ ָּבֶכ֑ם 
ִנְׁשַּב֙ע  ֲאֶׁש֤ר  ֶאת־ַהְּׁשֻבָע֙ה  ּוִמָּׁשְמ֤רֹו  ם  ֶאְתֶכ֗ ְיהָֹו֜ה 
 ַ֙וִּֽיְפְּד ה  ֲחָזָק֑ ְּבָי֣ד  ֶאְתֶכ֖ם  ְיהָֹו֛ה  יא  הֹוִצ֧ ם  ֲא֣בֵֹתיֶכ֔ ַלֽ
ִים: מפטיר ט ְוָיַ֣דְעָּת֔  ֶל־ִמְצָרֽ ים ִמַּי֖ד ַּפְר֥עֹה ֶמֽ ִמֵּב֣ית ֲעָבִד֔
ר  ׁשֵֹמ֧ ן  ֶּנֱֽאָמ֔ ַהֽ ָהֵאל֙  ים  ֱאִה֑ ָהֽ ֣הּוא   י ֱאֶה֖ י־ְיהָֹו֥ה  ִּכֽ
ֶלף ּֽדֹור:  יו° ְלֶא֥ י ִמְצוָֹת֖ ֶסד ְלֽאֲֹהָב֛יו ּוְלֽׁשְֹמֵר֥ ית ְוַהֶח֗ ַהְּבִר֣

° מצותו כתיב

  - Not because you areא ֵמֻרְּבֶכם ִמָּכל ָהַעִּמים ָחַׁשק ְיהָֹוה ָּבֶכם ַוִּיְבַחר ָּבֶכם ִּכי ַאֶּתם ַהְמַעט ִמָּכל ָהַעִּמים 
more numerous than any people did the Lord delight in you and choose you, for you are the least of all the 
peoples. The strength of Judaism, and the secret of its survival, is in its exclusivity. It is in our 
very smallness as a nation that the faith endures inviolate. 

There were two periods in history when Judaism might have become the religion of large 
segments of humanity. The first was at the end of the Second Temple period (the 1st century 
CE). At the time a number of Roman notables converted to Judaism. Had that process con-
tinued, Judaism might well have become the adopted faith of the Roman Empire. But that did 
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you shall not give your daughter to his son, and you shall not take his daughter for 
your son. 4 For he will turn away your son from following Me, and they will worship 
the gods of others, and the wrath of the Lord will be kindled against you, and He will 
quickly destroy you. 5 But so shall you do to them: You shall demolish their altars and 
smash their monuments, and cut down their asherim trees, and burn their graven 
images with fire. 6 For you are a holy people to the Lord, your God: the Lord your 
God has chosen you to be His treasured people, out of all the peoples upon the face of 
the earth. 7 Not because you are more numerous than any people did the Lord delight 
in you and choose you, for you are the least of all the peoples.* 8 But because of the 
Lord’s love for you, and because He keeps the oath He swore to your forefathers, the 
Lord took you out with a strong hand and redeemed you from the house of bondage, 
from the hand of Pharaoh, the king of Egypt. 9 Know, therefore, that the Lord, your 
God He is God, the faithful God, Who keeps the covenant and loving kindness 
with those who love Him and keep His commandments to a thousand generations. 

not happen, and in time Rome embraced the Christian faith. The second was in the 7th cen-
tury when a significant number of people in the Arabian Peninsula likewise became Jews. But 
rather than Jewish conversion becoming a mass phenomenon, Islam became the dominant faith 
throughout the Middle East.

In hindsight, in both instances it was the hand of Divine Providence that precluded the mass 
adoption of the Jewish faith. Why would God oppose this—after all, is that not the hope and 
expectation of so many of the prophets? Do we not pray for that outcome every time we recite 
the Aleinu? Is it not what the Mussaf of Rosh Hashanah implores God to make happen (place Your 
fear on all of Your creations...)? The answer can be found in the Kuzari (albeit expressed there in 
a different context): had either the Roman Empire or the Arab Middle East converted, Judaism 
as we know it would long ago have ceased to exist. Yahadus by its very nature demands extraor-
dinary discipline and consistency of belief and action in every aspect of life, at every hour of 
every day. Only a select group can be expected to maintain the strictures and responsibilities 
demanded by our faith.

Had either Rome or Arabia converted en masse to Judaism, the result would inevitably have 
been the thorough dilution, distortion, and ultimately the disappearance of historical Judaism 
as a religion. There would have been enormous pressure to modify and reform the faith. As the 
Midrash put it by way of illustration, murder by the descendants of Esau, theft by the descen-
dants of Ishmael, and sexual depravity by the descendants of Amon and Moab would have been 
justified and accommodated into the faith by popular demand. Thus, to preserve the Torah in-
violate, it was God’s will that the Jewish faith would be the exclusive patrimony and possession 
of the least of all the peoples. Only of a select few, those who would remain loyal and committed 
to the Torah and its demands over time, could He expect fealty to the 613 commandments and 
all that they entailed. 

Our true strength does not lie in large numbers but in the spiritual and moral consistency of 
our lives in upholding the Torah, without compromise, without apology, even if there are few 
to bear witness to it. (R. Basil Herring Summary, Moriah 1952)
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לו  מ˘לם  בחייו  פניו.  אל  לשנאיו  ומשלם  (י) 

‰ב‡:  ‰עולם  מן  ל‰‡בי„ו  כ„י  ‰טוב,  ‚מולו 
˘כרם:  ליטול  ‰ב‡  לעולם  ולמחר  לעשותם.  היום  (י‡) 

חסלת פרשת ואתחנן

ָעְבִדין  ִאּנּון  ִּדי  ָטָבן  ְלָסְנאֹוִהי  י  ּוְמַׁשֵּלם 
ְמַאַחר  ָלא  ְלאֹוָבֵדיהֹון  ְּבַחֵּייהֹון  ֳקָדמֹוִהי 
ָעְבִדין  ִאּנּון  ִּדי  ַטְבָון  ְלָסְנאֹוִהי  ָטב  עַֹבד 
יא  ְוִתַּטר  ְלהֹון:  ְמַׁשֵּלם  ְּבַחֵּייהֹון  ֳקָדמֹוִהי 
ָית ַּתְפֶקְדָּתא ְוָית ְקָיַמָּיא ְוָית ִּדיַנָּיא ִּדי ֲאָנא 

ְמַפְּקָד יֹוָמא ֵדין ְלֶמְעָּבְדהֹון: 

ֲאִבי֑דֹו ֤א ְיַאֵח֙ר ְלׂ֣שְנ֔אֹו  יו ֶאל־ָּפָנ֖יו ְלַהֽ י ּוְמַׁשֵּל֧ם ְלֽׂשְנָא֛
ְוֶאת־ ה  ֶאת־ַהִּמְצָו֜ ַמְרָּת֨  ְוָׁשֽ יא  ְיַׁשֶּלם־ֽלֹו:  ֶאל־ָּפָנ֖יו 

ַהּ֖יֹום   ְ֛מַצְּו י  ֹנִכ֧ ָאֽ ר  ֲאֶׁש֨ ים  ְוֶאת־ַהִּמְׁשָּפִט֗ ים  ֻחִּק֣ ַהֽ
ם: פ פ פ ַלֲֽעׂשֹוָתֽ

  - He will not delay the one who hates Him, but he will repayא ְיַאֵחר ְלׂשְנאֹו ֶאל ָּפָניו ְיַׁשֶּלם לֹו 
him to his face. Sin and its punishment are born together. No sin goes without its retribution, 
whether it be meted out by a terrestrial or a celestial court. The belief in reward and punish-
ment is fundamental to Jewish belief: A man who says that the Holy One, blessed be He, is lax in the 
execution of justice, shall be disemboweled, for it is stated [32:4], “The deeds of the [Mighty] Rock are 
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10 And He repays those who hate Him, to their face, to cause them to perish; He will not 
delay the one who hates Him, but he will repay him to his face.* 11 You shall therefore, 
observe the commandments, the statutes, and the ordinances, which I command you this 
day to do.

perfect, for all His ways are just” (Bava Kama 50a). And in the Torah it is written (verses 9-10): 
Know, therefore, that the Lord, your God He is God, the faithful God, Who keeps the covenant and loving 
kindness with those who love Him and keep His commandments to a thousand generations... And He 
repays those who hate Him... to cause them to perish. Jewish creed is based on the belief in reward 
and punishment and on the conviction that sin is by no means a transitory phenomenon that 
passes by, leaving no trace and incurring no liability. Sin and punishment are always linked 
together. If you will, the very definition of sin is that it is an act that entails paying a penalty. 
If punishment exists, it is because sin does too.

Kapparah means forgiveness or withdrawal of claim. This is a legal concept, borrowed from 
the laws of property. Just as one may release his fellow man of a debt owed to him, so may 
God absolve one of a penalty to which he is liable due to sin. Kapparah removes the need for 
punishmen t. (On Repentance, pp. 57-58) 


